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PUBLISHER'S NOTE

The purest gems lie hidden in the bottom of the ocean or in the
depth of rocks. One has to dive into the ocean or delve into the
rocks to find them out. Similarly, truth lies concealed in the
language which with the passage of time has become obsolete.
Man has to learn that language before he discovers that truth.

But he has neither the means nor the leisure to embark on
that course. We have, therefore, planned to help him acquire
knowledge by an easier course. We have started the series of
Ancient Indian Tradition and Mythology in English Translation.
Our goal is to universalize knowledge through the most popular
international medium of expression. The publication of the
Puranas in English Translation is a step towards that goal.



PREFACE

This thirty-seventh volume in the series on Ancient Indian
Tradition and Mythology constitutes the first part (Purvardha) of
the Vdyu Purana of which the second part (Uttarardha) also is
in press and will follow shortly as the thirty-eighth volume.
This part contains the English translation of Chapters 1-61
comprising the first two Padas or Sections out of the total four
Padas into which the Purana is divided, viz. Prakriyd, Upodghdta,
Anusafiga and Upasarhhdra Padas.

The project of this series was envisaged in 1970 by the late
Lala Sundar Lai Jain of Messrs. Motilal Banarsidass. Thirty-
seven volumes of the series, including the present one, have so
far been published and others are in progress. Complete sets of
ten major Puranas, viz. Agni, Bhdgavata, Brahma, Brahmdnda,
Garuda, Kurma, Linga, Narada, Siva and Vardha have already been
made available in English to the lovers of ancient Indian wis-
dom and it is hoped that this eleventh one, Vayu Purana, will
also be complete much before the end of the year.

The Vayu or Vayaviya Purana gets its name from the
Wind-god who is said to be its promulgator, and it is a Saiva
Purana in the sense that it has been composed for the propaga-
tion of devotion to and worship of god Siva. It discusses the
well known five topics of the Puranas, viz. creation, dissolution
and re-creation, genealogy of gods, sages etc., periods called
Manvantaras, and description of royal dynasties. In the present
part cosmogony is discussed in great detail and a good deal of
geographical material is found. The translation is preceded by
a long scholarly Introduction highlighting the salient features of
the Purana.

It is our pleasant duty to put on record our sincere thanks to
Dr. R. N. Dandekar and the UNESCO authorities for their
kind encouragement and valuable help which render this work
more useful than it would otherwise have been. We are extre-
mely grateful to Dr. G. V. Tagare for translating the text and
contributing the Introduction. We are also thankful to all those
who have been helpful in our project. —Editor
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INTRODUCTION

1. THE TITLE VATU PL'RAJYA

This close-cousin of the Bd. P. (Brahmdnda Purana) is one of
the oldest and authoritative Puranas. Xibandhakdras (writers on
Dharma-Sastra) like Apararka, Ballaiasena, Devana Bhatta
profusely quote it on Srdddha, Dana, Tirtha, Aframa etc., designa-
ting their source as 'Vdyaviya'. They use this term to imply this
Purana and not the 'Vdyaviya' Sarhhita in Siva Purana. It is called
'Vayu' or 'Vayavlya' as Vayu narrated it1 to elucidate
Dharmas and the glory of Rudra and it pertains to Sveta
Kalpa. The Va. P. (Vayu Purana) states that it consists of 12000
verses and is divided into four padas2.

The traditional division is into four parts {padas) of unequal
length, as can be seen below3 :

I. Purvardha
1. Prakriya Pada (Chs. 1-6)
2. Upodghdta Pada (Chs. 7-64)

II . Uttardrdha (Chs. 1-3 of Upodghata Pada) and
3. Anusanga Pada (Chs. 4-37)
4. Upasarhhara Pada (Chs. 38-42 and includes

Gaya Mahatmya 43-50) .

A (Anandasrama edt. of the Va. P.) foiiows the older
tradition and does not divide the text into Purvardha and
Uttardrdha and gives the following break-up into four Padas:

1. Prakriya (Chs. 1-6),
2. Upodghdta (Chs. 7-64),

1. Mt.P. 53.18, NP. I. 95, Devi Bhagavata 1.3.7, Va. P. 11.41.44-45.
2. evam dvadafa-sdliasram purap.am kavayo viduhlj

yathd vedai catuspadah. . ..
catuspddarhm surdnarh tu bratimatfd vihitam purd //

—Va. P. I. 32.63b-64.
According to Venkateshwar Press edition.
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3. Anusaiiga (Chs. 65-99),
4. Upasarhhara (Chs. 100-112)

In this break-up, the problem of spilling over three chapters
of Upodghdta Pdda (Chs. 62, 63, 61 in A; into Uilarardhu (as
Chs. 1-3) does not arise.

Even our text (Venkateshwar Press Edition) states that the
original S'irhhitd was divided into four Pddas (1.61.5). Later on
it specifically confirms it and state? that Vayu-god is its
narrator.

"The Wind-god himself has narrated th's popular Purana
consisting of four Pddas, viz. Prakriyd the first section where
the story is taken up (the other Pddas or Sections being),
Anusahga, Upodghdta and Upasarhhara,1 —11.41.44-45.

The division of the Purana into Purvdrdlia and Uitarardha is
of a later date.

The original Va. P. ended with Gh. 41 of Uliarardha (Ch. 103
in A). The sages who listened to Suta's narration of the Va. P.
expressed their satisfaction at. the narration of the Va. P, They
gratefully honoured the Suta, The end of the narration of the
Purana and the conclusion of the sacrificial session (Satra) at
Naimisaranya synchronised. The sacrificers had their valedic-
tory (Avabhrtha) bath and they went to heaven (11.41.42).

The last redactor of this Purana exhorts his listeners to
worship deities, perform sacrifices and go to heaven at the end
of the life (11.41.43).

The same chapter traces the genealogy of teachers who
transmitted the text of the Va. P. from god Br?.hma to Suta
and Sarivrapayana (11.41.58-65). After stating the 'fruit' of
listening to this Purana (Phala-sndi) and laying down prohibi-
tion of the transmission of the Pu.ina to undeserving persons,

prahriyc prcthame pdde kathd-vasii-parigraiii'i

awisdnga upodghdtd upasfimhdra eva ca //

evani etac catuspajam piiruuiii hka-sarnmalan: ;

uiacci bhagavdn sdksdd layui loka-Jut^ ralih '•'

-Va. P. 11.41.44-45
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the author concludes the Purana with salutations1 to the Lord
Mahes'vara (II.41.73).

As shown in the notes to 11.42, that chapter is a later accre-
tion as it comes after Phala-Sruti, accepts Adhydsavada (vv.30-
31) of Saiikara (c. 650-725 A.D.), quotes from the Spanda-
kdrikd of Vasugupta (c. 825 A.D.) and advocates Kashmiri
Trika-Saivism (v.33), brings in Radha-Krsna cult (w.44-45)
and Vyasa's dejection after completing (so called) eighteen
Puranas2 which is an echo of Bh. P. 1.4.26-31 and subsequent
chapters (I. 5 & 6). One wonders why the Agni P., Visnu
P. and Linga P. which are uniformly found in the standard
lists of Puranas are deleted here and one 'Adi Purana' is added
to the list.

About the number of verses, no criticism is necessary as
these Purana-writers depend on hearsay or traditional informa-
tion in this matter and did not count the verses. It may how-

1. tarn deva-devarh jananarh jananarh. . . .
vararh varanam varadarh mahes'varam,
Brahmanam adim prayato namasye /'

—Va. P. 11.41.73
2. Though the traditional number eighteen of Mahapuranas is

mentioned in the text, actually only sixteen Puranas are enumerated as
follows : (Total number of verses in each is given within brackets after
the name of the Purana.)

1. Matsya (14000),
2. Bhavisya (14500),
3. Markandeya (9000),
4. Brahma-vaivarta (18000),
5. Brahmanda (12100),
6. Bhagavata (18000),
7. Brahma (10000),
8. Vamana (10000),
9. Adi-Purana (?) (10600),
10. Vayu (23000),
11. Naradiya (23000),
12. Garuda (19000),
13. Padma (55000)
14. K.urma (17000),
15. Varaha (24000),
16. Skanda (81900).

—Va.P.II.42.3-11.
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ever be argaed that these numbers of verses actually existed
then in the MSS of Puranas available to those Purana redactors.
Gaya-mahatmya (II, Chs. 43-50) is obviously an interpolation.
The motive of this interpolation may be synthesising S.ivisra
and Yrasnavism. The Va. P. mainly advocates Saivism and to
cniRter-balaacc it, Gaya-mdhd.tmya which emphasizes Vai-.n-.vism
appear:, to have been added here. This .tiahainya has a no.ninal,
tenuous conneciion with the Vayu P.—only the first ver.e of
the :,Iahatmya is attributed to Vayu. The real interlocutors are
Naiada and Sauatkumara.

Moreover a considerable number of verses are common to
this Gaya Mahaimya and those in the Mbh., Vaaa, Chs. 84-95;
NP, Uttarabhaga, Giis. 44-47; GP, Chs. 82-86: AP, 114-116;
KP, 11.35. It shows that there must have been an independent
work called the Gaya Mahahnya from which these Puranas
borrowed these verses.

2. THE EXTENT

The following total numbers of verses are attributed to the
Va. P. by Anukramani-writers of Pu>aii?s :

ill Devi Rhagavata 1.3.7 24600
(2; Mt. P. 53.18
(3) NP 1.95.2
(4) AP 272. 4-5 140C0
(5) Va. P. I. 32.63 12000

Actually however, there are 10991 verses1

These differences may be due to the difference in the time
of the last redaction of these Puranas and/or the availability of
different Puranic texts to these Anukramani-writers. It may
also be due to the actual difference in the contents of the Va.P.
before these writers.

We do not know the contents of the Va. P. mentioned in
the Ivibh. Vana 191.16 but NP 1.95 gives u:e detailed contents
of the Va. P. According LO it, the first part of the Va. P. con-
tained the story of killing of Gayasura and the glory of different

1. A. Poana and GM Calcutta edition* of the Va.P. I used these
editions while writing on the Bd. P.
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months and the second part has Reva-Ma.ha.tmya—details not
found in to-day's editions of the Va. P. Eggeling's Catalogue
shows that the Laksmi-Sarhhita once formed a part of the Va.
P. fMS No. 3599). It, however, appears that although these
parts of Va. P, became separate as independent works in due
course, they have preserved the name of the Va. P. as their
original source in the colophons as follows ;

(1) Vayu-purdnantargata-Re; d-Md'ndtmyam /
(2) iti Sri-Vdyu-Purane Liksmi-So.mhitdyam

dnanda-kdruna-mdlidimye

3. POSITION IN THE MAHAPURAXAS

The Problem :

Mt. P. (53.18), NP (1.95), DB (T.3.7) and AP (274.4-5)
regard Va. P. as a Maha-Purana implying its fourth place in
the list of I.iahapuranas. But Bh. P. (XII. 7.23 ff.\ LP (1.36.
61ff), Brahma-Vaivarta (III.133.14ff), Markandeya (137.8ff)
and VP (III,6.2Iff) do not mention Va. P. in their list of
Mahapuranas, but substitute Siva Purana instead of Va. P.
KP 1.1.13-15 includes both Va. P. and Siva P. in its list of
nineteen Mahapuranas1.

The problem is which of the two has a better claim to be
the fourth Mahapurana, as majority is not the criterion in such
matters2.

The consensus of these Puranas (or rather Anukramanl-
writers) about the fourth Mahapurana is that :

(I) It consists of two parts and 24000 verses, and

(II) Is declared by Vayu (Wind-god) u-iih reference
to Sveta-Kalpa. NP which gives 4ih tjlace to Va.
P. in the list of Mahapuranas states i;< contents
also. It includes the five characteristics •• bauc-i-lihsand)

1. The text need not be strained and interpreted "and the eighteenth
Vayaviya called also Brahmanda" in order to stick to the traditional
number eignteen. Purana-writers are not very particular ia such matters.
For ̂ example, our text (Va. P. II. 42.2-11) records that Vyasa wrote 18

uranas but the list actually contains only sixteen Purinas.
*• M. Winternitz, Calcutta Review, December 1924, p. 330.
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of Puranas, the story of Gayasura in the first part,
Mdsa-Mdhdtmya especially that of the month of Magha,
Ddna-dharmas, Rdja-dharmas, Vratas (religious obser-
vances) etc. The second part (Uttara-bhdga) describes
Reva Mahatmya and Siva Mabatmya.

Let us consider whether Siva Purana satisfies these
conditions :

1. Out of the seven Samhitas of Siva Purana, only
one Sarhhita—Vayaviya Sarhhita—is declared by Vayu. Hence
the whole of Siva Purana cannot claim to be declared by
Vayu, and thus claim fourth place in the heirarchy of Maha-
puranas.

2. Vayaviya Sarhhita which claims to have been narrat-
ed by Vayu with reference to Sveta Kalpa1 (as in the case of
Va. P.) cannot claim to be the 4th Mahapurana for the
following reasons:

(A) Vayaviya Sarhhita does not satisfy the Paflca-laksana
criterion of a Mahapurana while Va. P. does (vide'Fa.
P. as a Mahapurana').

(B) Vayaviya Sarhhita consists of 4000 verses only. Va. P.
is nearer the mark to deserve the traditional epithet
dvdda$a-sdhasri sarhhita (a text with 12000 verses).

(C) Vayaviya Sarhhita does not contain the Gayasura
episode in the Purvardha or the Reva Mahatmya in
the Uttarardha.

An extra-textual and hence extraneous argument to support
the claim of Vayaviya Sarhhita is advanced as follows :

Srldhara in his Com. on Bh. P. 1.1.4 quotes the following
verse giving the etymology of the word Naimisa :

1. §aivam tatra pura^am vai
caturartham sapta-sathhitam /

— Vayaviya Sarhhita
1.1.58

vaksyami paramam punyam veda-
sammitam /

Sveta-kalpa-prasangena vdyuna
kathitam pura
—Vayaviya Sarhhita

1.1.22-23.
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tathd ca vdyaviye :
etan manoramarh cakrarh
mayd srstam visrjyate /

yatrdsya §iryate nemih
sa desas tapasah iubhah //

Our text (Va. P. I. 2.7) has the following verse to explain the
etymology of Naimisa.

bhramato dharmacakrasya yatra
nemir aHryata /

karmand tena vikhydtarh
naimisam munipujitam //

It is true that Srldhara's quotation is found in Vdyaviya
Sarhhitd (1.2.88). But in olden times, people depended more
on memory and did not care to give actual references to MS—
Pustakasthd vidyd—every now and then. Sridhara, being a
human being, mixing up of references of similar versesis highly
probable. It is equally probable that the MS of Va. P. before
Sridhara had a verse with different readings.

I, however, do not understand how a verse incidentally giving
the etymology of 'Naimisa' is going to refute the strong textual
evidence against the position of Vdyaviya Sarhhitd.

The presumption that at the time of Srldhara (1300-1400
A.D.) Siva Purana completely eclipsed Vdyu Parana and that
people regarded Vdyaviya Sarhhitd as Vdyu Parana need not be
seriously considered. For JVibandhakdras and commentators on
Smrtis from the time of Apararka quote from Vdyu Purdna in
preference to Siva Purdna and these 'Vdyaviya' quotations are
traceable to Vdyu Purdna only and not to Vdyaviya Sarhhitd.
And a number of these Nibandhakdras are from the region of
Srldhara Svamin.1

The testimony of these Nibandha-writers disproves the
above presumption. Nor should Sridhara be accused of confus-
ing Vdyv Purdna and Vdyaviya Sarhhitd when the whole
galaxy of writers on Dharma Sastra and commentators on

1. For the verses quoted from Vayu Purdria or Vayaviya by the Nibandha-
karas, see Appendix to R.C. Hazra's article 'The Vayu Purana', IHQ.
X1V, 2, pp. 337-339. The list of these Dharma Sastra writers includes
Apararka, Ballalasena, Kulluka Bhatta, Devana Bhatta and others.
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Smrtis are definite about the distinction between the two
Puranas.

The enormous amount of Tantric Saiva ritual in Siva
Purana and quotations from a late writer like Vasugupta (circa
825 A.D.) show there had been a lot of late accretion to Siva
Purana. Vayu like Brahmanda touches the beginning of
the Gupta dynasty (500 A.D.). It will thus be seen that the
evidence about the fourth position in the list of Mahapuranas
tilts in favour of Vayu Purana.

4. TRANSMISSION OF THE TEXT

Va.P. 11.41.58-66 gives the following line of transmission
of this text:

God Brahma -> Matarisvan (Wind-god) -> Usanas ->
Brhaspati -> Savitr -> Mrtyu (god of Death) ->• Indra -»•
Vasi§tha-»-Sarasvata-i>-Tridhaman-> Saradvata -> Trivistapa ->
Antarik§a->Trayyaruna^Dhanafijaya-^Krtanjaya -»-Trnanjaya
—>-Bharadvaja~>Gautama—»-Niryyantara-Wajasravas —> Soma-*-
§usma->Trnabindu->Daksa->Sakti-»-Parasara (while in womb)
->-Jatukarna->-Dvaipayana (Vyasa)-»Suta (Romaharsana).

There are two surprising yet similar transmissions. (1) Sakti
was the son of Vasistha. But Sakti did not receive this Purana
directly from his father Vasistha. Fifteen generations of teachers
or contemporary teachers had to intervene for its transmission
when the father (Vasistha) could have directly transmitted it
to his son (Sakti). Similarly Parasara did not teach the Purana
to Dvaipayana (Vyasa) but to Jatukarna who taught it to
Vyasa. The birth story of Vyasa explains why Parasara was not
available to Vyasa. But the need of fifteen teachers intervening
between Vasistha and his legitimate son Sakti is inexplicable.

This very list of transmission of Bd. P. is given in. Bel. P.
III. iv. 4. 58-66.

5. VAYU AS A MAHAPURANA
The division of this ancient Purana was originally into four

sections (Padas), viz. Prakrija, Anusanga, Upodghdla and Upasarh-
hara (I.i.4.12-14). But due to the popularity of Panca-laksana
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theory at the time of the last redaction the verse1 enumerating
the five characteristics (laksanas) of the Purana, viz.

(1) Sarga (Creation of the Universe),
(2) Pratisarga (Dissolution and recreation of the Universe),
(3) Varhsa (Genealogies of gods, the Patriarchs, the Sun,

the Moon etc.),
(4) Manvantaras (Aeons presided over by Manus),
(5) VarhSanucarita (Accounts of dynasties of different ruling

families),

precedes (Li.4.10) the older classification

I. Sarga—Creation of the Universe

We find the following theories of creation in this Purana:

(i) THE VEDANTIC-SANKHYA THEORY

The creation starts with the principle called Mahat and ends
with Viiesa i.e. the differentiation amongst the five elements on
the grossest plane of matter.2 But the source of the Universe is
the eternal Brahman, beginningless and endless, unborn, in-
comprehensible. It was in the beginning and it pervaded the
entire Universe which was enveloped in darkness (was un-
manifest), the Gunas being in the state of equilibrium.
Brahman is also called Atman.

At the beginning of creation Ksetrajfia (the Supreme
Deity) presided over Pradhana, agitated the gunas and the
principle Mahat was evolved. When the Sattva-guna became
dominant in Mahat, the psychic subtle body was evolved
and was presided over by Kselrajna. The Purana gives popular
etymologies of the synonyms of Brahman, Ksetrajila etc.—a
sort of samanvaya of different current terms and theories. When
Mahat is impelled (by God's will), it creates this great
Universe—Saiikalpa (thought-power) and Adhyuvasaya (deter-
mination) are his two tendencies (vrtti-dvavam) (I.i.4.16ff).

1. Tins verse is found in AP 1.14, Bd. P. I.i.37b-38, BS.P.1.2.4.5,
GP I 215.14, KP I.i.12 to mention a few Puranas. Amara Sirhha (5th cent.
A.D.) records it in his Kos'a 1.6.5. Curiously enough the Purana texts
handed down to us hardly conform to this definition [The Hist, and Culture
of Indian People Vol. Ill, p. 292).

2. V.S. Agrawala, Mt.P.—A Study, pp. 4!-43; also vv. 61-62 below.
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This Sankhya-Vedanta synthesis in the theory of creation is
found in other Puranas also, e.g. AP 17.2-26, Bd. P. I.i.3.6ff,
KPI.2.3ff.

(ii) THE PURANIC THEORY

Ksetrajna called Brahma awoke in the Cosmic Egg. He
is the first embodied being. He is the creator of all Bhutas
(elements or beings). This four-headed Hiranyagarbha is the
Ksetrajna both at the time of creation and destruction of the
Universe.

This Cosmic Egg contains seven worlds, the earth along
with its seven continents, oceans—everything including the
Sun, the Moon, Stars, both Loka and A-Loka. From outside,
the Cosmic Egg is enveloped with seven sheaths1—the first
four consisting of four elements, viz. water, fire, wind and
ether—akasa, each sheath being ten times bigger than the
former and three more sheaths consisting of Bhutddi, Mahat
and the Unmanifest Pradhana.

This Avyakta (Unmanifest) it called Ksetra and Brahma is
called Ksetrajna. This Prdkrta-sarga is presided over by Brahma.
The creation took place without pre-planning (abuddhipurvaka)
like a flash of lightening (I.i.4.68-78).

(ii i) THE SANKHYA THEORY

The Vedanta, Sankhya and Puranic theories are mixed up
here. A clear analysis shows that Prdkrta Sarga is creation from
Prakrli. The Theistic Sankhya position is more explicitly stated
in the next chapter (Li.5) as follows :—

Before the creation of the Universe there was laya (equili-
brium) of all Gunas. In the Unmanifest—Avyatka—all Gunas lay
potentially like ghee in milk. The great Lord, by His Yogic
power created disequilibrium of the gunas and the trinity oi
gods, Brahma (from rajas), Fire or Rudra (from Tamas) and
Visnu (from Sattva) are created. It is the Lord who divides
Himself into three for these functions.

1. See 1.1.1.44-45.
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(iv) THE NINE CREATIONS OF BRAHMA

A more popular Puranic theory is explained in the next
chaptet (I.i.6) :

At the beginning there was one vast ocean— [Ekdrnava also
called mahdrnava or yuganta-toya 'water at the end of Yuga' in
other Puranas). This primeval Ekdrnava expresses the unmani-
fest cause of the Universe (called Kdrana Brahman by Nllaka-
ntha in HarivamSa P. 3.9.1-4). Brahma named Narayana
with a thousand (innumerable) heads slept there for a thousand
Yugas. At the end of the night, Brahma assuming the form of
the wind moved over the ocean for reconnaissance and discovered
the earth as lying within the water. He assumed the form of a
boar to lift it—a belief as old as Tait.Br. 1.2.1-3. The beautiful
description of the boar in Yajna terminology found herein is
given in other Puranas also (e.g. Bm. P. 213.33-42, Bh. P. III.
13.34-39)and evenSarikara adopted it inVisnu-sahasra-nama 110.1

After uplifting the earth, He re-arranged the mountains, oceans
as before, as at the beginning of every Kalpa (I.i.6.27-32). When
Brahma consciously {buddhi-purvaka) began to meditate, Avidyd
with its five 'knots', viz. Tamas (ignorance), Moha (delusion),
Mahdmoha (great delusion) and others unfolded itself and
immobile {mukkya or sthdvara) creation took place. Being dis-
satisfied with it, Brahma began to meditate and created the
lower creatures and animal-world called tiryaksrotas as it
functioned 'obliquely' and was Tamasika and ignorant. Not
being satisfied, he created the third Sattvika or divine creation
of gods (called here urdhvasrotas) (vv. 33-48).

Later, Brahma created the 'down-currented' (arvdksrotas)
creation of human beings, Gandharvas, of Rajas and Tamas
yet capable of achieving knowledge(vv. 49-52). The fifth creation
is called Anugraha Sarga (the favoured creation), It is of four
types through Viparyaya (contrariety?), Sakti (power), Tupfi
(satisfaction) and Siddhi (achievement). These creatures have
the knowledge of the past and the present (v. 53). The sixth
(repeated as the eighth creation) creation is Bhutddi (of elements
and Tanmatras ?). The Purana gives three more creations, viz.

I. Vide Fns. on p. 45 infra.
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(7) the creation of Mahat, (8) the creation of Tanmatras also
called Bhutasarga (as 6 above) and (9) the Vaikdrika Sarga
(evolutes of Prakrti) perceptible by senses.

In summary, the author calls the last three as Prdkrta
(Primary) and the first set {Mukhya to Anugraha) as Vaikrta
(Secondary). The Purana mentions the creation of mental sons
[Kaumdra creations) eg. of Sanaka, Sanandana who however
refused to participate in creation (vv.65-66). The Rgvedic
idea of creation of Varnas from the parts of Brahma's body is
also repeated (v.71).

Thus the theories of creation (Chs. 3-6) show the influence
of Theistic Sankhya, Vedanta and Puranic lore.

I I . Pratisargaor Pralyahdra [Dissolution and Recreation)

The theories are scattered over I.ii.7 and II.iv.40-41,

They may be summarised as follows :

Dissolution is of four types :

(1) Nitya—usual,
(2) Naimittika—periodical,
(3) Prdkrtika—of Prakrti, the primordial and
(4) Atyantika-—Final or absolute

(cf. KP 11.45.1-10; VP 1.7.41-43, VI.3.2 ff.)

Out of these (1) Nitya Pralaya is the daily disappearance of
the world in darkness while Atyantika Pralaya takes place in the
case of individuals who obtain spiritual knowledge (I.ii.7.38,
Il.iv.40.41-45). (2) Naimittika Pralaya takes place at the end
of the Kalpa (i.e. one thousand sets of four Yugas), when god
Brahma absorbs the creation within himself by creating drought,
Samvartaka fires and heavy downpour creating one vast sheet
of water. He becomes one with a thousand heads, feet, eyes.
He sleeps in the Ekdrnava (Cosmic waters) for a period of the
same duration as the day and re-creates the Universe de novo
(I.ii.7.40-65) (3) Prakrtika Pralaya takes place at the end
of god Brahma's life. When the time of this dissolution
[Pratydhdra) arrives, evolutes of Prakrti from Visesas to Mahat
are destroyed. Thus the earth gets burnt up, water swallows
up the special quality viz. smell, of the earth and is absorbed
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in it. Thus each element is absorbed by the higher one till
Akdia is 'swallowed up' by Bhutadl. Thus each higher evolute
of Prakrti 'swallows up' the lower one till Mahat dissolves
itself into the equilibrium of gunas and the dissolution of Prakrti
is complete and only Atman remains. This process is re-
current (II.iv.40). [Cf. AP 368.1-2; VP 1.7.41-43, VI.3.2.ff.;
KP II. 45.1-10]

IV. Manvantaras1

The Va.P. regards Time as the unconquerable Mahadeva
himself.2 The four faces of Kala are the four Yugas.3 He creates
all and annihilates all and is subject to none4. Its calculation
from Nimesa to Mahayuga is given in I.ii.50. 168-182 and
also in I.ii.57.7 ff.

(i) Kalpa : Va.P. claims to deal with Kalpa, Manvan-
taras and Yugas. Though a belief in the periodic creation and
destruction of the world is found in AV (X.8.39,40), the theory
of Kalpa is not found even in old Upanisads. The Buddhists
and Jaina Agamas use the term Kappa (Kalpa) in the sense of
a long period of time, possibly related to cosmic life, but
never in the sense of a period of 1000 Yugas, 14 Manvantaras
or 432 million human years5

(ii) Manvantara : A Manvantara is a period presided over
by a Manu as its lord. In every Kalpa. there are fourteen
Manus6 after whom the Manvantara is named. The names are
as follows :

1. I l l Vamsa and V Vamsanucarita are combined in the next section.
2. I.ii.32.13b.
3. For a beautiful reification of Time with the characteristics of each

Yuga vide I.ii.32.13-20.
4. I.ii. 32.29-32. Cf.KP II. 3-15.
5. Vide Va.P, I.ii.61.136-142 for the duration of Manvantaras and a

Kalpa.
6. I ii. 26.30-47; curiously enough 14 vowels (Svaras) are traced to

14 Manus.
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(1) Svayambhuva, (2) Svarocisa, (3) Auttama, (4) Tamasa,
(5) Raivata or Carisnava, (6) Gaksusa, (7) Vaivasvata, (8)
Meru-Savarni (9) Daksa-Savarni (10) Brahma-Savarni, (II)
Dharma-Savarni, (12) Rtu (Rudra)-Savarni, (13) Raucya,
(14) Bhautya—the Kalpa, Brahma's day, ends with this
Manvantara.

Every Manu has his separate list of sons, gods, seven sages,
Indra and an incarnation of Visnu also.1 They exercise the
same powers as mentioned in the Puranas. Va. P.
names 33 Kalpas (I.ii.21.26-72 and Gh. 22) while Mt. 290
enumerates 30 names and Bd.P. 11.31-119 states that the
number of Kalpas is exactly thirtyfrve. The destruction of the
Universe at the end of a Kalpa and receration at the beginning
of a new one on the same lines as in previous Kalpa is described
in the above section.

(iii) Yuga : The Manvantaras are based on the concept of
Yugas. A Yuga originally was a period of five years2 called
(1) Sarhvatsara, (2) Parivatsara, (3) Id or Idavatsara, (4)
Anuvatsara and (5) Vatsara. We find the same duration of
Yuga in Mbh.3, Kautilya4 and Vedanga Jyotisa.5 Later on the
period of four Yugas came to be extended to 12000 years in all6,
a period endorsed by Manu (1.71) and Mbh. (Vana. 188-27).

But now here it is hinted that these are 'divine' years and
not human.

Later on these were converted into'divine years' correspond-
ing to 4320000 human years7. The day of god Brahma con-
sists of 1000 caturyugas in which 14 Manus rule. This

1000 Caturyugas _, 6
means a manvantara = ^i— o r ' * TT~
yugas or 306720000 human years.

1. For details vide II. 38 in Upasarfihara Pada.
2. Probably 'Yuga' in RV. III.26.3, implies this—Kane-HD
3. Sabha 11.37-38.
4. Panca-samvatsaram yugam—Arthaidstra 11.20. P. 109.
5. Pafica-samvatsara-mayam yugadhyaksam prajapatim—V.i,
6. Vide Fn 1 p. 396 infra.
7. Vide Va. P. I.ii Chs. 21,22,57,58. This new concept is adopted by

Puranas such as KP I. Chs. 51,53, NP 1-41, VP 1.3 and even in the Mbh.
Vana Chs. 149. 188.
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Curiously enough this Yuga-theory is strictly limited to
Bharatavarsa as has been thrice asserted by this Purana.1

CHARACTERISTICS OF THE YUGAS

Krta Tuga : It was a period of social equality. All people
were ever young, equal in beauty and longevity with malice
towards none. They were houseless nomads resorting to
mountains or seashores. The climate was pleasant. The insti-
tution of Varnahama-dharma or Sacraments did not as yet
evolve. The vegetable world and animal kingdom did not
exist.2 Meditation was valued most then. Events happened
unplanned (abuddhi-purva karri).

Tretd Tuga :

The advent of Treta Yuga was marked by rainfall and
luxuriant vegetation. Trees supplied food, clothing and orna-
ments to people. Giving up their nomadic habits, people
began to settle down by river-banks and mountain ridges or
hills. They evolved units of measurements and began to con-
struct houses, establish villages and townships. Women came
to have monthly menstruation.

In course of time people became greedy and began to over-
exploit the trees. The earth, therefore 'swallowed up" the
trees and she had to be 'milked' (i.e. Agriculture had to be
developed to meet the need of food).

The Puranas believe in the eternity of Mantras. The
Mantras which disappeared at the end of the last Kalpa,
manifested themselves to sages who by their penance qualified
themselves to be the recipients of those Mantras. The Veda
which was one became "four-feeted" (Catuspada). Practice
of sacrifices, ddna (religious gifts), penance and truthfulness was
the Dharma in Treta Yuga. Saptarsis (the set of seven promi-
nent sages) laid down Sraula&nd Smarta Dharma. The institu-
tion of Kingship, Law and order (Danda-niti) was established
(Va.P.I.ii.8.75 ff., I.ii.57.81-94).

1. Catvari Bharate Varse vuganimunayoviduh—'Va.?.l.u.24A,l.n.37,
' ' ' I.ii.46.137.

2. 1.8.46-63.
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Dvapara Age :

Dharma became 'two-legged' in Dvapara and there was
increasing deterioration of social, moral and religious conditions.
Composition of rival scriptures as against the traditionally
respected ones, diversions and variations in the text of Jsrutis,
ancillaries ofVedasand Smrtis, intermixture of holy rites cause
break-down in the systems and rules of Varnas and Asramas.
Greed, slaughter, diseases and social and religious confusion
greatly increase.1

To re-arrange the floating Mantras into four Vedic Sarhhitas,
one sage functions as Vyasa in each Dvapara. The list of such
Vyasas is given in VP III.3, Bh.P.I.4.14-25, KP 1.52,
Bd.P.I.ii.35.116-126 with some variations in the names and
even in number (e.g. 32 Vyasas in Bd.P., 25 in KP) but the
total of 28 Vyasas is asserted.

In our text the following is the list of Vyasas2: (1) God
Brahma (?), (2) Satya, (3) Bhargava, (4) Angiras (5) Savitr,
(6) Mrtyu, (7) Satakratu (Indra), (8) Vasistha, (9) Saras-
vata, (10) Tridhaman, (11) Trivrt, (12) Sata-tejas, (13)
Dharma (Narayana), (14) Suraksana, (15) Aruni, (16) San-
jaya, (17) (Deva) Krtanjaya, (18) Rtafijaya, (19) Bharadvaja,
(20) Vacahsravas, (21) Vacaspati, (22) Suklayana, (23)
Trnabindu, (24) Rksa, (25) Sakti, (26) Parasara, (27) Jatu-
karnya, (28) Dvaipayana.

Kali Tuga :

In a predictive tone, our text records the following charac-
teristics and happenings in Kali Age:

Prevalence of violence, falsehood, deception, slaughter of
ascetics, negligence of Vedic Studies and Yajnas, total crum-
bling down of the Varna and Asrama system, Sudra Kings
obeyed by Brahmanas, elimination of Ksattriyas and Vaisyas,
Siidras behaving as Brahmanas and vice versa, Sudra ascetics
(with shaven heads and ochre-coloured clothes) performing
sacred rites, prevalence of heretics like Bauddhas, Jainas,

1. I.ii.56.22-28.
2. I.ii.23.105-214.
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Kapalikas, men and women characterless, kings becoming
robbers and robbers kings, maximum life span one hundred
years etc. (I.ii.58.32-70).

It is a terribly gloomy picture. But similar conditions in
Kali Age are recorded in other Puranas e.g. Mbh. Vana.
188.190, Sdnti 69.80-97, Bd.P.I.ii.29.5-21, Bh.P.XII. 1-2, VP
VI. 1. As pointed out by R.C. Hazra that was the actual con-
dition of the Hindu Society, after Asoka and before 200 A.D.1.

Pramati, an incarnation of Visnu, will restore order with a
strong hand and enter the confluence of Ganga and Yamuna.2

To redeem the fallen, Lord Siva takes an incarnation in each
Kaliyuga as follows3: (1) Sveta, (2) Sutara, (3) Damana
(Madana in KP), (4) Suhotra, (5) Kariga (Karikana in KP),
(6) Lokaksi, (7) Jaigisavya, (8) (not mentioned) (Dadhivaha
inKP), (9) Rsabha, (10) (not mentioned) (Bhrgu in KP), (11)
(not mentioned) (Ugra in KP), (12) Atri (13) Vali, (14)
Gautama, (15) Vedasiras, (16) Gokarna, (17) Guha (-Vasa
(?) as inKP) , (18) Sikhandin, (19) Jatamali, (20) Atta (-
hasin), (21) Daruka, (22) Langalin, (23) Sveta (Mahayama
inKP) , (24) Stilin, (25) Mundlsvara,(26) Sahisnu, (27) Soma-
sarman, (28) Nakulin (occupied a Yogic body at Kayarohana
in Gujarat).

Siva has taken these incarnations to redeem people and
hearten them against the fear of Kali.4

A happy feature of Kali Yuga is that Dharma practised
gives its fruit that very day while it takes a year in Treta and
one month in Dvapara5.

I l l & V. VarhSa and VarhSdnucarita

Our Purana describes the race of gods like Agni (I. ii.Ch.
29), Varuna (II.iv.22), Gods (I.ii.32), Svayambhuva Manu

1. Puranic Records on Hindu Rites and Customs, I I . Ch. 1.
2. Va.P.I.ii. 5 3.85-88.
3. The list is based on I.ii.23.105-214.
4. tasmdt kaliyugam prapya lokdndm hita-kdranat I

tasmdd bhayarh na kdryam kalim prapya mahaujasah \\
—I.ii.26.2-3.

5. I.ii.58.72.
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(I.ii.33), Vaivasvata Manu (II. iii. Chs. 23, 24, 26, 27), the
Moon-god (II. iii. Ghs. 29, 30), dynasties of kings like lksvaku
(II. ii. 26), Nimi (II. iii. 27), Yadu (II . iii. 32 ff) Prthu and
of sages likeKasyapa (II. iii. Chs. 6, 7, 8), Atri (II. iii. 9. 67-
78) Vasisthall . iii.9.80-92).

Va.P. gives the following dynasties of the Kali Age :
(i) Pauravas—from Parlksit to Ksemaka (Va. P. II . iii.
37.245-275) ; (ii)Aiksvakus—from Brhadratha to Sumitra (op.
cit. vv. 276-288) ; (iii) Barhadrathas (op. cit. vv. 289-303),
(iv) Pradyotas (op. cit. vv. 304-308a), (v) Sisunagas (op.
cit. vv. 308b-313), (vi) Nandas (vv. 320-324), (vii) Mauryas
(w. 324-330), (viii) Sungas (vv. 331-336), (ix) Kanvas
(vv. 337-341), (x) Andhras (vv. 341b-352).

Out of these (iii) to (x) (Barhadrathas to Andhras) have
been discussed under "Historical Tradition in Va. P.". It is
difficult to fix up the time-frame or chronology of these dynas-
ties. Earlier scholars disbelieved the Puranic chronology. The
works of F. E. Pargiter (Ancient Indian Historical Tradition), S.N.
Pradhan (Chronology of Ancient India), H. G. Roychaudhary
(Political History of Ancient India), A.D. Pusalkar (Vedic
Age), M. K. Acharya (Dates of Ancient Indian History), D. R.
Mankad (Puranic Chronology) have modified this disbelief. In
my Introduction to the Bd. P. I accepted tentatively 3102
B.C. as the beginning of Ancient Indian chronology as pro-
posed by A.D. Pusalkar in the Vedic Age. My further studies lead
me to believe that the date proposed by Megasthenes, the
Greek ambassodor in the court of Candragupta, is more reliable
than 3102 B.C. proposed by A.D. Pusalkar. The point however
needs more debate (vide my long footnote under "Historical
Tradition in the Va. P ."-

Thus our Purana meets all the five characteristics expected
of a Mahapurana.

6. RELIGIOUS SECTS IN VA. P.

Va. P. believes in the Supreme God—Mahesvara,
corresponding to the Upanisadic Para-Brahman. The trinity
of gods entrusted with the functions of creation, maintenance
and absorption (not destruction) of the Universe, viz. Brahma,
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Visnu and Rudra is at a lower level. Va. P. is traditionally
regarded as a Saiva Purana and its main emphasis is on the
glory of Siva. But as the section of Visnu—Gaya-Ma.ha.tmya
(and reference to the oneness of Siva and Visnu at so many
places in Va. P.) shows, like Bd. P., Va. P. also tries to
integrate the society by synthesizing the -isms associated
with these gods.

To respect the susceptibilities of traditionalists I do not
use here speculative terms like 'Dravidian' Siva, 'Pre-Vedic',
'Pre-Aryan' etc. but will simply make factual statements.1

1. The following is the stance of the traditionalists :
(i) The so-called Aryan invasion of India : There is no evidence or basis for

this myth in the Vedas or in the Puranas.
(ii) The so-called Dravidian Indus civilization and its destruction by invading

Aryans.
The Rgveda has no vocable like 'Dravida' or 'Naga' to indicate a people

(vide : Rgveda Sarhhitd Vol. V., Indices, Edt. S. N. Sonatakke and C. G.
Kashikar, Vaidika Samsodhana Mandala, Pune, 1951), though it mentions
the different peoples who participated in the Das'arajfla war. Had the
Vedic speakers fought with Dravidas or Nagas, they would have certainly
recorded the names of their enemies as they did in the case of the ten
participating kings and peoples in the Dasarajria war.

(iii) Further research in the Indus civilization shows that it disappeared
through natural calamities like floods etc.—a fact refuting the theory of the
destruction of that civilization by invaders.

(iv) There is no fool-proof evidence to claim the Indus civilization as
'Dravidian' or 'Non-Aryan'. The seals in the Indus-Script as deciphered by
Dr. S. R. Rao disclose Vedism. The claim of Russian scholars about the
Dravidianism of the seals is countered by the researches of Dr. S.R. Rao. I
however, regard this as an open question.

(v) There is a strong ethnological evidence to show that the so-called
Aryans were inhabitants of India even before the time of 'The Indus
Civilization'.

(vi) Puranic India is not contained in the pre-partition political map of
India drawn by European cartographers. It is true that they based the map
on the political realities of British India in the 19th cent. Puranic India
extended much to the north and to the west of that map. See the notes on
the place-names in the Va.P.

The above note is based on Vedic Age (BVB), pp. 220-221; B.N.
Dutta, Man in India 1936-37; Kedarnath Sastri, J\few Light on the Indus
Civilization; D. K. Chakrabarti, Indian Studies—Past and Present, Vol. IX, pp.
343, 358, 1968; B. K. Thaper; The Aryan : A Reappraisal of the problem
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SAIVISM

As stated above, Mahesvara is the Supreme Deity in
Va. P. The author presents obeisance to Him both in the
Mangalacarana1 and in the concluding verse of the original
Purana.2 Siva, a deity on a lower plane, was born of Brahma
as 'NIla-Lohita'3 (which is obviously a name indicating the
colours of the fire). As he cried for personal epithets, god
Brahma gave him the following names :

Rudra, Bhava, Siva (Sarva in Bd.P.), Pasupati (Paiunam
patih in the text), Xsa (liana in Bd. P.), Bhima, Ugra and
Mahadeva4.

Most of these names are those of Agni according to the
Vdj.S.5, Atharva Veda6, and Satapatha Br? Out of the names,
Rudra, Bhima and Ugra indicate the terrific or destructive
aspect of Rudra, while the remaining ones show his auspicious
nature. But both these aspects are found in Mahesvara (in the
Linga-form) who is identical with Para Brahman, Om, and
the Supreme Region.8. Whenever Mahesvara is eulogised, He
is regarded as the Supreme Lord9.

Va. P. gives the details of bodies etc. assigned to the names
of Nilalohita10.

(UNESCO symposium at Dushambe, Tadzhik Republic, U.S.S.R. 1977 on
"The genesis and interaction of nomadic and sedentary societies); K..C.
Varma in ABORI LXIV (1983) pp. 335-337, to mention a few.

1. Va. P. I.i.1.1.
2. Op. cit. II. iv. 42.73.
3. Op. cit. I.ii.27.4.
4. Ibid vv. 6-16.
5. V. 8 (Aundh Edt.p. 14).
6. AV. XI .2.1.
7. 1.7.3-8.

8. Va. P. I.ii. 55.32. The whole Stotra (vv. 30-30) shows the supreme
nature of Mahesvara.

9. For example Sukra's eulogy of Nila-Lohita (Va.P.II.35.162-203).
Many of his epithets are drawn from Vedic Literature.

10. Va.P. I.ii.27.49-58.
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Wife
Survarcala

Usa

Vikes'I

Siva
Svaha
Diks
(Quarters)
Dlksa

Rohini

Son
Sanaiscara
(Saturn)
Usanas
(Venus).
Arigaraka
(Mars)
Manojava
Skanda
Svarga
(Heaven)
Santana

Budha
(Mercury)

Sr.No. Names Body

1. Rudra Sun

2. Bhava Waters

3. Sarva Earth
4. I sana Wind
5. Pasupati Fire
6. Bhima Ether

(Akasa)
7. Ugra Sacrificer

(Initiated
Brahmana).

8. Mahadeva Moon

The assignment of bodies, wife etc. is a Puranic develop-
ment.

MYTHOLOGICAL LEGENDS

The chief and most quoted feat ascribed to Rudra in
Puranas is the destruction of Daksa's sacrifice (e.g. Bh. P. IV.5,
LP. 1.99 and 100, NP II.66.5-16, Siva II. 1.1-36). The legend is
recorded in S~atapatha and Kausitaki Brdhmanas but the reason
of destruction is Daksa's moral turpitude (illict relation with his
daughter). There is no Vedic evidence to show that Siva
married Daksa's daughter.1

Mbh.2 {Santi. 283.26-33) attributes the destruction of
the sacrifice to denial of his due share to Rudra. But
in the next chapter, sage Dadhici condemns Daksa for not
inviting Siva and cursed that the sacrifice would not be com-
pleted.3 There is no reference to Satl's self-immolation at the
insult of her husband by Daksa as in Bd. P. I. ii.13.45fT. and in
our text I.ii.30.52-55). As compared with other Puranas the

1. Rudra-Siva, pp. 78-80.
2. Mbh. Santi. 283-26-33.
3. Op. cit. 284.12-21.
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version of Sati's self-immolation and destruction of Daksa's
sacrifice is probably of an ancient date1.

Another extraordinary miracle attributed to Siva is drinking
of the Halahala poison which emerged while churning the ocean
for Amrta. Siva drank it at the request of Brahma and saved the
world, but he himself became blue-throated.2 Siva's blue-
throatedness is recorded in the Vaj. S.3 and Tait. S4., but it is
not attributed to drinking of any poison. Mbh.° attribu-
tes it to the strangling of Siva's throat by Visnu in a fight.

The poison-drinking theory seems to be a post-Mbh. deve-
lopment.

LlNGA-WORSHIP

The symbolic appearance of Siva was the manifestation of a
column of fire, the root and end of which could not be reached
by gods Visnu and Brahma.6 It is described in similar terms in
other Puranas.7 Rudra and Agni are identified since the Vedic
times.8 When Brahma and Visnu praised this fire-manifestation
of the Linga, they used the terms attributed to the Supreme
Diety who creates, permeates, protects and destroys the world.
It is called Para-Brahman, the highest goal etc.9

In general we do not find Linga-worship in Va. P. and
I agree with D.R. Patil that it antedates the age of the Guptas
in this respect :10

1. H. H.Wilson, Visnu Purana (Translation), pp. 61ff and note 1.
2. Va.P.I.ii. 94.90-25; Bd. P.I.ii.23.86-91.
3. XVI.7.51.2-4
4. IV. 5.1-9.
5. Santi 342.114-115.
6. Va. P.I.ii.55.19-27.
7. For ex. Bd.P. I.ii.26.18-28; KP 1.26.66-99.
8. RV II.1.6, AV VII.8.3, Satapatha III.l.3 also 1.7.3,8.
9. Va. P.I.ii. 55.30-50.

10. Va.P.—Cultural History,-p. 186.
Even in the incider t of the falling of Siva's phallus in Daruvana in Bd.

P. I.ii.27, Siva came there to teach Pasupata Yoga to the sages and his
queer behaviour is called 'dvara' in Pasupata Yoga. There too the Linga is
without Yoni and Linga-worship is not prescribed—see my Intro to the
Bd.P. Xlvi.
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SKANDA

Va. P.1 gives the legend of the birth of Skanda. It
grants him the parentage of Siva and Uma, though originally
according to Mbh.2, he is the son of Agni and Svaha who,
to please the polygamous nature of Agni, assumed the forms of
six wives of Saptarsis except that of Arundhati whose power of
chastity was beyond the ability of Svaha's impersonation. The
Va. P. legend is a later version in which Agni's parentage is
retained by impregnating him with Siva's semen. The rest of
the story, Agni's interference in the sexual intercourse of Siva
and Uma etc., is practically the same as in Bd. P.3

Skanda's status in the Grhya Sutra period (in Pdraskara
Gr.S.) is not much elevated. Even in Mbh.4, his mothers
appear to be evil spirits and his army consisted mainly of
goblins and evil spirits (Pramathas and Vinayakas) in addition to
Devas.

Skanda's status became more elevated in the post-Mbh.
period. A cult of Skanda-worshippers was in vogue at the time
of Patanjali (1st cent. A.D.).

Kushan seals from the 1st to 3rd cent. A.D. represent Skanda
or Kartikeya holding a javelin and a cock. His installation as
the leader of the Deva army by gods Brahma and Siva(?) by
seating him on a peacock is represented on a seal of the 5th
cent. A.D. at Mathura. The names of the rulers of the Gupta
dynasty, e.g. Skanda Gupta, Kumara Gupta,confirm his exalted
status.

The status given to Skanda in Va. P. shows its pre-
Gupta version probably reflecting the beliefs in Pdraskara
Gr.S.

GANESA

'Ganesa' means 'the lord or commander of ganas of Siva'.
He is not necessarily auspicious like the elephant-headed son of

1. H.iii.l 1.20-50.
2. Vana Chs. 224 & 225.
3. Il.iii. 10.22.51.
4. Vana. 226.22.
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Uma and Siva. Ganesa in Va. P. is a demon (Raksasa)
called Ksemaka or Nikurhbha who was commisioned by Siva
to get the prosperous city of Varanasi ruled by Divodasa,
vacated for his residence with Uma. After his marriage with
Uma, Siva stayed with his father-in-law but Uma's mother
expressed to Uma her exasperation with the unconventional
behaviour of Siva and his followers. Uma. fell insulted and
urged Siva to find out residence elsewhere. Siva selected
Varanasi and instructed Nikuihbha to use very soft means, as
Divodasa was a very powerful king (11.30.37).

Ksemaka went into the dream of a barber named Mankana
and asked him to instal his image at the outskirt of the city
(nagaryante) with the permission of the king. This Ganesa
(Nikuihbha) went on giving munificent gifts according to the
wishes of all his worshippers.

King Divodasa was issueless, but after some hesitation, he
directed his senior queen Suyasa to worship this Ganesa and
pray to him to grant a son. In spite of repeated services for a long
time, Nikuihbha purposely did not grant the boon. The king
lost his patience: "The god is munificent to my subject but is
ungrateful enough to grant me nothing in spite of our rich
services. This is no god but a goblin {bhutam). I shall now
destory his shrine (w. 47-50).

When the king destroyed Nikuiiibha's shrine in desperation,
Nikurhbha, posing wounded innocence, approached the king
and cursed him that as he destroyed Nikurhbha's shrine without
any reason, his capital city would be deserted (w. 51-53).

And the great god lived happily with Uma there :

Divodasa founded a new city on the river Gomati. At the
end of the period of the curse, king Mahabahu killed demon
Ksemaka and rehabilitated the beautiful city of Varanasi
(v. 69).

The curse motif of the desertion of Varanasi is used in
Harivarhsa, Brahma P. and Bd. P. Pargiter records it as a phase
in the conflict between Haihayas and kings of Varanasi
(AIHT, p. 263).

Ganesa in Va. P. is 'a jungle genius' as Getty calls it
(Ganefa, Intro., p. XX).
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VAI SLAVISM

In the early Visnuism, Visnu (\fvis 'to pervade') repre-
sented pervasion—omnipresence of universal character—a pro-
tector promoting continuance (vegetation, fecundation and
fertilization) of the world and ensuring well-being (Sri),
victory, welfare (bhuti) and morality1—a view supported in our
text (I.i.5.26, 33-35): "He is threefold according to Gunas, four-
fold according to Vyuhas (His manifestations such as Vasudeva,
Sankarsana). He is the protector and hence OM. He divides
himself into three and carries out the functions of creation,
protection and destruction. At the time of destruction he
absorbs the Universe and goes to sleep on his ocean-bed (cf.
I.ii.24.9ff). At the time of creation he is Brahma-Narayana2

(I.ii.6.2-6). For lifting up the earth from the bottom of the
ocean, Brahma (Narayana) assumed the form of a boar (I. i.
6.10 ff.)".

Owing to the curse of Bhrgu for killing his wife and for
restoration of Dharma and sacrificial order, Visnu underwent
the following ten (?) incarnations3. Out of these, three were
among gods and seven among men as follows: —

Incar- Period
nation
No.

1. Caksusa
Manvantara

2. Vaivasvata
Manvantara

Name of the
incarnation

Narayana
(Son of

Dharma)
Narasimha4

Name of his preceptor and
other details

Promulgated the institution
of sacrifice (Tajna).

For killing Hiranyakasipu.
(His birth within the sea

1. J . Gonda—Aspects of Early Visriaism, pp. 172-175.
2. Ndrayaya means 'one who lies on waters'

apo nara vat tanava ityapam nama iuSmmah j
apsu iete ca yat tasmat tena Narayanah smrtah jj —I.ii.6.5.

3. Va. P. 11.36.68-111.
4. V. 72a if emended as Hu Vainyasya' as in Bd. P. 2.3.73.72 for the

obscure 'tadanyasya' it means 'Prthu' was Visnu's incarnation with god
Brahma as his preceptor (Purohita).
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implies a reference to the
boar-incarnation) .*

7 th Treta, Vamana Begged in a Batu-form three
Yuga (of paces of land from Bali but
the present assumed Cosmic Form and
Manvantara) covered the Universe in two

paces and thus drove Bali to
Patala for non-fulfilment of
the promise.

The following seven (?) incarnations are among human
beings.

4. 10th Treta Dattatreya
Yuga

5. 15th Treta Mandhata
Yuga

6. 19th Treta. Parasurama
Yuga

7. 24th Treta Rama
Yuga

8. 28thDvapara Vedavyasa

9. -do- Krsna

Future incarnation (s)
10. Kalki—

Visnuyasas

10A. In the 25th Pramati
Kalpa at
the end of
Kali Age

Son of Atri. Preceptor—
Markandeya
A Supreme Ruler (Cakra-
vartin). His preceptor—
Visvamitra.
Son of Jamadagni. His pre-
cep tor—Visvami tra.
Son of Das'aratha; precep-
tor—Vasistha; mission—
slaying Ravana.

Son of Paras'ara. Preceptor—
Jatukarna.
Son of Vasudeva. Preceptor—
Sandlpani. Mission—to kill
Asuras and restore Dharma.

ofParasara Gotra.
Preceptor—Yajnavalkya
To massacre the wicked.
He was formerly Visnu by
name. Pramati was of
Candramas Gotra.

*Our text has skipped over two incarnations viz. Prthu and Varaha
which preceded Narasiihha. The text if emended as per Bd. P. will more
explicitly refer to these two incarnations.
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Now-a-days the standard list of the ten incarnations of
Visnu does not include King Prthu, Mandhata, Dattatreya,
Vyasa and Pramati. The non-inclusion ofVaraha incarnation
in spite of its detailed description elsewhere1 is inexplicable as
the germ of this incarnation is traceable to Tait. Br. and is
elaborately described by other Puranas2 like Bh. P., Mt. P.
etc.

Although Siva and Visnu are treated separately here,
Va. P. insists upon their unity. "It is one God whose oneness
and separateness and speciality are described here" declares our
Text.3 As stated above the trinity of Brahma, Visnu and Siva
represents three Gunas (of Sankhyas) to explain the creation,
maintenance and destruction of the Universe.

RELIGIOUS SECTS IN VA.P.

Sun-worship

Although there is no reference to the Sun-worshipping
Brahmins in Va. P. as in the Bhavisya Purana, there are
some positive indications of the prevalence of Sun-worship,
though on a smaller scale. Thus, after re-canting theYajurveda
at the order of his preceptor Vaisampayana, Yajnavalkya
meditated upon the Sun-god. The recanted Mantras went up
to the Sun-god who gave them to Yajfiavalkya. Yajfiavalkya
alias Brahma-rati assumed the form of a horse and received the
Yajurveda (I.ii.6l.18-22). Hence it came to be known as
Vajasaneyi Sarhhita.. This story appears in Mbh. Sdnti
318.1-12 but in Mbh. Yajnavalkya was not ordered by
Vaisampayana to recant Yajurveda and it is the Sun-god
and not Yajnavalkya, who assumed the form of a horse at the
time of the transmission of the Veda. Mbh. Santi above states
that at the behest of the Sun-god, Yajnavalkya opened his
mouth and goddess Sarasvati entered in it (Op.cit. 318.7).

1. I.ii. 6.9-25.
2. Vide Foot-note 1 on p. 44 infra.
3. ata urdhvarh Brahmanasca Visno&aiva Bhavasya ca /

ekatvam ca prthaktvarh ca visesatvatn ca kirtvate jj
Va. P.I.1.120
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The generosity of the Sun-god in gifting away his Syaman-
taka jewel to his friend and devotee Sakrajit is mentioned in
II.iii.34.20-28. The mythical "astronomy" in Va.P. gives a
poetic description of the Sun's chariot and his attendants,
sages, Yatudhanas, Serpents etc. At the Sun-god's residential
forest in Kirhsuka Vana, Siddhas pay homage to him (I.ii.
38.27-32) ; the Wind-god established the image of the Sun-
god (Vadaditya) in his capital.

An Obscure Cult

Siva's bull, the son of the divine cow Surabhi, explained
the Cult of the Bull (Go-dharma) to Dirghatamas when he
caught him by both of his horns (II.iii.37.48-57). Says the bull,
"We do not distinguish between what should or should not
be eaten or drunk or with whom we cohabit. No sin is commit-
ted by us".

Buddha ridiculed the go-dharma by remarking that
such persons would be bulls in the next birth. In Va.P.
however Dirghatamas was exonerated for his rape and his eye-
sight was restored to him by Surabhi.

Non-Vedic Religions

There are direct references to the Buddhists, Jainas and
Kapalikas as the dominant faiths in Kaliyuga.1

It is doubtful whether the term Nirvana in the prediction
of the impossibility of its attainment in Kali Yuga (I.ii.32.20)
can be restricted to Buddhism as the vocable is found in BG
VI. 15. By the reference to Nirvana in the same line along with
Ksanikavada as in

Buddhavastha...avyakte sathpraliyante, te sarve ksanadarHnahl
—II.iii.39.82-85.

1. Sukla-danta... .muniah kSfdyavasasah /
iudra dharmam carisyanti....

—Va.P.I.58.59.
Kasayiyai ca nirgranthas
tathd kapalinaka ha //

—Ibid. 58. 64.
Along with these, apostate Brahmins who 'sold' the Vcdas and sacred

places are included (58. 65).
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one may be tempted to regard this as a reference to Bud-
dhism but the context is that of Brahmanism. 'Buddha1 is
an epithet of Siva1, but when buddha is called the "Shadow of
Hari" (II.iii.42.82) it may imply Sakyamuni.

There is so much similarity in rules of discipline of a
Brahmanical Tati and Bauddha and Jaina Bhiksus (recluses),
that it is difficult to determine their particular sect. God Svayarh-
bhu is said to have promulgated this " Saucacara-dharma" to
Brahmanical forest-hermits.2 Even Ahirhsa.3 is strictly to be
observed by all Yatis.

Jaina terms such as Autpattikas, Ndrakas in classifying Jivas
(II.iii,39.189-90) and the mention of Mt. Veyardha (AMg.
Veyaddha in I.ii. 15.36-37) are found in this Purana but there is
very little philosophical exposition of non-Vedic sects.

7. (i) VA.P. AND DHARMA-SASTRA

Quotations from Puranas pertaining to Dharma-Sastra in
the Apastamba Gr.S. (1.6.19.13; II.9.23.3-6; II.9.24.6) show
that material on Dharma Sastra came to be included in the
Puranas since the 5th century B.C. Mediaeval writers on
Dharma Sastra quoted Puranas as an authority like Smrtis.4

Va.P. as an authority on Dharma Sastra is quoted by
Apararka (Com. on. Taj. Smr), Ballalasena (in Adbhuta-S&gara
and Dana-Sagara), Kulliika Bhatta (Com. on Manu-Smr),
Madanapala (in Madana Pdrijdta), Sxilapani (in Prayascitta
Viveka), Vacaspati Misra (in Tirtha-cintdmani)—to mention a
few prominent authors of the mediaeval period. They use the
title of their source as 'Vayavlya' implying our text—Vayu
Purana and not Vayavlya Sarhhita of Siva Purana.

As the titles of the above works indicate, the following topics
from Va.P. have been quoted by the mediaeval authors : (1)
Srdddha, (2) Dana (religious gifts), (3) Tirtha (sacred places

1. namah Suddhayabuddhaya I I.ii.30.45

2. Vide the rules in the whole of the chapter I.ii. 16

3. Btiiksutjam ahirhsa paramdrthita / I.ii.16.18.

4. See my Introductions to the KP p. XIV, NP p. 52, Bd.P. pp.
VIII-IX.
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like Gaya), (4) Duties of persons belonging to different Varnas
and Asramas, (5) Toga, (6) Moksa.

Out of these, Sraddha Kalpa (Il.iii. Chs. 10-21) is profusely
quoted. The details of actual performance of Sraddha such as
metal pots to be used in Sraddha, the procedure of offering
Pindas, Agnau-karana, rites of purification, appropriate and
inappropriate acts in Sraddha are the same as those in
Bd.P. But its distinguishing feature not found in Manu and
Yajriavalkya is the special importance of Yogins in Sraddha
(vide Va.P. Il.iii.10.50 ff. especially vv. 66 & 67) where a
meal to a Yogin is stated as surpassing in merit the offering of
meal (food) to a thousand ofBrahmanas. Also vide II.iii.17.92-
93 where the omnipresence, omnipotence and omniscience of
Yogins is extolled. The influence of Paficaratra system in the
post-Manu-Yajfiavalkya period may be the reason. But the
Brahmanical Yogi is adorable and not non-Vedic recluses,
those who have shaven their heads (mundas), ascetics with
matted hair (Jatila) and the wearers of Kasaya garments
(Kasaya). The nudes (nagnadayah) i.e. those who are not
covered by Vedic religion or not showing allegiance to Vedas
should not be allowed to have a look at the food prepared for
Sraddha {ibid. Ch. 16.24). The list includes the followers of
Sankhyas, Saivas like Karusa.1 The belief that the sight of non-
Vedic persons pollutes the Sraddha food is found in Gautama
Dh.S. 15-25-28, Manu 111.239-42, KP 11.22. 34-35, VP III.16.
12-14—to mention a few.

It is rather self-contradictory to enumerate the qualities of
Brahmins to be invited to Sraddha (Op. cit Ch.17) and state
that it is not necessary to do so.

The importance of Sraddha is so great that the Tirtha-
Section is subordinated to it informing us of ancient Indian
geographical places2 where Sraddha performance will be more

1. Vide op. cit: Ch. 17.66-83.
2. Op. cit. ch. 15. It is not-clear why places like Orissa, Telangana or

regions north of the Indus were declared unfit for performance of Sraddha
(Ch. 16.22-23). Were they the strongholds of non-Vedic sects ? The words
'pranastasrama-dharmaka (Lands from which the rules of Asramas etc. have
disappeared i.e. are not observed, lends support to this conjecture.
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beneficial. The same is the case about Tithis and Naksatras
regarding the fruit of the performance of Sraddha on those
tithis1 and Naksatras. The latter chapter (on Sraddha under
different Naksatras) is incorporated from Mbh. Anusasana
89 and the topic is dealt within Visnu Dh. S. 78.8-15, Yaj. Smr.
1.265-268, MK.P.30.8-16,KP.II.23.9-15, Bd. P.2.3-18 but there
are some disagreements about the benefit promised.

The Vedic counting of Naksatras beginning from Krttika
(and not from Asvini as we find it to-day) shows that this
chapter (or rather its source Mbh. Anutesana 89) was written
some time before 500 A.D.

The topic of Dana (religious gifts) is subservient to
Sraddha.

Gh. 21 deals with the period of satisfaction derived by Pitrs
by eating (through Brahmanas) flesh of various animals.
Apastamba Dh. S. (600 B.C.) makes flesh-serving at Sraddhas
obligatory and enumerates the animals the flesh of which
gratifies Pitrs for a specified period2. For example: Sathvatsaram
gavayena trptih 'The gratification (of Pitrs) lasts for a period of
one year by (eating through the invited Brahmanas) the flesh
of a gavaya, a cow-like animal'. (For details vide Apastamba Dh.
S. II.7.I6-25; II.7.1 73). Refusal to accept non-vegetarian food
at a Sraddha results in detention in hell (Vimu-dharmottara 1.140.
49.-50; also Manu V. 35; KP.II.17.40).

Non-vegetarianism in religious and ritualistic acts in ancient
India is undeniable despite the story of Uparicara Vasu's fall
to Patala for advising animal slaughter in sacrifices.

In Southern India, strict vegetarianism is observed at
Sraddhas though neither Mitaksard nor Kalpataru have prohibited
flesh-diet at Sraddha.

The classification of Pitrs into seven in II.iii.ll. 1 ff (Cf.
Pd.P. Srsti 2.2-4) is a later development.

1. Op. cit. Ch. 19 and 20.
2. It is not our text only which prescribes flesh-eating and the specific

flesh gratifying to the Pitrs for a particular period. We find the same in
Manu III. 267-272, Yaj. Smr. 1.258-260, Mbh. An-uiasana Ch. 88, Katya-
yana Sraddha-Sutra (Kandika 7-8), KP.I I . 20.40-42, Mt. P. 17-31-35,
Bd. P. 2.3.19.
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7. (ii) VA.P. AND YOGA

The system of psychical and moral discipline called Yoga
can be claimed as the special contribution of India to the world.
We have traces of it in RV1. but it was fully developed at
the time of KathaUp.2 Bd.P offers little about the path of Yoga.3

But the treatment of Yoga in Va.P. is comprehensive (I.ii.Chs.
11 to 15) *. Thus we are told the four objectives ofBreath-control
(Pranayama), viz. &anti, Prasdnti, Dipti and Prasdda (explained
in 11.4-9) ; the details of stages, viz. postures [dsanas), pranayama,
Pratydhdra, Dharana and the resulting Siddhi (11.12-30); the
places to be avoided for the practice of Yoga (11.31-34) ; the
dangers or physical disability resulting from mistaken practice
of Pranayama (11.35-37) and the remedies of them (11.38.58).
The signs of progress of a student of Yoga described in 11.
60-61, viz. strength, health, indifference to sensual objects,
lustrous complexion, auspicious smell etc. are echoes5 of Svet.
Up. 11.11.

The next chapter (ch. 12) deals with Upasargas (troubles,
obstacles) that obstruct the path of Yoga and advises how to
overcome them. Ch. 13 details the usual eight supreme powers
[aisvarya-guna) accruing from the practice of Yoga. The list is

common to other treatises on Yoga but their classification into
Sdvadya, Niravadya and Suksma is peculiar. Sdvadya comprises
five elements, Niravadya five elements and sense-organs, Suksma
adds to these mind, ego and intellect (13.5-8).

1. For example
(i)Tunjate mana utayunjate dhiyaj RV.V.81.1 found also in Tait.S. 1.2.13.1,

Vaj. S. 11.4, Svet Upa II.4. (ii) RV.1.18.7 repeated in Tait. S.IV.l.I.l,
Vaj. S. XI. 1, Svet. Up. II. 1.

2. Note the wording of Katha VI.8 : Mrtyu-proktam Naciketo 'tha labdhva
vidyametdm yoga-vidhim ca krtsnam etc.

3. Vide Intro, to Bd.P. 1 XIV.
4. Only Chs. and Verses mentioned.
5. Sattvath tatharogyam alolupatvam varij.a-pra.bha susvara~saumyatd ca j

gandhah iubho mutrapunsam alpam yoga-
pravrttih prathama farire jj

Va.P. 11.60.
Compare :

laghutvam arogyam alolupatvam varpa-
prasadah svara-sausthavarh ca j
gandhahi iubho matra-purisam alpam
yoga-pravfttim prathamam vadantijj

—Sv. Up. 11.13
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The next chapter mainly deals with the transmigration of
the soul and states the primitive ideas about embryology. The
tortures in hell (commonly described in other Puranas) have one
relieving feature. The principle ot redemption is accepted in
Hinduism and not eternal punishment as in Semitic religions.

Ch. 15 describes the procedure of the daily practice of
Pasupata Yoga.

These five chapters—a puranic compendium on Yoga resem-
bles Patanjala Yoga to a great extent but it is called Pasupata
Yoga or Yoga of Mahesvara as it consists of five 'Dharmas'
proclaimed by Mahesvara, viz. (1) Pranayama, (2) Dhyana,
(3) Pratyahara, (4) Dharana, and (5)Smarana. It will be seen
that here the stage of'Samadhi' in Patanjali is substituted by
'Smarana'.

7. (iii) ANCIENT LORES IN VA. P.

In Va. P. I.ii.61.62-73 we find information about Vedic
Samhitas. As I have said in my notes on 'The Schools of Vedas'
{Op. cit. vv. 1-60), our text differs from the information in
the CVS (Saunaka's Carana-Vyuha-Sutra). About the num-
ber of Mantras in the Vedas. our Purana-writer appears to
have depended on traditional or rather hearsay report and given
approximate round figures without verifying (i.e. counting the
Mantras in) the original Samhitas as can be seen from the
following comparative table :

Name of the Total No. of Mantras Total No. of Mantras in
Veda as per Va. P. the Svddhydya Mandala

(Satavalekar) edition,
Aundh

1. Rgveda 8635 10,552
(the same in CVS)

2. Samaveda 8014 1810
(CVS endorses this) (But only 75 Saman

Mantras)
3. Adhvaryava 12000 12330

(Black Yajurveda)
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4. Vajasaneyi 1900 3988
Samhita (White (8880 when
Yajurveda) Sukriya Samans

and Khila Mantras
are added)

5. Atharva Veda 6026 5977

2. As I stated above, Va. P. differs from CVS about
its statements regarding the names of sages, their lineage, the
branches of the Vedas.

Purana-writers believe in the eternal nature of Mantras.
They (Mantras) become unmanifest at the end of a Kalpa and
manifest themselves at the beginning of a new Kalpa {Op. Cit.
v. 75).

3. Traditionally the number of Lores was fourteen (4
Vedas -f- 6 Vedangas + Mlmarhsa, Nyaya, Dharma Sastra,
Purana). It became 18 after the additions of four subsidiary
Vedas. CVS, p. 47 gives the following relation between the
Veda and its subsidiary Veda:

1.

2.

3.

4.

Veda

Rgveda

Yajur Veda

Sama Veda

Atharva Veda

Upa-Veda

Ayur Veda (the Science of
Medicine).

Dhanur Veda ( Military
Science).

Gandharva Veda (Musico-

Artha-Sastra (Politics.
Economics & Administration).

THE SCIENCE OF MUSIC1

The Svara-mandala is comprised of seven Svaras (notes),
three Gramas (basic scales), twentyone Murcchanas (the modes

1. The note is based on the translation and annotations of Va. P. II.
Hi.24.36-66 and Ch. 25. Though similar sections in other Puranas like Bd.P,
NP. and some later works like Sangita-Ratnakara which preserve the Puranic
tradition are used, the text is still obscure. The ancient Sama-gana tradition
is still current in Kerala, Tamilnadu, Gujarat but that of music in
Puranas is unfortunately not preserved anywhere. Hence some guesswork is
attempted.
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of gradual ascent and descent of the seven notes of the Basic
Scales) and fourtynine Tanas.

The seven notes {Svaras) are Sadja {Sa), Rsabha {Ri),
Gdndhdra {Ga), Madhyama {Ma), Pancama {Pa), Dhaivata {Dha),
Nisada (JVi).

Our text mentions that there are three Gramas (basic scales
of the above group of seven notes), viz. (i) Sadja Grama,
(ii) Madhyama Grama and (iii) Gdndhdra Grama translated here
as the Sa-scale, the Ma-scale and the Ga-scale. They are so-called
as they have respectively Sa, Ma and Ga as the starting note.
Thus (i) the Sa-scale would have Sa, Ri, Ga, Ma, Pa, Dha, JVi
as the order of notes {Svaras) ; (ii) the Ma-scale would have
Ma, Pa, Dha, Mi, Sa, Ri, Ga; and (iii) the Ga-scale would have
Ga, Ma, Pa, Dha, Ni, Sa, Ri as the order of notes.

The Ga-scale "went to heaven" i.e. fell into disuse for
reasons explained in Part II, p. 662, Fn. 2. infra.

The number of Srutis (microtones) in the Saptaka as fixed by
Bharata is 22. The Sruti-intcvvah were distributed in the
notes as follows :—
Sa scale : 4 Sa, 3 Ri, 2 Ga, 4 Ma, 4 Pa, 3 Dha, 2 At = 22
Ma scale: 4 Ma, 3 Pa, 4 Dha, 2 JVi, 4 Sa, 3 Ri, 2 Ga = 22

Murcchand {s/Murcch—'to increase', 'to pervade') was
the gradual ascent and descent of the seven notes of the
basic scale. As Murcchanas started from each note of the scale,
there were seven Murcchanas of each scale. Thus the Murcchanas
of the three Gramas numbered twentyone. Murcchanas served
as the basis of different types of songs and brought in the
notes of the low {Mandra) and high (Tara) registers {Sthdna)1.
A Tana2 is like a Murcchand. in which one or two specific notes
are dropped.

When one specific Svara (Note) is dropped, it is called
Sddava Tana (a Tana consisting of six notes). When two specific
notes are dropped, it is called Auduva Tana. According to

1. For detailed discussion of Murcchanas vide Part II, p. 662, Fn. 3.
infra, where terms like Antara Ga, Kdkali Mi, Sadharanikrta Murcchand are
explained.

2. The Puranic concept of Tana is different from that of the present
times. For details about Tana, see Part II, p. 663, Fn. 1 infra.
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Puranas, there were twenty Tanas of Madhyama Grama, fourteen
of Sadja Grama and fifteen of Gdndhdra Grama. Thus the number
of Tanas of three Gramas is given as fortynine.

The Purana mentions two authorities, viz. Bhimasena and
Xarada on Music. The names of Murcchanas with their
presiding deities (PartII,;24.50-62) are for the presentmere names
till some explanatory text is discovered. Two old terms, viz.
Antara Gdndhdra and Kakali Nisdda are now known as Suddha
Gdndhdra and Tivra Nisdda.

The text on this topic is corrupt and hence obscure.

ALANKARAS IN MUSIC1

Alankdras2 (embellishments of music) are to be explained
along with their Varnas (movement of notes such as'steady',
'ascending' etc.) as their specific basis and also along with their
associated configuration (Samsthana), always in regard to dra-
matic performance3 etc. The Varnas are (1) Sthdyin, (Sa, Sa, $a),
(2) Arohin (Sa, Ri, Ga etc.), (3) Avarohin (Ni, Dha, Pa etc.),
(4) Saiicarin (Sa, Ri, Sa, Ri, Ga etc.). Alankdras are said to be
thirty in number but their explanation is scrappy and un-
intelligible.

Due to employment of Varna and Sthdna having the measures
of Kdla and Mdtrd are configuration, proportion, modifications
and characteristics :

varna-sthdna-prayogena kdla-mdtra
pramdnatahj I

samstlianafi ca pramdnah ca vikdro
laksanam tathd]

caturvidaam idam j hey am alankara-

prayojanamj I

1. Ref. to Part II, p. 663, Fn. 1 infra for further details.
2. Based on Va. P. 11.25 and Sahgita Ratnakara I.VI (Section on

Alankaras). Sahgita Ratnakara though much late in date than Va. P. is
used, as it preserves Puranic material on music. Va. P. II, Ch. 25 how-
ever is full of corrupt readings and many verses (as stated in the translation)
are obscure,

3. Vide Bharata's Mfyasastra Vol. IV, pp. 79-92 (Baroda Fdt).
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The author emphasizes the use of the right Alaiikara at the
place (Part II, 25.23-25). He gives the local varieties of music
proper such as Mandraka, Aparantika (cf. Ibid 25.33-37).

In spite of its scrappiness and obscurity, Va.P. seems to
follow Bd. P. in the matter about Tdla and says that there
are two even measures — Caturasra (four beats and eight Matras)
and Tryasra (four beats and six Matras).

Lastly he mentions three Vrltis, dtrd, Vrtti and Dakpind. The
explanation in the text being scrappy and obscure, I may quote
the explanation from my Introduction to Bd.P. (p. Ixiii) :

(i) In Cittrd, the music of stringed instruments was pro-
minent and the song was subservient.

(ii) In Daksind, the song was prominent and instrumentation
subservient and

(iii) in Vrtti, both have equal status.1

8. RELIGION AND PHILOSOPHY IN VA.P.

In the section on Religious Sects, we have seen the different
Vedic and non-Vedic sects current at the time of Va. P.
Now we shall consider a few schools of philosophy mentioned
therein :

(i) VEDANTA

In the Mahgaldcarana (benedictory verses) at the beginning
of the Purana, the author identifies the Great God (Mahadeva)
Siva with Upanisadic Brahman and applies these epithets to
Him. He is the eternal Lord, immutable, imperishable, great
soul, Lord, protector of the world (Li.1.1). The epithets of
Brahman are applied to God Siva in I.ii.24.90-164, II.iii.35.
162-202 (which are strongly influenced by Rudradhyaya,
Tait. S. IV.v and vii, Vdj. S. Chs. 16 & 18). In II.iii.42.28-43,
Brahman is stated to be the greatest, beginningless and
endless, omnipresent, one without multiplicity, the source of
and the final resolvers of crores of Brahmandas, the underlying

1. Bharata's Mfya-Sastra Vol. IV. pp. 100-101. Sanglta-Ratndkara
V 10-16, VI. 165-167.
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reality of the superimposed Universe, an embodiment of
existence (Sat), knowledge (cit) and bliss (ananda)1.

(ii) SANKHYA
It is the theistic Sankhya. Though Kapila, Asuri and

Paflcasikha are at best agnostics (if not atheists), they are
claimed to be the 'sons' (disciples) of an Avatara of Siva. The
Sankhya in Va. P. is strongly influenced by Vedanta as can be
seen from the relevant section on 'Va. P. as a Mahapurana'—
Sarga i.e. evolution of the Universe. The involution or absorp-
tion (Pralaya) of the Universe is described in details as follows:
The higher element 'swallows' the special characteristic of the
lower element which then automatically becomes a part and
parcel of the higher element (e.g. water 'swallows up' the
'smell' (Gandha) characteristic of earth etc.). Thus when
Akasa 'swallows' all the lower Mahabhutas, it gets merged in
the Cosmic Ego (Bhutddi) until there is complete balance of all
Gunas (Guna-samya) and Brahma remains in the end (II. iv.
40.2-36).

(iii) YOGA
See the special note in section 7 (ii).
There are references to the external characteristics of Jainas

and Buddhists and other non-Vedic (nagna— non-covered by
the Veda) sects, but their special philosophies are not
elucidated.

A few more points:
Ahimsa—The Purana supports Ahimsa by interpreting 'Ajd1

as 'a non-germinating seed' and not 'a goat' in performing a
sacrifice2 and by making the pious king Upari-cara (Heaven
moving) Vasu fall down in Patala for supporting Indra's viole-
nce-prone interpretation oi'Aja'3 (the story is corroborated in
Mbh. Santi 337.24-27) . But the problem arises why this same
Purana which denounces Himsa so strongly should prescribe

1. I regard this chapter (II.iii.42) as a later accretion as the adhyasavada
of Sahkara and a quotation from Vasujupta's Spanda-kdrika are found in it.

2. I.ii.57.92-110 also Bd. P. 1.2.30.11-32.
3. Op. cit. vv. 103-111.
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so many varieties of non-vegatarian dishes to Pitrs in Sraddha
(II.iii.21.3-10).

FREE-WILL AND DESTINY :

The Purana emphasizes the inexorable Law of Karman
(I.ii.9.52-56). Destiny is Karma in previous births. Destiny
and Karma are inseparable from each other. Neither one is
superior to the other i.e. both factors are necessary for achiev-
ing the fruit. (Gf. Bd.P. I.ii.8.61-62, Mbh. Santi 238.4-5 which
are quoted verbatim in the above Puranas.)

9. HISTORICAL TRADITION IN VA. P.

Due to the historic role played by Magadha in establishing
itself as the paramount power in ancient India—an achieve-
ment unanimously attested by Brahmanical, Buddhist and Jaina
sources—we find Puranas presenting the history of eight
successive Magadhan dynasties mentioning the name and the
years of reign of each king.

The dynasties so described by Puranas like Va. P., Bd. P.,
Mt. P. are as follows :

(1) Barhadratha, (2) Pradyata, (3) Sisunaga, (4) Nanda,
(5) Maurya, (6) Sunga, (7) Kanva, and (8) Andhra.

The first king of the first dynasty is Jarasandha, the power-
ful monarch who was killed by the mighty Pandava Bhima. In
the following list of kings, the number of the years each king
ruled, is mentioned within brackets after the name of the king.

(1) THE BARHADRATHA DYNASTY

(Va. P. 11.37.289-303)

Jarasandha >Sahadeva (killed in the Bharata war)-*
Somadhi (Somapi in Bd.P.) (58 years)->!§rutas'ravas (64)->
Ayutayu (26)->Niramitra (100) ->Sukrtta (56) ->Brhatkarman
(23)->Senajit (the contemporary ruler of Va.P. and Bd.P.).

FUTURE RULERS :

Srutanjaya (40) -> Mahabala (Ripufljaya in Bd. P.)
(35)->Suci (58)-*Ksema (28)-»Bhuvata (Suvrata in Bd. P.)
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(64)->Dharmanetra1 (58) ->Suvrata (Susarman in Bd. P.) (38)
-•Drdhasena (58)->Sumati (33)-*Sucala2 (22)-^Sunetra (40)
-•Satyajit (83) -»Vlrajit (Visvajit in Bd. P.) (35) ->Arinjaya
(50).

These thirty two future kings will rule for 1000 years.
As a matter of fact, the actual number of kings is different

even in the case of Barhadratha. The author seems to have
recorded the names of important kings only.

atita vartamandsca bhavisyatca
tatha punah /

pradhanyalah pravaksydmi

According to Va. P., Munika (Sunaka in Bd. P. and Pulaka
in Mt. P.) will kill his master Arinjaya and instal his son
Pradyota on the throne of Magadhain the teeth of all Ksattriyas.
He was of Vltihotra class and was a powerful unscrupulous
king.

(2) THE PRADYOTA DYNASTY
(II.37.304-308A)

Pradyota (23) -s*Palaka (24) ->Visakhayupa (50) -^Ajaka
(31) -^Vartivardhana (Nandi-vardhana in Bd. P. (20).

Va. P. states that this dynasty will rule for 138 years.
Actually there is a discrepancy often years which can be recti-
fied by accepting the emendation from the Bd. P. which limits
the reign of Ajaka to 21 years.

Both Va. P. and Bd. P. were misinformed about Pradyota
who was really a ruler of Malwa at Ujjayini. Bhasa has immor-
talised the romantic elopement of Pradyota's daughter Vasava-
datta with king Udayana of KausambI in Pratijnd-Taugandhard-
yana. In Mrcchakatika Sudraka records the political revolution
after which Palaka became the king at Ujjayini. According to
Pali records, Bimbisara, the king of Magadha, was a contem-
porary of Udayana and Pradyota. There is no reliable evidence

1. 297b and 298a taken together mean : He was crowned at the age of
five and ruled for 58 years.

2. Not mentioned in Bd. P. buf'Sumati (33)" is named instead.
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to presume a Pradyota dynasty in Magadha immediately after
Barhadrathas.1

(3) THE SlSUNAGA DYNASTY

(II. 37.308b-313)

Sisunaka (Sisunaga in Bd. P.) of Varanasi will vanquish
Pradyotas and shift his capital to Girivraja (Rajagrha in
Buddhist records; modern Rajgir, Bihar).

The following will be the kings in this dynasty :
Sisunaka (Onaga) (40) -^Sakavama (Kakavarna in Bd. P)

(63) -»• Ksemavarma (20) -> Ajatasatru (25) -> Ksatraujas
(40) -VVivisara2 (Bimbisara) (28) -^Darsaka (25) (He was a
contemporary of Udayana as recorded in Bhasa's Svapnavasava-
datta) ->Udayin (33) (He was the founder of Kusumapura or
Patallputra, (Mod. Patna) -> Nandivardhana (42) ->-Maha-
nandl (43 j .

(4) THE NANDA DYNASTY
(II. 37.320-323)

The credit of building a vast empire in north India goes to
this dynasty. Its founder Mahapadma (Ugrasena according to
Buddhist and Greek sources) will be the son of Mahanandi (of
Sisunaga dynasty) from a Siidra woman. Va. P. predicts :
"Henceforth all kings will be of Sudra origin {Sudra-yonayal})
and Mahapadma will be the sole emperor with the earth
under one umbrella.3 Mahapadma will rule for 28 years
(astavimsatfi). His eight sons will rule after him for 12 years.
The dynasty will rule for 100 years.

1. The Vedic Age, p. 328.
2. According to Bd. P. Vidhisara (Bimbisara) was succeeded by Ajata-

satru—a fact supported by other records (vide The Age of Imperial Unity, pp.
22-28). Va. P. is obviously wrong in making Ajatasatru the grandfather of
Vivisara.

3. tatah prabhrti rajdno bhavisyah
iudra-yonayah /
ekarat sa Mahapadma ekacchatro
bhavisyati jl

—Op.cit.v.32].
4. It should be 88 years as in the Bd. P. for only 12 years are allotted to

his sons and the total duration of the dynasty is 100 years.
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(5) THEMAURYA DYNASTY
(II. 37.324-330)

Kautilya, a Brahmin, will exterminate all Nandas and instal
Candragupta Maurya as the King. The following will be the
rulers of this dynasty :

Candragupta (24) ->-Bhadrasara or Bindusara (25) ->-Asoka
(26 but 36 inBd. P.) -*Kunala (8) -^Bandhupalita (8)->Indra-
palita (10) -KDevavarma (7) -^Satadhara (Satadhanu in Bd.
P.) (8) ->Brhadasva (7).

This dynasty of nine kings will rule for 137 years1. Mt. P.,
VP. and Bh. P. give ten as the total of kings in this dynasty.

(6) THE SUNGA DYNASTY
(II. 37.331-336)

Puspamitra (Pusyamitra in Bd. P. and other Puranas),
the commander-in-Chief of the last Maurya king (mentioned
as IBrhadratha in v. 331, though named as Brhadasva in v.
329) will depose his master and establish his dynasty. The
rulers of this dynasty are as follows :

Puspa (Pusya)mitra (60 but 36 as per other Puranas)
—KAgnimitra2 (7) -Wasumitra (10) -^Dhruka (Bhadra in Bd.
P.) (2) -> Pulindaka (3) -> Ghosasuta (3) -> Vikramitra
(Vajramitra in Bd. P.) (7) -^Bhagavata (32) -> Ksemabhumi
(Devabhumi in Bd. P.) (10).

Thus 10 kings of Sunga dynasty will rule for 112 years.
Actually, however the period in Va.P. comes to 134 years.

(7) THE KANVA DYNASTY
(II. 37.337-341)

V. 337 of the Va. P. is defective. If emended as per Bd.P.
2.3.74, it means, the last king Devabhumi being dissolute
from his childhood, will be overthrown by his Kanvayana
minister Vasudeva.

1. Some versions of Va. P. add the following Kings after Bandhupalita :
Dasona (7)~>Dasaratha (8) -> Samprati (9)^Salisuka (13). This,
however, disturbs the traditional period of the Maurya dynasty.

2. The hero of Kalidasa's play Malavikdgnimitra. Bd. P. adds Sujye-
s(ha (7) after Agnimitra but Va. P. ignores it.
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The following will be the kings of Kanva dynasty :
Vasudeva (9) —^Bhutimitra (24) ^Narayana (12)

^Susarma (10).
These Brahmana kings of Kantha (Kanva) Gotra will rule

for 45 years1.

(8) THE ANDHRA DYNASTY
(II. 37.341b to 352)

Overpowering Susarman and his forces, Sindhuka (Simuka)
the Andhra, will found his dynasty. Va., Bd., Bh., and V.
Puranas agree that there will be 30 kings in that dynasty, the
actual number of kings listed is different in each of the above
Puranas. Only Mt. P. gives a list of 30 kings.

Va.P. gives the following list of Andhra kings :
Sindhuka (Simuka) (23)->Bhata i.e. Krsna2 (18)-^Sata-
karni (56)->Apadabaddha3 (10+24+6 = 40 ?)-^Nemi Krsna
(25)->Hala4 (1 )-^(Pattallaka5) (5 years as per Bd.P. which
reads :

1. Op. cit. v. 341a. The period of 45 years does not tally with the
total number of the regnal years of these kings. Bd. P. gives 5 years as the
period of Vasudeva's rule and 4 years as that of Susarma.

2. Bd. P. V. 343b reads :
astau bhataka varsdxji tasmdd

daia bhavifyati j

If this obscure line is emended as per Bd. P. 2.3.74.162a :

krjno bhrdtdsya varsatii
so 'smad daia bhavisyati

it would mean, "(Simuka's) brother Krsna will rule for ten years". This
conforms to the statements in other Puranas.

3. Bd. P. gives the following Kings instead of Apadabaddha :
Apolava (12)->Pafumaa (24)—j-Anistakarma (25).

4. According to text adopted in Pargiter's Dynasties of Kali Age, p. 41,
Hala ruled for 5 years.

5. Va. P.v. 347a reads :
Panca saptaka rdjano bhavisyantt mahabaldh /

'Five or seven powerful kings' are anonymous in Va. P. but Bd. P.
quoted above is supported in history {The Age of Imperial Unity, p. 706).
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Panca pattallako ndrna bhavisyati mahabalah).

(After Pattallaka -> Putrikasena (Purikasena in Bd. P.)
(21)-*-Satakarni (l)-^Sivasvamin (28)->Gautamiputra (21 )->
Yajnas'ri Satakarni (19)^Vijaya (6)->Dandasri Satakarni (3)
->Pulova (Pulomavi in Bd.P.) (7)

Va.P. states that 30 Andhra kings will rule over the
earth for 456 years1 but actually it lists only 14 kings and the
total number of years they ruled comes to 269.

A comparison of this list with that in the Mt. P. Ch. 273
shows that both Va.P. and Bd.P. were inadequately informed as
they could list only 14 and 13 kings and account for a period
of 269 and 262 years respectively, though both agree in stating
that the Andhras ruled for 456 years.

The other local dynasties mentioned in Va. P. with
the total number of the years of their dynastic period are as
follows:

Total No. of kings Total No. of years of the
in the Dynasty dynastic rule

7 Andhras (Andhrabhrtyas?) 300
10 Abhiras —
7 Gardabhins —

10 Sakas 380
8 Yavanas 80

14 Tusa (-kha-) ras 500
13 Marundas (Mlecchas) 350

18 Maunas 300 ( ? Bd.P)
Afterwards 11 Mlecchas will rule for 300 years. Then the

Sudra tribeKolikila (Kilakila in Bd.P.) will rule for the same
period. Vindhyas'akti (circa 300 A.D.) will take over from
Kolikila and rule for 96 years.

This Vindhyasakti, the founder of the Vakataka dynasty was
a Brahmin of Visnuvrddha Gotra, and 96 years is probably the
span of his life. Vindhyasakti's son Pravlra (Pravarasena I)

1. Op. cit. v. 352 reads :
samah iatani catvari panca sad vai tathaiva ca j

Literally translated : (The rule of Andhras will be) four hundred, five
and six". This will mean 411 years. But here 'five' stands in ten's place and
as such must be interpreted as "fifty". Thus Va.P. regard 456 years as the
period of the Andhra dynasty.
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performed Vajapeya sacrifice1—a sort of a public declaration
of the end of Mleccha rule.

(9) THE NAGA DYNASTY OF VIDlSA

This dynasty is mentioned only in Va. P. and Bd. P. The
following is the line of kings :
Sadacandra alias Gandramsa (Xandrames, a contemporary
of Alexander according to Greek writers) ——> Nakhavan >
Dhanadharma ^Virhsaja > Bhiitinanda.

A number of minor dynasties are mentioned after this but
Visvaphani of King Nala's race is specially mentioned as a
powerful ruler who conquered Magadha. He was a very pious
ruler who caste his body in the Gariga.

(10) THE GUPTA DYNASTY

Verse 377 (11.37) mentions the establishment of the Gupta
rule. They "will enjoy the territories near the Ganga, such as
Prayaga, Saketa (Ayodhya) and Magadha."

Before closing this section, I would like to invite the atten-
tion of readers to an important statement of Megasthenes, the
Greek representative of the Bactrian Kingdom at the court of
Pataliputra in 302 B.C. We definitely know that Alexander
the Great invaded India in 326 B.C.2 and that the credit of
starting the Gupta era on December 20, 318 A. D. or February
26, 320 A.D. is given to Candra Gupta I of the Gupta dynasty.3

The proposed theory of contemporaneity of Megasthenes
with Candra Gupta I of the Gupta dynasty4 needs more debate
and if proved with more convincing data, will revolutionize
ancient India chronology.

1. The Age of Imperial Unity, pp. 219-220.
2. The Age of Imperial Unity, p. 47.
3. The Classical Age, p. 4.
4. Vide : K.D. Sethna—-"Megasthenes and the Indian Chronology as

based on the Puranas" in Purana VIII. 1 pp. 9-37 and in the same journal
VIII.2. pp. 276-294. Sethna concludes that Candragupta I of the Gupta
dynasty was crowned in 325 or 324 BC. He follows up his theory and shows
that Xandrames of Greek writers is Gandramsa of Naga dynasty (Purana
IX.I. pp. 121-139). Also vide, R. D. Karamarkar—'-The First Greek con-
queror of India" ABORI XXXI-i-iv pp. 238-249.
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RECONSIDERATION OF ANCIENT
INDIAN CHRONOLOGY

The statement of Megasthenes in Indika as quoted by Pliny
(VI. XXI.4.5), Solinus (52.5) and Arrian (Indica I. IX), that
there had been 153 kings intervening between the first king
Dionysus and Alexander the Great and the period of their reigns
is 6451 years and 3 months tallies with the above Pura-
nic list. As Megasthenes was accredited to the court of Sand-
rocottus (Candra-Gupta) at Pali-bothra (Patallputra), his
informants must have supplied the list of Magadhan kings.
According to Va. P. (II.I 131 ff) Prthu, the son of Vena was
annointed by gods as the first king (adiraja). Puranas tell us that
he levelled the whole earth, clearing it of ups and downs, en-
couraged agriculture, cattle-breeding, commerce and building
cities and villages. The list of kings between Prthu and Cand-
ragupta I (of the Gupta dynasty and NOT Candragupta
Maurya) is of 153 kings. (154 if Bharadvaja, the adopted son
of Bharata is included, though he got his son Vitatha crowned
and did not rule himself).

The period of 6451 years also tallies with the period from
Prthu as given in the Puranas. But this statement make Alexan-
der the great a contemporary of Candragupta I of the Gupta
dynasty.

10. THE DATE OF VA.P.
Va.P. is one of the oldest and most authoritative

Puranas. It is mentioned in Mbh. Vana. 191.16, but we do not
know what Text was before them then. Nor can we say any-
thing about the nature of the text when it came to be narrated
by Suta, in the reign of King Adhisima Krsna, the fourth
descendant of Pariksit.1

1. Bd. P.II.iii. 74.227 states that 1050 years intervened between the
birth of Pariksit (the Bharata War) and the coronation of Mahapadma
Nanda (382 B.C.). Thus if Pariksit was born in 1432 B.C. according to the
Bd. P., the reign of Adhisima Krsna, his fourth descendant, may be taken
one century later (30x4=120 years) in 1300 B.C. The statement of
Megasthenes discussed elsewhere and our traditional belief about the
beginning of the Kali Age in 3102 B.C. (fixing 3138 B.C. as the birth-date
of Pariksit) if found correct, will upset our present chronological frame.



Introduction Ixi

As Va.P. is quoted as an authority by mediaeval writers on
Dharma Sastra like Apararka (c. 1125 A.D.) or Kulluka Bhatta
(c. 1150 A.D.?), Va.P. must be assigned to a period not later
than 1000 A.D.1

But we have earlier references and quotations from Va.P.
Sankara in his Com. on the Brahma Sutra (Br.Su.) quotes verses
from the present day text of the Va.P. For example:

(I) In his Com. on Br.Su. 1.3.30:

samdna-ndma-rupatvdc
dariandt smrtescaj, he quotes Va.P.I.ii.8.32-33

tesam ye yani karmdni prdk srstyam pratipedire (upto)
tad bhdvitah prapadyantej

(II) In the Com. on the same Sutra, he further quotes Va.P.
I.ii.9.58.59:

rsindm ndmadheydni (upto )
tathd bhdvd yugddisu]

(III) In his Com. on Br.Su.II.I.I:

smrtyanavakatd dosa-prasangdt

he quotes Va.P. I.i.185

ataka sanksepam imam smudhvam
samhdra-kdle ca tadatti bhuyah\\

The quotations are enough to show that Saiikara regarded
Va.P. as an authority like Smrtis worth-quoting while explain-
ing Br.Su. It means that to reach that authoritative position,
Va.P must have existed at least about one century or so before
Sankara.

Now the date of Sankara as presumed at present (viz. 8th
cent. A.D.) needs correction in view of recent researches.
Saftkara calls Gaudapada as 'his teacher's teacher' guror guruh
(Upadeta-sdhasri II. 18.2). Gaudapada's Mdndukyakdrikds are

1. Anukramanls (Table of Contents) generally given in the 1st chapter
of a Purana, were composed later in the 1 lth cent. A.D. and some attempt
is made later to make the Purana text conform to the Anukramani (A.D.
Pusalkar—Studies in Epics and Purartas, p. 70). This has made the problem of
fixing the date more complicated.
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taken as Puwa-paksa in Bhavya's Madhyamakahrdaya1 Gh. 8.
Bhavya (A.D. 490-570) was a Buddhist philosopher of Madhya-
maka school and a founder of its branch Svatantrika2. To select
Gaudapada's Mdndukya-kdrikds for refutation implies a respect-
able status of Gaudapada and his Karikas. To attain this
position as the opponent of Buddhism worth-challenging, by a
prominent Buddhist philosopher implies Gaudapada's seniority
in time to Bhavya, at least by 25 to 50 years. If this conjecture
is reasonable, Gaudapada must be located somewhere in the
later half of the 5th century (A.D. 450+) and automatically
Saiikara, the disciple's disciple of Gaudapada cannot be remo-
ved from him by more than 50 or 60 years (25 or 30 years per
generation x 2). When Sankara is thus located in the early
part of the 6th cent. A.D. Va. P., to attain an authoritative
position to be quotable in Com. on Br. Su. may be posted in
the 5th cent. A.D.

Bana (6th cent. A.D.) mentions Va.P. in Harsacarita (III.
4th para) as follows :

pustaka-vdcakah sudrstih gitva,
pavamdnoktarh purdnam papdthaj
In Kddarhbari (Purvabhaga para 37) :—

Purdue Vdyu-pralapitam ('In Purana that is narrated by Vayu
i.e. Va.P'.). As Bana's date—early in the 6th cent. A.D.—is
accepted by scholars, Va.P. may be assigned at least a century
earlier to command the respect of scholars like Bana.

It is enough to quote some prominent authors and philoso-
phers—Brahmanical and Buddhist—to show that Va.P. is rea-
sonably located in the 5th cent. A.D. Va.P. narrates the future
kings upto Gupta period which agrees with the above finding.3

Though this is the usual way of determining the date of an
old work, Puranas, being a literature of growth, have archaic,

1. The Sanskrit version of the Tibetan original was published by Prof.
V.V. Gokhale. It is reprinted in Hajime Nakamura's History of Early Vedanta
Philosophy Vol. I pp. 184-185 (Motilal Banarsidas, Delhi 1983).

2. Op. cit. p. 206.
3. If we accept Megasthenes' view as explained by K.D. Sethna in

Purana VHI.i. pp. 9-37 and op. cit. ii. pp. 276-294 Candragupta I of the
Gupta dynasty and Megasthenes (302 B.C.) will become contemporaries'



Introduction lxiii

ancient and comparatively modern materials in one and the
same chapter and one has to analyse the chapter and fix
the dates of those parts.

Dr. D.R. Patil has analysed and tried to fix up the date (s)
of the different materials so determined.1

The classification is as follows :
(1) Re mains of archaic period: Ksattriya-Brahmana struggle,

Krsattriya Brahmanas, Godharma, Niyoga (levirate), cow as
means of exchange etc.

(2)Remains of the ancient periods :

Old theories regarding kingship, references to Varta, Danda-
niti etc. as in old portions of Mbh., Kautaliya Arthasdstra,
popular institutions like Sabhd, Samsad, Paura Jdnapada, older
units of measurement of distance, non-vegetarianism is Sraddha.

(3) Some [comparatively) modern features:
Yuga-system of chronology, ten Avataras of Visnu (with

variations), twenty-eight incarnations of Siva including Laku-
lisa, emphasis on Saiva religion.

But these elements are so mixed up that one will have to
assign different periods to portions forming but one and the
same chapter.

11. GAYA MAHATMYA (G.M.)

This 'Sthala Purdna' of about 560 verses glorifies the sacred-
ness of the precincts of modern Gaya. It ;is appended to the
Va. P. after the concluding {Phala-Sruti) verses of the Va. and
has a totally different pair of interlocutors. It is found in
different works such as Mbh. Vana Ghs. 84-95, Garuda Chs.
82-86, AP Chs. 114-116, KPII.35, NPII.Chs. 44-47—all
having practically similar contents and common verses. This
shows that the G.M. must have been an independent work
adopted and adapted by various Purana-writers.

The place got its name from a pious Asura3 King Gaya.
He is different from the Vedic seer Gaya (of RV.X.63 and

1. Dr. D. R. patil—Cultural History from the Vdyu Purdna, pp. 14-15.
2. Based on : (i) The text of G. M. and notes (ii) Narayana Bhatta's

Tristhali Setu (TSS), (iii) L. P. Vidyarthi's The Sacred Complex of Hindu
Gaya (SCHG), (iv) P. V. Kane's History of Dharma Sastra Vol. IV.

3. 'Asura' is a respectable vocable of Indo-Iranian antiquity (cf. Ahura
in the Avesta) and means'spiritual'or'divine'in the Vedic SK. and the
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64) whose father was Plati1, while our Gaya, according to
Uttarddhyana Sutra was the son of Samudravijaya, King of
Rajagrha (mod. Rajgir in Bihar). Buddha visited
Gayasisa (Gayasirsa) and Kasyapa's hermitage at Gaya
(Mahavagga I. 21.1, also Asvaghosa's Buddhacarita XII.87-88,
XVII.8). The mention of king Gaya and the sacred place
Gaya in Pali and AMg. canons and in Brahmanical Puranas
shows that Gaya must have been a historical person in
hoary antiquities and the hermitage or the home-town of king
Gaya probably became known as Gaya.

The story of Gaya is variously interpreted—as the defeat of
Buddhism by Brahmanism2 or the amalgamations of Brahma-
nism with the more ancient popular demonolatry3 or an
invention to impress the sanctity of the range of Gaya, hills4.
If this legend be an invention of the Brahmanical Purana-
writer, he must have been more sympathetic and respectful to
the Asura King Gaya than to his own gods. After reviewing the
materials of the sacred geography of Gaya, L.P. Vidyarthi
finds the inclusion of the elements of folk tradition in this
great traditional and "essentially Sanskritic" holy centre.5 The
story of the great penance of Gaya and the appeal to the
generosity of the noble-hearted king by crafty Devas and their
subsequent cruel treatment meted out to him is interestingly
told in the Purana.6 Various legends etc. about sacred places
(temples, tanks, rivers etc.) at Gaya have been discussed in
details in the notes.

ancient god Varuna is called 'Asura' in the Vedas. 'Surd1 is a later develop-
ment from 'Asura' as 'sita' from 'asita' (MW, 121.) Asuras was a cousin tribe
of Suras and had intermarriages between them. Lord Krsna was an Asura
from his mother's side (S.K. Chatterji—Selected Writings).

1. See Pracina Caritra Koia by Siddheshwar Shastri Chitrava, p. 308, under
'Gaya Plata'. 'Plati' is the name of the father of the Vedic seer Gaya.

2. Rajendra Lai Mitra—-Bodha Gaya, pp. 14-18.

3. O'Malley—JASB LXXII.iii 7,1904.

4. B.M. Barua— Gaya and Buddha Gaya, p. 1934.

5. L. P. Vidyarthi—The Sacred Complex in Hindu Gaya, p. 29,1978.

6. Va. P. I I . Ch. 44.
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The following is a brief outline of the traditional perform-
ance of pilgrimage at Gaya which lasts for seven days :

1st day Entrance into Gaya; bath in the river Phalgu;
performance of Sraddha and Tarpana; visit to
Preta Sila; bath, Sraddha etc. at Rama Tlrtha;
offering Bali to Yama and Dharma and the two
dogs Syama and Sabala.

2nd day Visit Pretaparvata;bath, Sraddhaetc. at Brahma
Kunda; offer pindas to Pitrs invoking gods to
witness one's repayment of the debt of the
Pitrs.

3rd day Panca-Tirthl rites (including those at Daksina
(1 st day of and Uttara Manasas, Kanakhala); visit to Phalgu;
Panca Tlrthl bath, Sraddha etc.
rites).
4th day Visit to Dharmaranya; bath etc. at Matangavapi
(2nd day of and Brahma Tlrtha; visit Mahabodhi tree; and
Pafica-Rites) performance of Sraddha there.

5th day (3rd of Bath etc. at Brahmasaras; Sraddha between
Pafica-Rites) Brahmakupa and Brahmayupa; circumambulation

of Brahmayiipa; watering mango trees at Go-
pracara; offering Bali to Yama and Dharma and
the two dogs of Yama.

6th day Bath at Phalgu; Sraddhas at various footprints
(4th of the [Padas) on Gaya Siras (which extends from
Pafica-Rites) Krauficapada to Phalgu Tlrtha) ; Sraddha and

offering Pindas on Visnu Padais most important.
Also Pinda-offerings on Rudra, Brahma and
other 14 Padas.

7th Day Bath, Sraddha etc. at Gadalola; Sraddha at
(5th day of Aksayavata; honour the Gayavala Brahmin.
Panca Rites) Bow and worship to the Aksayavata and to

Prapitamaha.

The special feature of Gaya Yatra is that there is no
tonsure; the Gayawal alone and not other Brahmanas are to be
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honoured; and that anyone may offer a Pinda to anybody by
uttering his name and gotra and can offer a pinda to oneself*.

Gaya is thus the most sacred centre to pay the debt of our
ancestors and to redeem them from their plights and secure
for them the highest abode.

*For details see Va.P. II. Chs. 45-50. There are of course a few diver-
gences in other Puranas about the details of the Yatra but TSS follows
Va. P.



VAYU PURANA

PART I

SECTION 1 : PRAKRIYA PADA

CHAPTER ONE

{Summary of Contents)

Obeisance to Sri Ganeta

One should read or recite any Purana or Itihdsa text1 after
having paid obeisance to Narayana2 and Nara,3 the most ex-
cellent of men, as well as to goddess Sarasvati.

1. This verse, originally used at the beginning of the Mbh. is adopted by
Purana-writers as well, for example, Bh. P. I. 2. 4; and the word 'Jaya'
therein is interpreted by the commentators Vira Raghava and Sukadeva as
another name of the Bh. P. Thus the word 'Jaya' became a generic term used
both for Itihasa (Mbh.) and Purana texts (Bh. P., Va. P.). Hence 'Jaya' is
interpreted as 'any Purana or Itihasa' here. Bhavisya Purana states :

Tathaiva visnudharmasca sivadharmdsca sasvatdhj

Jayeti ndma tesam ca pravadanti manisinahj/

Compare KP I. 53. 33; II. 46.
2. Narayana : The god who lay on cosmic waters of the deluge before

creation. This aspect of this deity is recorded in the etymology of his name
in Manu 1.10, Mbh. Santi 328. 25 :

Apo ndrd iti proktd, dpo vai narasunavah/
Ta yadasydyanam purvarh tena ndrdyaria smrtahjj

In early Visnuism, Visnu and Narayana were not identical; the amalga-
mation of Visnu of Vedic Brahmanism and Narayana of the Paficaratras
was a later development (vide J. Gonda, Aspects of Early Vistfidsm; also G. V.
Tagare, Bhagavata Purana (AITM), Part I, Introduction, pp. xlii-xlv).

3. Nara : An incarnation of Visnu : born ofDharmaand Miirti, daughter
ofDaksa; a constant associate of Narayana while performing penance at
Badarikasrama. The Mahabharata heroes Krsna and Arjuna are regarded
as incarnations of Narayana and Nara.
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Victory to Vyasa,1 the son of Parasara and the gladdener of
the heart of SatyavatI—Vyasa from whose lotus-like mouth
flowed forth the nectar of words, which the whole universe
imbibes.

1. I seek refuge in Lord Isana (Siva), the eternal, steady,
immutable, great god of noble soul, the lord of the entire
universe.

2-6. Desirous of knowing (more about) Puranas, legends,
(etc.) I seek refuge in Lord Brahma, the creator of the worlds,
(who is) omniscient, unvanquished, the noble lord of (everyth-
ing) past, present and future; God Brahma, the lord of
the universe in whom are inherent the four divine excellences,
viz. unparalleled knowledge, detachment, supremacy and virtue
(dharma); (Lord Brahma) who for ever visualizes all beings
(irrespective of their being) manifest or unmanifest, which
re-enter the Lord (Brahma) for cessation of activities (at the
time of the dissolution of the universe) ; (God Brahma) the
creator of the world, the knower of the reality of the world,
the knower of the principles, who, resorting to Yoga, created
all living beings mobile and immobile; the unborn lord, the
creator of everything, the lord in the form of consciousness and
the cosmic witness of the world.

7-9. After bowing with devoted and pious mind to Brahma,
Vayu and Indra, to the noble-souled Vasistha, the most ex-
cellent of the sages, and to his (Vasistha's) great-grandson,
Vyasa, Krsna Dvaipayana, who had attained pre-eminent
fame as a sage of great purity, and to sage Jatukarna,2 I shall

1. Vyasa : Vyasa means "an arranger". In every Dvapara Yuga, the
work of arranging the floating Vedic Mantras into Samhitds—compilation—is
done by a person. And he is called Vyasa. The compilation of the Mbh. and
eighteen Puranas is assigned to him. The piesent Vyasa is the son of
SatyavatI, the incarnation of Vasavi, the daughter of Pitrs. His father was
sage Parasara, the grandson of sage Vasistha. He was dark in complexion
and was concealed in an islet in a river by Satyavati (Mbh. Adi. 63. 68).
Hence he came to be known as 'Krsna Dvaipayana'.

2. Jatukarxia; (also Jatukarnya) : A sage noted for self-control; a
member of Yudhisthira's court (Mbh. Sabha. 4.14). One wonders why Para-
sara did not teach the Puranas (for example this and Bd. P.) directly to his
son Vyasa but did so through Jatukarna.
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(now) narrate this Parana related by Brahma, which is on a par
with the Vedas and which is embellished by sacred treatises
consisting of sections on Dharma (virtue), Artha (wealth) and
Nydya (justice or right conduct).

10-12. While Aslmakrsna,1 the valiant king of unequalled
splendour and the most excellent among sovereigns was ruling
over the Earth righteously, the sages of well-disciplined souls
performed a sacrifice of long duration in the holy land of
Kuruksetra2 on the sacred bank of the river Drsadvati.3 The
sages were devoted to truth and holy rites. They were straight-
forward. Their sins had been quelled. They were quiescent, had
full mental control and had conquered the sense-organs. They
were within the precincts of the Naimisa4 forest and had been
initiated in accordance with the sacred scriptures.

1. Aslmarkrsria : or Adhislmakrsna :

The great-grandson of Janarnejaya III who was the great-grandson of the
Mahabharata hero Arjuna. He was a contemporary of Divakara, king of
Ayodhya and king Senajit of Magadha. All these kings belonged to the 6th
or 7th generation of their forebears who participated in the Bharata war. It
was during the reign of Aslmakrsna that the great Sattra of 12 years took
place at Kuruksetra on the bank of the Drsadvati. The date assigned to this
king, viz. B. C. 850 by Pargiter is now discarded.

2. Kuruksetra : The famous battlefield where the war between Kauravas
and Pandavas was fought. The different battles in that war were fought at
and around Thaneswar in Haryana. Thus Abhimanyu was killed at Amin,
5 miles south of Thaneswar; Bhisma died at Nagdu, 11 miles to the south-
west of Thaneswar. Historic battles were fought here from Vedic times to
A. D. 1761, the date of the third battle of Panipat, ancient Paniprastha—
a village claimed by Yudhisfhira from Duryodhana (De, 110).

3. Drsadvati : The Chitang—a tributary of the Ghaggar between the
Yamuna and Sutlej—M. Ali, p. 115. De has accepted this identification as
correct (p. 58.) instead of with the Ghaggar.

4. The Naimisa forest : The description here shows that this forest must
be located in Kuruksetra (Kane, H. D. IV, 783). It is possible that there
were two Naimisa forests, the original one on the bank of the Gomati round
Nimsar, 45 miles from Lucknow and one in Kuruksetra as Va. P. is positive
about the performance of the Sattra on the Drsadvati. Was it that sages re-
sident of Naimisa forest on the Gomati in U. P. migrated to Kuruksetra and
the sages being Naimiseyas (inhabitants of Naimisaranya), the area of this
Sattra came to be called Naimisaranya in Kuruksetra ?
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13-16. The highly intelligent Suta1 who was the most
excellent among the reciters of Purdnas came there to see the
sages.

He became well-known to the world as Lomaharsana2 (the
Thriller who made hair stand on their ends) as he thrilled the
members of his audience with delight by his excellent (absor-
bing) narration.

He was the most intelligent disciple of the sage Vedavyasa,
the store-house of penance, Vedic learning and good conduct.

The association of the sages of Naimisaranya and their performance of a
Sattra is as old as Vedic times. According to Kane (ibid) ''Naimisyd vai
sattram asata" occurs in Kanaka Samhita X. 6 (I could not trace it). But
if the references given by him to the Samhita and Brahmanas be correct and
if the direction of the spread of Aryandom from the West to the East be
presumed the Vedic references might be to the Naimisaranya in the Kuruk-
setra area.

1. Suta :
As stated below in vv. 26-33, Suta is the offspring of a Brahmana woman

from a Ksatriya male, a view endorsed by Manu X. 11, Yajnavalkya 1.93.
He was not eligible for Vedic lore but was to recite Itihdsa and Purdr}a.
Gautama regards Suta as a Pratiloma (Dharma Sutra 15-16). Kautilya
agrees with this status of a Suta but distinguishes this Suta, the narrator of
Puranas probably as a sage different from ordinary Sutas (Pauranikas tvanyah
suto mdgadhasca brahmaksattrad visesatah—Artha Sastra I I I . 7, p . 165).

There is another derivation of Stita from \/Su—'to extract (Soma juice)'.
In the sacrifice of King Prthu, Suta appeared for the first time while extract-
ing Soma on the prescribed day (Sutyaha) but the libations of Soma intended
for Brhaspati got mixed with that for Indra and were offered to Indra- Hence
he became of a mixed class (vv. 28-30). KP. I. 1. 6 regards Romaharsana
as an incarnation of Visnu born on Sutyaha with the mission of recounting
Purana-Samhita. Romaharsana, however, does not claim here to be Visnu's
incarnation. The birth of Suta on the Sutyaha is recorded in Bd. P. II. 36.
158-73, Pd. P. II. 27. 65-87, Sk. P. Prabhasa 1.8.

2. Ro (Lo) ma-harsana:
This appears to be the special designation of this Suta as he thrilled the

audience with delight and made their hair stand on their end. Hence Brah-
mana performers of sacrifices offered him a higher place while he narrated a
Purana. This post of honour above the Brahmanas cost him his life as the
hot-headed Balarama killed him when during his visit to Naimisaranya, he
found Romaharsana occupying a higher seat in the assembly of Brahmanas
(Bh. P. X. 78. 28). Our Purana pays high tribute to his scholarship (vv.
13-16, 21-24).
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He was well-known in the three worlds. The entire Puranic
lore was well established in him. His scholarship had become
extensive through his study of the Mahabharata. Stories con-
ducive to (four Purusdrthas, viz.) Dharma (virtue), Artha
(wealth), Kama (desire) and Moksa (liberation) were firmly
rooted in him. Wise sayings and sage discourses came forth
from him as medicinal herbs from the (mother) earth.

17. He (the Suta) who was an adept in decorum, approac-
hed the highly intelligent and prominent sages as per proper
procedure. After coming near, he paid them obeisance with
folded palms.

That brilliant scholar pleased those sages by prostrating
himself before them (to show respect).

18. The lustrous sages who were performing sessional
sacrifices were delighted; so also were the members of the
sacrificial assembly. They duly greeted him with gentle words
and honoured him.

19. On seeing that highly reliable scholar Lomaharsana,
there arose in them the desire to hear the Purana.

20. The chief householder (the sponsor) of that sacrificial
session who was an expert in all (sacred) lores, understood
their desire from their gestures. Consequently, he urged the
Suta (as follows) :

21. "O Suta! For learning Itihdsa and Purdnas, the vener-
able and highly intelligent sage Vyasa, the greatest among
the knowers of Brahman (or Vedas), has been properly
served and propitiated by you. And you have (as if) milked
from his intellectual store, legends based on ancient tradition.

22. The prominent sages are anxious to hear the
Purana. Therefore it behoves you to narrate those legends to
them.

23. All the noble persons, the knowers of Brahman (or
Veda) who have assembled here, belong to different clans
(gotras). May they hear about their respective clan-genealogies
through the Puranas.

24. Please expound (the Purana) to these sages, who,
along with their sons, have assembled here for this sacrifice of
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a long duration. Indeed, you have been (strongly) remembered
by us while we were being consecrated for this sacrifice."

25. Urged thus for (narrating) the Purana by the sages
who were interested in (had some knowledge of) the Puranas
and were devoted to truth and holy rites, the Suta agreed to
the proposal (and said).

Suta said :

26-27. It is the incumbent duty of the Suta, ordained
by saintly men of yore to preserve the genealogies of gods,
sages and the most glorious kings and the traditions of great
men as recorded in (earlier) Itihasas and Puranas by those well-
versed in the Vedic lore (or expounders of Brahman).

28-29. But nowhere is the eligibility of the Suta for the
Vedic lore (such as recitation of the Veda etc.) seen (pre-
scribed) . While the sacrifice of the noble-souled (king) Prthu,
the son of Vena, was being performed, Suta appeared for the
first time extracting Soma (on the prescribed Sutya day)
for offering unto the fire, but he became of a mixed caste as the
oblation intended for Brhaspati was got mixed up with the one
intended for Indra and was offered to god Indra. Therefrom
was born the Suta due to this grievous mistake and expiatory
rites had to be performed (in that sacrifice) as atonement for the
error.

30. As he was born (as a pratiloma child) from a Ksatriya
(male), a lower caste man, of a Brahmana woman, on account
of his similarities of the inherent qualities of the former (i.e.
Ksatriya), he is proclaimed as having similar duties (like those
of a Ksatriya;.

31. Thus the Suta who was born of a Brahmana receptacle
from a Ksatriya source, has (some) qualities with the former
(caste) and so has some identity of duties with them.

32. His middling duty (way of maintenance) is the pursuit
depending on Ksatriya profession such as maintaining chariots,
elephants and horses. Practice of medicine was his inferior duty.

33. Since I have been commanded by expounders of
Brahman like you, to follow my duty, how can I decline to
narrate to you in details the Purana so highly worshipped by
sages.



1.34-41 7

34. Vasavi1 was born as the mental daughter of the Pitrs
(manes). Being cursed by her father, she was born in the
species (womb) of a fish.2

35. Vyasa, the great yogin and the foremost among the
knowers of the Vedas, was born of her, just as fire is born of
the arani stick.

36. I make obeisance to Vyasa, the venerable sage, prota-
gonist ofBhrgu's lore, the ancient Purusa, the great lordVisnu
in the guise of a human being.

37. Even as he was born, the entire Vedic lore in all its
compendiums appeared before him, but he formally attained
it from Jatukarna, as it was his duty to study it from a pre-
ceptor.

38. He churned the ocean of the Vedas with the churning-
rod of his intellect and produced the Moon in the form of the
Mahabharata.

39. Just as a tree proliferates into many branches after
reaching fertile soil and in congenial season, the tree in the
form of the Veda spread out in different branches after reaching
him (Vyasa).

40. I have listened to this Purana from that omniscient
expounder of Brahman, who is conversant with the Vedas, who
is honoured by all and is of blazing brilliance.

41. I shall now relate in detail the Purana narrated by
Vayu formerly3, when he was urged by the noble sages of
Naimisa.

1. Vdsavi :
Mbh. Adi. (63. 51-73) endorses this legend but there she is said to be born

of Uparicara Vasu and Adrika, a celestial damsel cursed to be a female fish
and was then in her fish-form. The Mbh. records that twins were found in
the belly of the defunct Apsara-fish. The king of the place adopted the boy
who became known as a pious king called Matsya .and the girl with the foul
smell was handed over to Dasa-raja. She became a sweet-smelling lady
through the favour of sage Parasara when she responded to his overtures
(Ibid. Adi. 63. 70-85) .

2. Satyavati, the mother of Vyasa, was born in the womb of a fish.
{vide Mbh. Adi. 63. 50-69).

3. It means that the present Purana which is being narrated by the
Siita at Kuruksetra was formerly recited by Vayu to the sages of Naimisa
forest (mod. Nimsar in U. P.)
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42. The ultimate cause is the four-armed, four-faced,
supreme Mahesvara, the unmanifest, the inconceivable, the
inscrutable and the self-born god.

43. It is certain that he created the unmanifest cause and
whatever is permanent, in the form of existent and non-existent,
beginning with Mahat (the great principle, the cosmic intellect)
and ending with Visesa.1

44-45. The incomparable golden cosmic egg was born from
it. The cosmic egg was enveloped by the waters; the waters by
the fire; the fire by the wind; the wind by the ether; the ether
by the cosmic Ego; that Ego by the cosmic intellect (Mahat) and
that intellect by the Unmanifest (avyakta) .2

46-47. Hence in this Purana, the origins of all the gods and
sages are narrated. The origin of rivers and mountains is
explained; all the Manvantaras and Kalpas are described;
legends about Brahmanas and Ksatriyas and the birth of
Brahrnanas are retold.

48. Then the creatorship of Brahma and the creation of
the subjects (beings) are explained as also the various states of
Brahma, born of the Unmanifest.

49. The number of years of the Kalpas, the establish-
ment of the worlds, the slumber of Visrtu and the uplift of the
Earth (are described).

50. The mode of planning cities etc. in accordance with
castes and stages of life; the cutting of trees planted in dwelling
places and those naturally grown (in the forest) (are discussed) .3

1. The phrase 'mahadddi visesdnta is popular with Purana-writers in
describing the evolution of the universe. It means the group with Mahat at
one end and Vi&sa at the other. The term Visesa means Bhutas{ gross elements,
Tanmatras, sense-organs), the Tamasl Srsti. It is so called as it indicates the
differentiation between gross elements where five senses cognise five sense-
objects (visayas) and Bhutas in a specialised (individual) manner.

2. These are the seven 'Sheaths' of this cosmic Egg. They mention these
later [infra 4. 75-77). The number seven has a special significance in
Puranas, e.g. 7 Lokas, 7 Seas, 7 Dvipas (continents), 7 Mountains etc.
(infra 4. 72).

3. A. reads Siddhlndm: "of the Siddhis providing homes under trees (?)"
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51. A detailed description of the paths and their mea-
surements and the allocation of places in the heaven to the
mortals of this world (is given).

52. Description of (different species of) trees, medicinal
trees, plants and creepers (is given). How mortals attain the
status of trees, Hellish beings, and insects is also explained.

53. The two paths of the deities and the sages are mention-
ed. The creation and destruction of food etc., and of bodies
is also mentioned.

54. In the beginning, out of sacred literature, the Purana
was remembered by Brahma.1 Then the Vcdas came forth out
of his mouths.

55. The ancillaries of the Vedas, the Dharmasastras (codes
of the law like Smrtis), holy rites, religious observances and
restraints, origin of animals and human beings are explained.

56. Similarly are explained the total components of Kalpas;
the nine types of unintentional creation by Brahma are
described.

57. Then the three creations without the cosmic intellect;
how the worlds came into being and Dharma (virtue) etc.
originated from the limbs of Brahma's body.

58. The twelve species of beings that are born again and
again in a Kalpa; the duration of Kalpas and the period of
transition from one Kalpa to another.

59. The origin of Adharma from Brahma on being envelop-
ed by Tamas; the birth of Satarupa,2 thereafter (is described).

60. The birth of Priyavrata, Uttanapada, Prasuti and Akuti
—the sinless ones in whom the subjects are established.

61. The birth of twins to Akuti by Ruci, the Prajapati,
and the birth of daughters ofDaksa through Prasuti.

1. This self-glorificatory claim for precedence over the Vedas is chrono-
logically justifiable as some compilation called Purana did exist before the
Atharva Veda (AV. XI. 7. 24, XV. 6. 11).

2. Satarupa: The spouse of Svayarhbhuva Manu. The pious lady, a
performer of penance was accepted in marriage by Manu. They had two
sons—Priyavrata and Uttanapada and two daughters Prasuti and Akuti.
Prasuti married the Patriarch Daksa and Akuti, Ruci, the Prajapati
(VP. I. 7. 17-18). Probably Manu and Satarupa represent the original
darents.



10 Vayu Parana

62. The procreation by great-souled Dharma from Daksa's
daughters like Sraddha, of a race characterised by Sattvaguna
giving rise to happiness.

63. As well as the race of Adharma (unrighteousness) from
Hirhsa (violence) characterised by Tamoguna and inauspicious-
ness. Then is glorified the progeny ofMahesvara fromSatl.

64. The receptacle of Yoga recounted again to the twice -
born ones (who were) desirous of liberation that type of Yoga
(which was) mentioned to blemishless (god) Brahma.

65. The incarnation and the supreme glory of Rudra, the
legends relating to the three Vedas and the great dialogue are
then mentioned.

66. Eulogies of Lord Siva by Brahma and Narayana at
which that God was pleased, has been described.

67. The manifestation of Lord Rudra from Brahma's body
and the origin of the name Rudra because he, the Lord, had
cried, (has been glorified).

68. How that God obtained the eight names such as Rudra
and others from Brahma and how the three worlds constituting
the mobile and immobile beings are pervaded by them.

69. The creation of progeny by Bhrgu and other sages as
well as the glorification of the lineage of Vasistha, the Brahmana
sage, (is described) here.

70. The progeny of Agni through Svaha1 and that of the
Pitrs2 of two classes through Svadha, thereafter (are mentioned).

71-72. In the context of the line of Pitrs, the cursing of
Daksa, and intelligent (sages like) Bhrgu and others for the sake
of Sati and the counter-curse of Rudra by Daksa of wonderful

1. The three fires in every ancient Aryan home, viz. Garhapatya or
Pavamana, Daksinagni or Pavaka and Ahavaniya or Suci are regarded as the
progeny of Agni from Svaha {vide infra Ch. 29, Agnivarhsa).

2. The two types of Pitrs mentioned here (infra Ch. 30. 6-7 etc.) are
AgnUvattas and Barhisadas. The Satapatha Brahmana and Tait. Brahmana 1.6. 9. 5
mention one more class viz. Somavantah. Those who performed a Soma sacri-
fice are Somavantah; those who offered cooked oblations (like cam or Purodasa)
and secured the next world are Barhisadas and those who did neither and are
consumed by fire after death are Agniivalta.
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activities and the ultimate termination of the enmity between
them has been narrated in details here.

731. Their individual appointments in different continents
and lands and the description of creation by Svayarhbhuva
Manu.

74. The creation of Nabhi and the noble-souled Rajas;
the enumeration of continents, oceans and mountains.

75. The description of different Varsas (sub-continents),
rivers and their tributaries and the numerous divisions of the
seven main continents.

76. The extent of the zones of the continent of Jarhbu
Dvlpa and the ocean; their extent in Yojanas along with their
mountains (are mentioned).

77. The mountains in the sub-continents, mountain (ranges)
dividing (this) sub-continent, viz. Himavan, Hemakuta,
Nisadha, Meru, Nlla, Sveta and Srngavan.2

78. Their internal dimensions, heights, lengths and extents
(measured) in Yojanas, and the residents are described.

79. The sub-continents such as Bharata; the rivers and
mountains therein, as inhabited by the stable and moving beings.

1. Ref. to Bd. P. I. 65. 66 shows that a line is missing here: The line
means : "Herein the details of the sons of Priyavrata are described such
as : Their appointments etc."

2. These are the mountain-systems of India as understood by the Purana-
writers. They are identified as follows :—

The great Himalayan range
Ladakh-Kailash, the trans-Himalayan chain
Hindu Kush-Kunlun chain
The Pamirs
Zarafshan-Trans-Alai-Tien-Shan chain
Nura Tau-Turkistan-Atbashi chain
Kara Tau-Kirghiz-Ketman chain

Soviet archaeologists and Indologists now testify to the existence of Vedic
Aryans from the lower reaches of the Dnieper, Crimea, the northern Black
Sea area, through the Soviet republics of Central Asia. Vide for example O. N.
Trubachev's 'Linguistic periphery of the ancient Slavs', 'Indo-Aryans in
Northern Black Sea Area'; B. A. Rybakov's'The Paganism of the Ancient
Slavs and others'. But due to the colonial legacy of mental slavery, many of
us still disbelieve the geographical evidence in the Puranas.

(1)
(2)
(3)
(4)
(5)

(6)
(7)

Himavan
Hemakuta
Nisadha
Meru
Nila
Sveta
Srngavan
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80. The continents Jarhbu etc. encricled by the seven
oceans, the watery land ( ?) and theLokaloka are described.

81. These worlds and the earth with its seven continents as
enveloped by the cosmic egg; the worlds 3hu etc., and their
natural surroundings are described.

82. Everything is described in brief along with its diameter
and circumference even to the smallest fraction of the whole
measure.

83. The magnitudes of the sun, the moon and the earth in
Yojanas with their present presiding deities. So also the holy
assemblies of Mahendra and others on the northern peak of
Manasa.

84. Thereafter, the movement of heaven like the circular
movement of the fire-brand, is mentioned. The characteristics
of Nagavlthi and Ajavithi1 are also described.

85. Then is stated the Yojanas of the two extremities, the
two borders and the zones of Lokaloka. The extent of twilight,
day and the equinoxes is mentioned.

86-87. Then the guardians of the world who are stationed
in the four quarters are described. The southern and the nor-
thern paths of the manes and the deities, the paths of house-
holders and the ascetics as based on the qualities of Rajas and
Sattva are described. The region of Visnu where Dharma etc.
are established is glorified.

88. The course of movements of the sun, moon, planets and
luminaries due to the (controlling) power of Dhruva, the pole-
star, and the auspicious and inauspicious effects (of their
movement) on the people.

89. The chariot of the sun prepared by Brahma himself
for some special purpose is mentioned. Seated on this chariot,
the Sun-god moves in the firmament.

90. That chariot is occupied by the gods, the different suns,
sages, divine musicians, celestial damsels, Yaksas, serpents and
Raksasas.

1. Vithis are the courses of the sun in the sky. Thus Ajavithi is one of the
three divisions of the Southern path in the sky in which the sun, the moon
and the planets move comprehending the jVaksattras (costellations) Mula,
Purvasadha and Uttarasadha.
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91. So also the chariot of the moon which is constituted of
the essence of waters is described. The increase and decrease of
the moon, caused by the sun, are also mentioned.

92. The movement of the chariots of the sun and
others (starting) from the pole-star is described in details, as also
the tortoise-shaped arrangement of the heavenly bodies with
the pole-star stationed at the tail (end) (is narrated).

93. The stars in the form of constellations are mentioned
along with the planets wherein are situated the residences of the
gods who have performed meritorious acts.

94-106. The exudation of rain, chilliness and heat from the
thousand rays of the sun and the division of rays by their names,
functions and purpose; the magnitude of the planets and their
courses depending on the sun; the manner how the throat of
Siva became blue on account of poison;1 how the trident-bearing
lord swallowed poison when implored by Brahma.; the eulogy
of the supreme lord Siva by Visnu who is eulogised by the gods;
the holy sin-dispelling narrative of the origin of the Linga.2

Wonderful transformation of Pradhana through the cosmic form;
the narrative of the greatness of Puriiravas, son of Ha; the pro-
pitiation of the two classes of manes by means of nectar; the
Parvans (auspicious occasions based on the position of the moon)
as also their junctures; the propitiation by means of Sraddha of
the two classes of manes, viz. those who have gone to the
heaven and those who have fallen down to the nether regions;
the duration and the number of Yugas.3 The introduction of
agriculture and such occupations as means of livelihood in Treta
Yuga due to their decrease in comparison with Krta Yuga; the
enumeration of the castes and stages of life and the narration of

1. This refers to Siva's swallowing the Haldhala poison which came up
while gods and demons were churning the sea for obtaining Amrta. For saving
the world from its deadly effect, god Brahma requested Siva to drink it up
{vide infra Ch. 54).

2. This refers to Siva's manifestation in the ling form as a column of
fire the dimension of which could not be comprehended by gods Visnu and
Brahma both of whom were contending for personal superiority. For details :
vide infra Ch. 55.

3. Vide infra Ch. 58; compare Bd. P. Ch. I. 2. 31.
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their activities. The establishment of the castes and stages of
life by virtuous means; the introduction of the institution of
sacrifice; the dialogue between the sages with Vasu and Vasu's
descent (to the nether worlds) ;J the inexpressibility of (answers
to) questions except by Svayarhbhuva Manu. The merits of
penance, the periods ofYugas in their entirety, the brief narra-
tion of the events in Dvapara and Kali Yugas; the magnitudes
of the girth, height and longevity of gods, animals and human
beings in the different Yugas according to the efficacy and power
of the Yugas; the characteristics of the good and their advent;
the narration of the Vedic and non-Vedic Mantras; the extent of
the branches (of the Vedas); the appellation of Vedavyasa and
others; the dissolution of Manvantaras and their re-creation after
dissolution—all these are mentioned in detail.

107. Since the account of (creation etc.) of the deities,
sages, Manus and the Pitrs cannot be given in detail, hence
they are mentioned briefly.

108. The number of years of the present Manvantara is
mentioned in terms of human years. The same applies to all
Manvantaras.

109-110. The description of the past and future Manvan-
taras is given on the basis of the present Manvantara. So also
the characteristics and the time duration of the transition from
period of the past and future Manvantaras are given with refer-
ence to the Svayarhbhuva Manvantara. The scheme of three
Manvantaras and the knowledge of time are also recounted.

111-112. The account of Devas and Prajapatis in the Man-
vantaras, Daksa's grandsons, the sons of his favourite daughters
and those that were procreated by Brahma and others as well

1. This Vasu was <«i ancient pious king of Puru dynasty. Due to his
piety, he moved through the sky without touching the earth. There was dis-
pute between sages and gods about the interpretation of 'Aja' in the Vedic
injunction 'Ajena Yastavyam'. Gods interpreted it as 'a goat', while the sages
held that it meant 'seeds incapable of germination'. When Uparicara Vasu
whom both the parties accepted as the judge, decided in favour of gods, even
though it involved injury to life, sages cursed him and he fell down from his
exalted position into the nether world (Mbh. Santi Ch. 337).
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as by the intelligent Daksa. The Manus, viz. Savarni and
others, residing on the Meru; the description of the lineage of
Dhruva, the son of Uttanapada1.

113. The milking of the Earth (as started) by Prthu,2 son
of Vena; the specification of vessels and their content of milk;
the description of races3 as well as how formerly this earth
was milked by Brahma and others.

114. The birth of Daksa, the intelligent Prajapati in Marisa
from the ten Pracetas through a part of the moon.

115. The sovereignty of Mahendras over the beings of the
past, present and future, the creation of Manus and others and
the various anecdotes of their lives.

116. The creative activity of Vaivasvata Manu is recounted
in details. So also is narrated the birth of Bhrgu and others
from the semen of god Brahma at the time of the great sacrifice
when the Lord assumed Varuna's form.

117. After the narration of the auspicious creation (Pro-
creative activity) of Caksusa Manu that of Daksa by means of
meditation is narrated.

118. Narada, son of Brahma, destroyed the mighty sons of
Daksa after speaking pleasing words to them. He thus invited
(Daksa's) curse.

119. Then Daksa procreated in Virini his renowned daugh-
ters. The procreation (procreative) activity sanctioned by religion
(law) of the intelligent Kasyapa is then narrated.

120. Thereafter, the unity, diversity and specialities of
Brahma, Visnu and Siva are narrated.

1. The reading Auttdnapdda as in Bd. P. I. 1. 104 is more appropriate.
2. The legend of King Prthu milking the earth is a Puranic version of

the Vedic conception of milking of the Virdj cow. The Virdj Sukta (AV VIII.
10) is probably the basis of the legend. This Prthu, the son of the tyrant
Vena, is a Vedic king. AV VIII. 10. 24 records that Prthu milked the Viraj
cow with the earth as a milking pail and Vaivasvata Manu as the calf. Here
{infra. II. 1. 174) Caksusa Manu is made the calf as in Bd. P. I. 2. 36. 202.

3. Vamiandm 'of the races' is inappropriate. Later on there is a specific
mention of who was 'the calf at the time of each milking of the earth. 'Vats-
anarh' the reading in Bd. P. I. 1. 196 is more appropriate.
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121. How gods were cursed from being all-powerful by the
self-born Brahma (is narrated). The attainment of Marut-hood
by the Maruts born of Diti from divine elements is then
narrated.

122. The classification of Maruts into seven groups of seven
each, their attainment of god-hood, the order of the Pitrs and
fixation of their abodes in Vayu are narrated.

123. The creation of Daityas, Danavas, Gandharvas, ser-
pents, Raksasas, goblins, ghosts, animals, birds, creepers and
the celestial damsels is then, narrated in great detail.

124. The birth of the elephant Airavata from the ocean, the

birth of Garuda and his coronation (are also narrated).
125-126. Detailed narration (is then made) of the descen-

dants of Bhrgu, Angiras, Kasyapa, Pulastya, the noble Atri and
the sage Parasara. The progeny of Devas and the sages is des-
cribed thereafter.

127. The three Virgins in whom all the worlds are founded
are then glorified. Then the grandsons of the Pitrs are mentioned
and the birth of Devas is described.

128. A detailed description of the Lord and that of the
five souls and the progeny of lla and then that of Aditya (the
Sun-god) is given.

129. The legend of Vikuksi,1 the slaying of Dhundhu, and
the line of rulers from Iksvaku to Brhadbala are briefly related.

130. The progeny from Nimi to Jahnugana and even that
of king Yayati is described.

131. The description of the dynasties of Yadu, Haihaya and
later that of Krostr is given.

1. Vikuksi was king Iksvaku's son. One day Iksvaku decided to conduct
a great sacrifice (Mahapralaya Srdddha) to his manes and sent his son Vikuksi
to forest to bring flesh of hunted animals. On his way home, Vikuksi became
hungry and ate a rabbit. When the flesh for sacrifice was to be sprinkled
with sacred water, Vasisfha declared that it was 'a remnant' and not accep-
table for sacrifice. The Prince confessed but was expelled by Iksvaku. As
Vikuksi ate a rabbit, he became known as Sasada. After his father's death,
Vikuksi returned to rule over Ayodhya.
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132. The glory of Jyamagha,1 the creation of subjects of the
noble souls Devavrdha, Arka and Vrsti are described.

133. The divine accusation of Visnu, the attainment of a
precious jewel from the Sun-god (are described).

134. The creation of the progeny of noble-souled Yudhajit
as well as that of the glorious royal sage Devamldhusa are
narrated.

135-136. Again the birth and doings of the great-souled
(Visnu), the wickedness ofKamsa, the birth in seclusion of
Visnu the Prajapati as the son of Vasudeva and Devaki and
later the procreation by Visnu (Krsna).

137. In the feud between Devas and Asuras, when, while
protecting Indra, a woman (Bhrgu's wife, Sukra's mother) was
slain by Visnu, He incurred the curse ofBhrgu. Bhrgu however
brought back to life the divine lady, Sukra's mother.

138. There were wars between Devas and Asuras for twelve
myriads of years entailing great loss of life. (The exploits of)
Narasiriiha and others are extolled.

139. Propitiation of god Siva was achieved through perform-
ance of penance by wise Sukra. Being intensly desirous of getting
a boon, he eulogised Siva. Thereafter are described the activities
of gods and demons.

140. While the noble-souled Sukra was engaged with
Jayanti, the intelligent Brhaspati, assuming the form of Sukra
deluded the Asuras. So the mighty brilliant Sukra cursed them
(all).

141. Next, the birth and glory of Lord Visnu are described.
Turvasu was the grandson of Sukra, born of his daughter Deva-
yani, from Yadu. Kings Anu, Druhyu and Puru were the sons
of Yayati.

1. The word'glory'refers to the fortunate end of a henpecked exiled
king, son of Rukma-Kavaca. He was issueless. Once in a fight, he got a girl
and brought her home. Jyamagha's queen Saibya asked him who she
was. The henpecked husband replied, 'Your daughter-in-law'. 'Where
is the Son ?' retorted Saibya. Jyamagha performed penance, got a son
and the girl then became their daughter-in-law. Vide infra, II. 33.30-35.
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142. Noble and excellent kings of this family endowed with
brilliance and wealth and possessing eternal fame are des-
cribed.

143-144a. The close adherence to Dharma by the Brahmana
sage Kausika is narrated, and also how Surabhi (the divine
cow) dispelled the curse of Brhaspati.

144b. The praise of the family of Jahnu as also the prowess
of Santanu are also narrated.

145. A brief description of the seven Manus of the future
and a description of the destruction (of the universe) at the
end of Kaliyuga of the last (Bhauma) Manvantara (are given).

146. The significance of the terms Para and Pardrdha (is
explined) and the ascertainment of the extent of the universe in
terms of Yojanas (is done).

147. Three types of dissolutions of all living beings, viz.
JVainiittika(periodical), Prdkrtika (of prakrti—primordial nature)
and Atyantika (ultimate) are then described.

148-149. Then, there is the description of the drought
caused by the sun, of the terrible fire Sarhvartaka, of the cloud,
of the single vast ocean, of the wind, of the noble soul's
(Brahma's) night and of the calculation of periods, especially the
period of Brahma. Then the description of the seven worlds
beginning with the earth (Bhu) and of hells beginning with
Raurava is given.

150. The excellent abode of Siva lies above the region of
Brahma where all living beings attain merger at the time of
annihilation (of the universe).

151-152. Then the end of all living beings, the total annihi-
lation after the death (lit. destruction) of Brahma, the eight
kinds and the eight forms of the vital breath, the upward and
downward course (of the deceased) due to their resorting to
virtuous and evil deeds in life.

153. Repeated destruction of the Mahabhiitas (the primary
elements), the non-eternality of (even) god Brahma after enu-
meration of miseries (are described).

154-155. The evil nature of pleasures and the ascertainment
of their result, difficulties of attaining liberation, perception
of defects through detachment, establishment of the being in
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Brahman after casting away the manifest and the unmanifest
and its realisation through the knowledge of diversity are all
described in details.

156. The supreme bliss of Brahman is stated to be free from
threefold distress, formless and unsullied. He who has realized
it, has no fear from anywhere.

157. A further creation by another Brahma is then narrated
as before and so also the race of sages and the destruction of all
sins.

158. Thus have been described the contents of this Purana.
Therein are also described the changes, and dissolutions of the
universe, as also the tendencies of the living beings and the fruits
of abstention from worldly acts.

159. The birth of Vasistha and his son Sakti, the slaying
ofSakti by (Kalmasapada), son of Sudas at the instigation of
the sage Visvamitra (are described).

160. The birth of Parasara (from Adrsyanti) and how the
sage Vyasa was born of the daughter of Pitrs from that holy
sage.

161. The birth of Suka; how the intelligent Parasara and
his son (Vyasa) incurred the wrath of Visvamitra.

162. And how the sacrificial fire was kindled by Vasistha,
how that sacrifice was shrewdly spoiled by divine means by lord
Skanda, seeking the welfare of the sage Visvamitra, and for
the sake of progeny.

163. How the holy sage Vyasa, by the power of his intelli-
gence, divided the single Veda into four ones and how, further,
these were redacted into several branches by his disciples and
grand-disciples.

164. How (Brahma) was asked by the sages of the six
illustrious families about the practical application of the Vedas
in sacrifices; how the sages desirous of religious rites were ans-
wered by Brahma on being thus asked; how the sages desired for
a holy region and how Brahma, being desirous of achieving their
welfare, (gave them a wheel and told them:)1

1. Verses 164-166 give the popular etymology of Naimisaranya by attri-
buting it to the Nemi (felly) of a wheel set in motion by god Brahma. The
Place so selected is Nimsar in U. P.
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165. "This wheel has a fine nave, its form and name are
divine; it has truth for its spokes; its revolution is auspicious,
and it is incomparable. You follow it alertly but with self-res-
traint as it proceeds ahead. You will then attain what is whole-
some for you.

166. The place where the rim of this wheel of law, during
its motion ahead is shattered, must be regarded as holy." After
saying thus to the sages Brahma vanished from sight.

167. (It is mentioned) how Ganga conceived the golden
foetus and how the place acquired the name Naimisa. And how
the sages performed the long sacrifices there and how Saradvat
was restored to life.

168. How with great faith, the sages of Naimisa widened
the earth and set up a king whom they honoured with
hospitality in accordance with the injunctions of the sacred
scriptures.

169. The king who was thus pleased with their hospitality
was abducted by the cruel Asura Svarbhanu1 who disappeared
with him.

170. They followed the abducted king Aila (Pururavas)
and as before they saw him in the village Kalapa2 in the company
of Gandharvas.

171. (It is mentioned) how he joined the great sages and
(how) he saw the golden vessels in their sacrifice.

172. How in the twelve year-long sacrifice (King) Aila
engaged in disputation and scuffle and was slain by the sages of
Naimisa.3

1. An ancient Danava king, son of Kasyapa and Danu (Mbh. Sand
227'. 50). Ugrasena, maternal grandfather of Krsna, was regarded as his in-
carnation {id.ldi.67. 12-13).

2. Infra Ch. 91 shows that this Kalapa was in the Himalayas
where Pururavas honey-mooned with the divine nymph Urvasi. It is supposed
that Maru and Devapi, the last kings of Solar and Lunar dynasties, wait there
as ascetics for re-establishing their kingdoms after Kali Age. It is located
somewhere near Badarikasrama—De, p. 74.

3. The death of Pururavas in his attempt to seize the gold vessels of the
Naimisaranya sacrificers is recorded in Mbh. Adi 75. 20-22, Bd. P. I. 1. 2.
17-23. For details vide Bd. P., Vol. I, pp. 24-25, footnote.
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173. How they created Ayus, son or Aila, from within the
Arani1, concluded the sacrifice and served Ayus.

174. O excellent Brahmanas, all this has been described
as it happened. The knowledge of worldly affairs of the sages
is indeed great.

175. This Purana, (which is) conducive to excellent
knowledge, had formerly been narrated by Brahma. The in-
carnation of Rudra for the welfare of the Brahmanas (has been
mentioned).

176. So also the (Pasupata) Yoga of Siva2 and the regions
sacred to him have been glorified. How lord Siva became blue-
throated and how he manifested in the linga-form3 has also been
described.

177. All this was mentioned to the Brahmanas by Vayu
who propounded Brahman. The recital of this Purana,
listening to this Purana and committing it to memory in
particular, is conducive to wea.lth, fame and longevity. It is
holy and it dispels sins.

178. Now it is going to be narrated in the above order.
Even lengthy narrations, if stated in a brief form, are grasped
with ease. And hen.ce the above summary. What has been in-
dicated above in brief will be narrated in detail by me below.

179. Even he who, with the composure of mind, studies
this first section would have understood the whole of this Purana.
There is no doubt in this.

180-181. A Brahmana, who may know the four Vedas with
the Angas and Upanisads, cannot really be regarded as having
attained proficiency, if he has not thoroughly known the Puranas
also. He should re-inforce the Veda with the Itihasa and
Purana. The Veda is afraid of him who is deficient in tradition,
thinking 'he will hurt me.'

1. According to Mbh. Adi. 75.24 Ayu was the son of Pururavas and
Urvasi and was not created out of Arajfi (the wooden piece for igniting fire
by attrition) as stated here. Va. P. infra I. 2. 2 confirms Mbh. above.

2. Vide infra Part I, Chs. 11, 14 and 15.
3. Vide infra Part I, Chs. 54 and 55.



22 Vayu Parana

182. Reciting frequently this chapter which has been
told by Brahma himself, one will be liberated even if he be
involved in mishaps and will attain the goal of his desire.

183. This is called Purana because it breathes (exists)
from earliest times.1 Even he who understands the etymological
interpretation of this would be liberated from all sins.

184. Narayana (Lord Visnu) pervades the entire universe
and its functions. Lord Siva is the creator of the creator of that
universe.

185. Hence listen to this gist. Lord Siva is the supreme
deity of this Purana.2 At the time of evolution he creates the
universe. At the time of dissolution he withdraws it into himself.

CHAPTER TWO

A Sacrificial Session of Twelve Tears

1-2. The sages who were rich in religious austerities (or
who considered religious austerities as their wealth) spoke to
Suta again : "Where did the Sattra (sacrificial session) of those
sages of miraculous deeds take place? How long did it last?
How did it function? How did Vayu (the Wind-god happen to)
recount the Purana to them?

3. Please narrate this in details as we are extremely eager
to hear this." Thus urged, Suta spoke (the following) auspicious
words in reply.

Suta said :

4. Listen where the wise sages performed the excellent
Sattra, how long it continued and how it was accomplished.

1. A popular etymology of'Purdna*.
2. Hence Va. P. is regarded as a Saiva Purana.
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5. They performed it where, of yore, the creator of the
universe desirous of creating the universe, performed the holy
Sattra for a thousand years.

6. In that Sattra, Tapa was the householder (performing
the sacrifice) ; god Brahma assumed the office of the priest
designated as 'Brahma.' Ila had the status of the consort (of
the performer of sacrifice). The intelligent Mrtyu (god of
death) of great splendour performed the Sdmitra rite (of killing
the sacrificial animal) in that sacrifice of those noble souls.

7. The sages performed the sacrifice for a thousand years
in the place where the rim of the revolving Dharma-cakra (the
wheel of righteousness) was shattered. Thanks to that event,
that place, sanctified by the sages, became famous as Naimisa.

8. It is the place where the holy river GomatI, worshipped
by Siddhas and Caranas, flows. There, Rohini gave birth to
Budha by Soma.

9. Where Sakti, the eldest son of Vasistha, was born;
where Arundhati gave birth to a hundred sons of excellent
brilliance.

10. Where king Kalmasapada was cursed by Sakti and
where the enmity between Visvamitra and Vasistha had cropped
up.

11. Where sage Parasara was born of AdrsyantL Even as
he was born, the mortification of Vasistha1 was brought
about.

12. There, at Naimisa, the expounders of the Vedas per-
formed the sacrificial session. Since they performed the sacrifice
at Naimisa, they were called Naimiseyas.

13. It was while the valiant king Pururavas was ruling
over the earth that the sages performed the Sattra for twelve
years.

14. We have heard that though Pururavas enjoyed the
eighteen continents, surrounded by the oceans, he was never
content due to his covetousness for hoarding precious stones.

1. Parasara, while in mother's womb for twelve years, became such a
great Vedic scholar {Mbh. Adi 176. 12-15).



24 Vayu Parana

15. Urged by DevahQti, Urvasi loved him. Accompanied
by this celestial damsel, the king desired to perform a
sacrifice.

16. I t was during his reign that the Naimiseyas performed
the Sattra. The highly refulgent foetus which Ganga con-
ceived from, the Fire-god, was deposited on the mountain and it
was transformed into gold.

17. Then, for promoting the welfare of the world, god
Visvakarma, of his own accord, made of gold, the sacrificial
hall (lit. the enclosure for the sacrifice) of those noble-souled
sages.

18. Brhaspati (the preceptor of gods was) there among
the (sages) of incomparable brilliance. During the course
of hunting, Purviravas, the son of Ila, happened to visit that
place.

19. On seeing that great wonderful sacrificial hall of gold,
his faculty of judgement (wisdom) was overwhelmed by covet-
ousness and he tried to seize it.

20. Thereupon, the Naimiseyas got extremely infuriated.
Urged by fate, they killed him towards the close of the night
with adamantised Kusa grass.1

21. Pounded by the adamant-like Kusa grass, the king
cast off his mortal body. The sages made his son, born of
Urvasi, the ruler of the Earth.

22. This king (Ayu) was the noble-souled father of
Nahusa. He was virtuous and devoted to religion, and he be-
haved well with the sages. The health of that excellent person
was very fine and he enjoyed a long life.

23. After mollifying the king (Ayu), the sages who were
excellent among those who know Brahman, resumed their
Sattra duly for increasing their religious merit.

24. That Sattra of those noble sages became as wonderful
as that of the creators (of the universe) which they undertook
before, with a view to create the univer.-e.

1. The greed of Pururavas and his consequent death at the hands of
sages is recorded in Mbh. Adi 75. 20-23. Vide Bd. P. I. 1.2. 20-23 and p. 24
note 1 on it.
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25. The Sattra was attended by Vaikhanasas, the friendly
Valakhilyas, Marlcikas and other sages who were as brilliant as
the sun and fire.

26. It was attended by Pitrs, Devas, Apsaras-s, Siddhas,
Gandharvas, Nagas, and Caranas. It was equipped with the
auspicious requisites in the same manner as the assembly hall
of Indra by means of all these.

27. They worshipped the Devas through hymns, Sattra-
chants and Gra/za-incantations. They worshipped the Pitrs with
the rites befitting their status. They worshipped the Gandharvas
and others according to their respective position in the prescribed
way.

28. The Gandharvas sang Saman hymns; the Apsaras-s
danced. They were desirous of propitiating (the invitees) in
this rite.

29. The sages uttered auspicious words full of graceful ex-
pressions. Those who were versed in the philosophy of the
mantras argued with one another.

30. Some disputants overcame their adversaries by falla-
cious arguments. The sages there were learned men, well-
versed in the Samkhya and Nyaya school of philosophy.

31. Brahmariiksasas did not perpetrate any foul deeds; nor
were there the Daityas who destroy the sacrifice, nor the
Asuras who plunder it.

32. There was no need for expiation or imprecation. By
the combination of (steady) activity, intellect and efficiency, the
injunctions were carried out.

33. In this manner the intelligent sages performed the
Sattra of twelve years' duration. Bhrgu and other wise sages
performed the Jyoustoma sacrifices separately. They paid ten
thousand (coins) as fee to those returning priests.

34. After concluding the sacrifice, O Brahmanas, they asked
the great lord Vayu of noble soul what I have been asked by
you. Urged to describe the various dynasties of Kings, the lord
spoke to them.1

1. Vayu (the Wind-god) is the earlier interlocutor than the traditional
Suta. Ct.Bd.P. I. 1.2. 36-48.
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35. He (Vayu) was a disciple of Brahma. He could see
everything directly. He had perfect control over his senses. He
was endowed with the eight supernatural powers like Anim.dz.nd
others.

36. He sustains all the worlds with their special characteri-
stics of the non-human (and human) species. He perpetually
flows through his seven courses (regions) as arranged.

37. The forty-nine Maruts arranged in seven groups of
seven were stationed invariably in his jurisdiction. He is very
powerful who could make the assemblage of three kinds of
living beings. He could make embodied beings sustain through
Tejas (fire).

38. He sustains bodies of living beings urging them with
his five-fold activities and through the organs of sensation and
activity.

39. It has been said by the learned that his source of origin
was ether, attributes were sound and touch and that he was the
origin of fire.

40. Lord Vayu is the extremely active presiding deity
called Vatarani. He was expert in the science of language.

41. He was adept in ancient (Purana) tradition. By means
of sweet words full of Puranic contents he could delight the
learned sages.

CHAPTER THREE

Origin of Creation

Suta said :

1. Obeisance to the great God (Siva) of supreme power
and activity, the prominent one among gods, whose intelligence
and brilliance is immeasurable. Salute to him of the brilliance
of thousands of suns and fire. Hail to the creator and annihilator
of the universe .'
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2-5. I shall narrate the story that wards off the evil of the
Kali age, after bowing to the Prajapatis bowed to by all the
world, to great Lords like the self-born god Brahma, Rudra
and other deities, (to) Bhrgu, Marici, Paramesthin, Manu, (to)
Rajas, Tamas (and Sattva), to Dharma, Kasyapa, Vasistha,
Daksa, Atri, Pulastya, Kardama, Ruci, Vivasvat, Kratu, (to)
the Patriarch sage Angiras, Pulaha, Cukrodhana and the group
of twenty-one ordered to carry out their duty of increasing the
subjects (human beings) and to those ancient, eternal sages who
are accompanied by their attendants.1 I bow to the sages, the
leaders of whom are Brhaspati and Usanas who shine by their
firmness and fortitude. I bow to those merciful sages of auspi-
cious conduct and penance.

6. I shall describe the excellent creation of Prajapati (God
Brahma) embellished by Indra, gods, and the sages. It is
auspicious, incomparable, sinless and pleasing to the sages and
the patriarchs (Prajapatis) of great splendour.2

7. The (Purana) story proclaimed by the Wind-god is grea-
ter than the greatest. It describes the period from the beginning
of god Brahma's day; it describes the sages who have amply and
distinctly manifested the glory of their manliness and splendour.
It is spread (incorporated) in the Vedas and Smrtis and illus-
trated (therein) as well.

8. It is highly delightful to the mind due to the precise
construction of compounds and (the use of) appropriate variety
of words. Herein is described the first activity of unmanifest
nature prompted by lord Siva.

9-10. What is mentioned as the incomprehensible cause is
Brahman which is the source of origin of the Prakrti. The
individual unit is a synthesis of Atman, the cavity of the heart,
womb, eye and the body. It is immortal and imperishable. The
semen comprises the sattvaguna, penance and is very bright.
That incomprehensible eternal second Purusa is pervaded by
Brahma, the grandfather of the worlds.

1. A. adds ." ManumSca sarvdn akhilan avasthitan
'To all the Manus present'.

2. A. adds : Viiuddha-vag-buddhi-sarira-tejasdmj
"Of extremely pure speech, intellect and bodily splendour".
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11. By the mere mental conception of the great lord, Pra-
krti gives birth to the eight causes for increasing the continuity
of creation and to the predetermined changes in the personal
soul, it (i.e. Prakrti) being the procreator, the possessor of
Rajas in abundance, bound by the cosmic time and the limits
prescribed by the Vedas. (?)

12-14. (The Purana describes the creation of) the Devas,
AsuraSj mountains, trees, oceans,1 Manus, Patriarchs(Prajapatis),
sages, Pitrs, twice-born castes, Pisacas, Yaksas, Nagas, Raksasas,
stars, planets, constellations of stars, the sun, the night-prowling
demons, months, seasons, years, nights, days, space, time, Yugas,
Ayanas, medicinal and forest herbs, creepers, aquatic beings,
Apsaras-s, animals, lightning, rivers, clouds, birds etc. In fact
whatever is subtle, whatever is on the earth, whatever is stationed
in the sky, whatever is mobile or immobile, whatever has motion
and division (is mentioned in this Purana).

15. The science of the Vedas—Rk, Yajus, Saman, the Soma
juice, the sacrifice—whatever is made use of and desired by
Prajapati has been mentioned.

16. (So also is described) The creation of those before that
of Vaivasvata Manu—the birth of those pious ones who are
bowed to by the three worlds such as the lords of gods, celestial
sages, Manus and prominently intelligent (persons) who have
filled in (populated) and embellished the three worlds.

17. The rebirth of Daksa in the world of mortals by the
curse of Rudra; his residence on the Earth and the mutual curse
of Siva and Daksa2 (are mentioned).

18. The revolutions of Manvantaras, the creation and dis-
solution of the Yugas, sages and their lineage as these happened
in the primeval Yugas and would occur onward—All this is des-
cribed here (in this Purana).

19. Those Vyasas who propagate the Vedas in the Dvapara
Yugas are serially described. So also the number of Kalpas,
wcrlds and the days of Brahma (are mentioned).

1. A. adds : Gandharva-yaksoraga-mdnusaridtnj
'Of Gandharvas, Yaksas, Nagas or reptiles and human beings'.

2. Infra Ch. 30. 56-67.
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20. The extent of four-fold living beings, viz., birds, trees,
the sweat-born insects, and animals as also of the pious heaven-
dwellers, and of those who have gone to hell. Their extent is
given by inference.

21. The three types of dissolution, viz. absolute, ofPrakrti
(primordial nature) and periodical as also the bondage and
liberation and particularly the way of worldly existence and the
higher way are mentioned.

22. The position of the causes remaining in the state
of Prakrti (material cause) and their subsequent functioning,
have been expounded to the sages through arguments and on
the authority of sacred scriptures. O Brahmanas, whatever was
fully narrated factually is being recounted to you exactly. Please
listen.

CHAPTER FOUR

Origin of Creation (continued)

1. On hearing that, all the sages of the Naimisa forest re-
plied to Stita with eyes excited with curiosity.

2. "You, sir, are an expert in the knowledge of different
dynasties and families as you have inherited it directly from
Vyasa. Hence, please describe to us entirely the creation (etc.)
of this world.

3. We wish to know the detailed' who's who' (lit. the genea-
logies) of them all, and also the diverse creation of the ancient
sages, as also the primeval creation of Prajapati".

4. On being repeatedly requested by them the noble-
souled Lomaharsana, the most excellent among the good, narrat-
ed everything in detail and in due order.

Lomaharsana said:

5. The story that you have asked me to narrate is divine,
charming, meaningful and destructive of sins. What is being
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related by me is wonderful, full of deep meaning and in conson-
ance with the Vedas.

6-7. He who retains this in memory, or listens :o it cons-
tantly or narrates it to Brahmanas and to recluses in
particular, with pious mind and self-restraint, on festive
occasions (or important lunar days) in holy centres and
temples, enjoys a long life. By proclaiming this Purana, he up-
holds his family and is honoured in the heaven.

8. Understand as the Purana consisting of extensive sections
is being recited by me word by word as it was heard (by me).
It will increase the fame of you all.

9. The glorification of all meritorious persons of well-esta-
blished fame is conducive to wealth, reputation, heavenly plea-
sure, destruction of foes and longevity.

10. Creation (of the universe, its) dissolution and re-crea-
tion, genealogy of kings, Manvantaras and the description of the
families of sages—these five constitute the characteristics of a
Purana.1

11. I shall (now) recount in details the Purana that was
narrated by the Wind-god and is on a par with the Vedas. (I
shall narrate the traditional history of) the Kalpa which is
purer than any other Kalpas and is positively purer than other
holy things.

12. The first section (pdda) called Prakriya consists of the
following : The Origin, dissolution, re-creation and susten-
ance of the world.

13. The other sections constitute the Introductory {Upodg-
hdta), Anusahga (thecentral) and Upasarhhdra (the conclusion).
The Purana is conducive to virtue, fame and longevity. It dis-
pels all sins.

1. This verse enumerating the five characteristics of a Purana is common
to most Puranas, e.g. A. P. 1-14, Bd. P. I. 1.37b-38, Bs. P. I. 2. 4-5, Bv. P.
IV. 133. 6, GP. I. 215. 14, KP. I. 1. 12, SK. P. VII.2. 84 andothers. Amara
Simha (5th cent. A. D.) has recorded this verse in Amara Koia I. 6. 5. But
"The Purana Texts that have come down to us hardly conform to this defini-
tion" (The Hist, and Culture of the Indian People, Vol. I l l , p . 292). For the appli-
cation of this definition to the present text vide Introduction.
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14. Thus the four sections1 are briefly mentioned by me. I
shall describe these in detail in due order.

15-16. After making obeisance to the self-born god Brahma.,
Hiranyagarbha (a golden-fetus, born of golden egg), who is the
lord, is the first and the last Purusa, who is the distinguished
and superior Atman of the subjects and who governs the worlds,
I shall relate in details the excellent creation without leaving
anything in doubt. The creation starts with the principle
of Mahat and ends with Visesa( the gross body).2 It is describ-
ed in diversity of forms and characteristics with the five dimen-
sions and six (dividing?) systems. It is presided over by
Purusa.

17. The unmanifest primary cause is of the nature of Sat
(existent) and Asat (non-existent). It is eternal. Those who
meditate on the Reality call it Pradhana and Prakrti.

18. It is devoid of smell, colour, taste, sound and touch.
It is unborn, steady, imperishable, eternal and stationed in its
own Atman.

19. It is the origin of the universe. It is the great Being,
the great Brahman, the eternal. It is unmanifest and is indeed
the extension of all elements.

20. It is beginningless, endless, unborn, subtle, possessed
of three attributes. It is the source and the immutable one. This
timeless (lit. not belonging to the present), incomprehensible,
Brahman was in the beginning.

1. The division of Puran a texts into four Padas (as in vv. 12-14.) viz. :
(1) Prakriya, (2) Anusahga, (3) Upodghata and (4) Upasamharais older
than the Panca-laksa$a definition. Bd. P. is also divided into similar Padas.

2. Puranas have accepted the Saiikhya theory of the evolution of the
universe. Compare the evolution as given in AP. 17.2-16, Bd. P. I.13.5flf,
Bh. P. 111.20.12-53, KP.L2.3ff, VP. 1.3.1-45. Mahadddyam vitesantam is ano-
ther common expression to state the evolution in a nutshell.

In this expression Visesa indicates the differentiation amongst the five
elements on the grossest plane of matter [vide V. S. Agrawala, Mt.P.—A
Study, pp. 41-43). See vv. 61-62 below.

The Sankhya in this text is influenced by Vedaiita; see the description
the Brahman in vv. 18-20 below.
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21-22. All this universe which was enveloped in darkness,
was pervaded by the Atman when the Gunas were in equili-
brium. But at the time of creation Tamas reached a subsi-
diary state. The principle of Mahat appeared, due to the subsi-
diary state of Pradhana, since it was presided over by the in-
dividual soul.

23. It was enveloped by the subtle and unmanifest princi-
ple of Mahat, which when Sattva becomes predominant,
illuminates only Sattva. The mind should be understood as the
Mahat because the mind is its cause.

24. It is born of the subtle mind, presided over by the in-
telligent consciousness. Dharma etc. and their various forms are
the causes of the ingredients of creation. When urged by desire
to create, the principle of Mahat performs the creation.

25. The terms Manas, Mahat, Mati, Brahma, Puh, Buddhi,
Khydti, fevara, Prajna, Citi, Smrti, Samvit, and Vipura .ire synony-
mous,1 so say the learned people.

26. Since it conceives of the fruit of the activities that
multiply in a subtle way, it is called Manas.

27. It is termed as Mahat because it is born ahead of all the
principles and is greater in dimension than other principles and
attributes.

28. It is called Mart because it bears (comprehends) the
measure, thinks of the division and is considered to be the
Purusa in view of its relationship in enjoyment.

29. It is (etymologically) designated as Brahman be-
cause of its bigness and because it creates the beings and lifts
them up from their resting place, the cosmic water.

30. It is called Puh because it fills all the bodies by con-
ferring benefits and makes them endowed with predetermined
elements.

31. It is called Buddhi because through this principle, Purusa
discriminates between the wholesome and the unwholesome and
makes him advise others too.

1. Tnis tendency towards synthesis or Satnanuaya of different schools of
thought is found in other Puranas irrespective of their classification as Saiva
or Vaisnava. The etymologies of these terms in vv. 26-39 are populist.
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32. It is called Khydti because re^enjoyment is felt in the
awareness of this principle when (real) enjoyment is based on
knowledge.

33. It is proclaimed by its attributes and is known by differ-
ent names. Hence Khydti has been the epithet of Mahat.

34. Since it knows everything directly, it is called the noble-
souled Isvara. It is called Prajfid because organs of perception
are born of it.

35. It is called Citi because it collects the forms, knowledge
etc. and the fruits of sacrificial rites for enjoyment.

36. It is declared as Smrti because it is mindful of all acti-
vities and affects present, past and future.

37. It is called Sariv^ii (derived either from s/vid or
\/vind) as it obtains complete knowledge and hence its greatness.

38. It exists in everything and everything exists in it. Hence
it is termed as Sarhvit by the ones possessing higher intelligence.

39. That receptacle of knowledge, (the omniscient) lord,
proclaimed that knowledge arises from knowledge. Mahat is
called Vipura by the learned because the Dvandvas (mutually
clashing pairs) are covered by it.

40. Because of its being absolute controller of all worlds,
it is called Isvaran. It is called Brahman because of its bigness.
It is Bhava because of its existence.

41. It is called Ka (Prajapati) because of its knowledge of
the physical body and of the soul also, due to its being absolutely
one. It is Purusa because it lies in the body. It is Svayambhu
because it is self-born and because it exists from the beginning.

42. The first excellent Tattva (Mahat) has been thus explain-
ed through synonymous words by the knowers cf truth and those
who meditate on reality.

43. Urged by the desire for creation, Mahat performs crea-
tion. Its two-fold activities are conception and exertion.

44. Dharma and other principles are the ingredients of
creation. Mahat is three-fold by virtue of the three gunas, viz.
sattva, rajas and tamas.

45. From Mahat of threefold Gunas, is born Ego when the
rajoguna is predominant. The creation of Ego is secondary
and is enveloped by Mahat.
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46. Thereafter, when the (cosmic) Ego is dominated by
tamas-guna, the primary subtle element is born of the Ego char-
acterized by lamas.

47. Ether is a perforated (void) extensive expanse and
is characterized by the subtle element called sound and is again
enveloped by the cosmic Ego (Bhutadi).

48. It is reported that ether characterised by the subtle
element sound created the subtle element touch. The Ego under-
going a change created the subtle element sound.

49. Wind grows powerful and is regarded as having the
quality of touch. The powerful air is born of the subtle element
of touch. Ether characterised by its subtle element of sound
enveloped the subtle element of touch.

50. Water (consisting) of the subtle element of taste is
enveloped by the subtle element of colour. Water effecting
a change in the subtle element of taste created the subtle
element of smell.

51. Formation of components takes place from that quality.
With its particular 'smell', water with its subtle element of
taste covered (the earth) consisting of the subtle element of
smell.

52. The subtle elements are so called because they have
specialities. This is their special characteristic. They are also
called Avisesas because they express non-distinguishing charac-
ters. They are further called Avisesas because they are non-
quiescent, non-vehement and non-intelligent.

53. This creation of gross and subtle elements should be
known (on the basis) of reciprocal activities. From the Vaikdrika
type of ego which is generated by Sattva gun a and is sattvika
by nature, the Vaikdrika type of creation simultaneously takes
place.

54. The five organs of knowledge and the five organs of
action constitute the ten efficient organs. These constitute
ten (presiding) deities. The eleventh is mind. (Thus) the
Vaikdrika gods are eleven (in number).

55. Ear, skin, eye, tongue and the fifth nose are the cogni-
tive organs for knowing sound etc.
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56. Legs, anus, organ of generation, hands and the
tenth organ speech are the organs of action. Their functions
are movement, evacuation, pleasure seeking, manual work and
speech.

57. Ether, the subtle element of which is sound, penetrates
the subtle element of touch. Therefore, air consists of two
attributes: sound and touch.

58. When the two attributes, viz. sound and touch penet-
rate the quality, 'colour', fire becomes endowed with three
attributes, viz. sound, touch and colour.

59. Along with the (qualities) of sound, touch and
colour it penetrated the subtle element of taste. Therefrom
water characterised by taste should be known to possess four
attributes.

60. The subtle element of smell entered them along
with sound, touch and colour. Then (water) in conjunction
with the subtle element of smell produces earth.
Among all gross elements, earth alone possesses five attri-
butes.

61. The gross elements are called Visesas because they are
quiescent, terrific and non-intelligent. These sustain one another
because they penetrate one another.

62. Within earth is this entire cosmos surrounded
firmly by Lokaloka. The Visesas are perceivable by the sense
organs and are limited (as they are fixed and determined).

63. The later elements attain the attributes of the former
ones. Whatever characteristic is retained for a particular period
is called guna (quality) for that period.

64. Having sensed smell from fire, some, out of ignorance,
(may believe it) as emanating from air. It should be known
that it (smell) is only in earth (i.e. it is the exclusive quality
of earth). And they (the particles of earth) take resort to (i.e.
are found in) air (hence its smell).

65-66. These seven extremely powerful but disparate ele-
ments were unable to create the subjects (beings) separately,
without all of them being conjoined. When those great-souled
(powerful) ones beginning with Mahat and ending with Visesas
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come together, they are presided over by Purusa and with the
blessing of the unmanifesi, they create the cosmic egg.

67. Like a bubble out of water, the egg was born (sudden-
ly) all at a time from Visesas. What was the vast mass of water
therein performed the work of Brahma.

68. The Ksetrajna designated as Brahma (the cosmic prin-
ciple of activity) woke up in the egg of Prakrti. He is verily
the first embodied being. He is called Purusa.

69. He is the first creator of living beings. He existed in
the very beginning manifesting himself as the four-faced
Hiranyagarbha. In the primary and the secondary creation, the
Ksetrajna is termed Brahma.

70. Living beings are created along with the sense-
organs which they give up at the time of dissolution. Living
beings resort to bodies again in the transitional periods charac-
terized by non-aggregation.

71. The golden Meru is the foetus of that great-souled
one. The oceans constitute the embryonic liquid and the moun-
tains, the embryonic membrane and the bones.

72. The seven worlds and this earth with the seven conti-
nents and seven oceans lie within the cosmic egg.

73. Within it are all these worlds along with thousands of
very great mounts and rivers, nay, the very universe itself.

74. The moon, the sun, along with the stars, planets, the
air, the Lokaloka mountain and whatever exists is included
(i.e. present) in the cosmic egg.

75. The cosmic egg is enveloped externally by waters ten
times its size.1 The waters are externally surrounded by fire ten
times their size.

76. Fire is externally enveloped by air ten times its size.
The air is surrounded externally by ether ten times its size.

77. The air is enveloped by the ether. The ether is en-
circled by the cosmic Ego. The Ego is surrounded by Mahat
(intellect) and Mahat (intellect) is surrounded by the unmani-
fest. The cosmic egg is thus surrounded by the seven coverings
created bv Prakrti.

1. The theory of seven sheaths protecting the Cosmic Egg is another
popular Puranic concept. Compare KP. I. 4. 42-15, Bd. P. I. 1. 3. 32 ff.
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78. These eight Prakrtis abide thus covering up mutually.
Abiding at the time of creation, they swallow up one another
(at the time of dissolution).

79. Thus generated mutually, they sustain one another as
the sustainer and the sustained in their primary and secondary
relationship.

80. The unmanifest (unconscious principle) is called
Ksetra and Brahma (the conscious principle) is called Ksetrajna.
Thus the creation of Prakrti is presided over by Ksetrajna. It
existed in the beginning without intellect. It appeared all of a
sudden like lightning.

81. He who understands factually the manifestation of
Brahma, becomes endowed with fame, longevity, wealth and
progeny.

82. Even if a man has renounced desires, he becomes pure-
souled and attains his goal. By listening to this Purana every-
day one can attain pleasure and welfare.

CHAPTER FIVE

The Origin of Creation

Lomaharsana continued :

1. O Brahmanas, the period of time calculated by me for
the creation (of the universe) should be known as one day of
the supreme Lord.

2. The night of the great Lord should also be known as
entirely of the same duration. The period of creation is his
day and the period of dissolution is called his night.

3. It is held that he (Brahma) has only the day and no
night. But such assumption is made just for the benefit of the
world.

4-6. The subjects, the patriarchs, the seers of Vedic Man-
tras along with ascetics, eternally youthful sages like Sanat-
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kumara and others along with those who have attained salva-
tion, the sense-organs and their objects, the subtle elements, as
well as the intellect and the mind—all these stay during the
day of the Lord Supreme; they are dissolved at the end of his
day; at the end of the night, there is creation of the universe.

7. When the quality Sattva stays in itself and when the
secondary creation is withdrawn, both Pradhana and Purusa
become similar (i.e. inactive).

8. The qualities Tamas and Sattva stay in a state of
equilibrium. When there is equilibrium in the qualities
mutually, it should be known as dissolution; when there is
disequilibrium of the gunas, it is called creation (i.e. creation
takes place).

9. Just as oil abides in the gingelly seeds or ghee in
milk, so does the quality Rajas stay unmanifest in Sattva and
Tamas.

10. After remaining quiescent throughout the great night
of the Lord, the creation of Prakrti begins anew at day-
break.

11. Entering the cosmic Egg, the great god caused, by his
supreme Yoga, agitation in Pradhana and Purusa.1

12. From Pradhana that was being agitated, Rajas was
produced. It is Rajas that causes the activity even as water
causes the activity in the seeds.

13. The disequilibrium of qualities having taken effect
the presiding (deities) are begotten. The three gods were creat-
ed while the gunas were being agitated. Those embodied gods,
the souls abiding in all who have taken resort are extremely
hidden.

14. The Rajas quality became Brahma, Tamas, Fire and
Sattva becomes Visnu. Brahma, the illuminator of Rajas,

1. Ksobha 'agitation' is a process of contraction and expansion which is
cyclic. It is called 'Satnaficana-Prasarana' in Sat. Br.S. 1. 4-10 and 'Sankoca-
Vikasa' inKP. 1.4. 15.
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stays in the capacity of creator.1

15. Fire, the illuminator of Tamas, abides in the capacity
of Kala. Visnu, the illuminator of Sattva, remains indifferent.

16. These alone are the three gods* and the three fires.
They are mutually dependent, devoted and faithful to one an-
other.

17. They function jointly, sustain one another; they
are ever in association with one another. They subsist on one
another. There is no separation among them even for a moment.
They do not leave off one another.

18. Isvara is the highest deity. Visnu is greater than
Mahat. Brahma, with dominant Rajas, functions for the purpose
of creation. Purusa is known as Para (the supreme) and
Prakrtias Para (great).

19. He (Brahma) functions on being presided over by
Mahesvara and being urged all round. Mahat and other
(creations of Prakrti) long stationed in their respective objects
due to attachment, function thereafter.

20. Due to the disequilibrium of the qualities, Pradhdna
begins to function at the time of creation. From Pradhdna, which
is of the nature of Sat and Asat, presided over by Isvara, the pair
Brahma and Buddhi (cosmic intelligence) are born simultaneously.

21. Then the Kselrajna termed Brahma, of the nature of
Tamas and the unmanifest, manifests himself in the beginning,
fully equipped with sense-organs for all activities.

22. He, the unmanifest endowed with intellect shines forth
with brilliance. He is verily the first embodied being abiding in
the capacity of a cause.

1. Puranic writers identify Gunas with the triad of gods Brahma, Visnu
and Rudra (cf. Bd. P. I. 1. 4-6 and my note on it), LP. I. 70. 77-78. In our
text Agni represents Tamas Guria. But since Vedic times Rudra is identified
with Agni, e.g. 1) Tvam agne Rudro asuro maho divahj—RV. II . 1. 6, TS.
1-3.14.1; 2) Tasmai Rudrdya namo c.stvagnaye!—A. V. (Atharva Veda"! VI I .
87. 1.

PurSna writers have accepted the Sankhya theory of cosmic evolution but
they have added Isvara or a supreme deity and have given a popular garb to
this evolution for mass education.

*V. L. Vedah 'The Vedas'.
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23. He is equipped with unobstructable knowledge and
supreme lordship. He is endowed with unobstructed dharma and
detachment.

24. The knowledge, characterised by detachment, of that
lord is unimpeded. The intellect of Brahma identifying himself
with that Lord, is affected by Dharma and Aisvarya (supremacy).

25. Whatever he wishes mentally is created out of the un-
manifest naturally, due to its being controlled, due to absence
of attributes (?) and due to his being the lord of Devas.

26. In the capacity of Brahma, he becomes the four-faced
creator; in the capacity of Kala, he is the destroyer; in the
capacity ofPurusa (Visnu) he is the thousand-headed lord.
These are the three states of the self-born God.1

27. Tn the capacity of Brahma, the creator, he possesses
Sattva and Rajas predominantly; as destroyer (of the universe),
Rajas and Tamas predominantly; and as Purusa (Visnu),
Saitva exclusively. Thus is the state or course of attributes
of the self-born Lord.

28. In the capacity of Brahma he creates; in the capacity
of Kala he withdraws (destroys) the worlds; in the capacity of
Purusa he remains unconcerned. These three are the states of
the Lord of subjects.

29. Brahma has the lustre of the interior of a lotus. Kala
has the lustre of collyrium. Purusa is lotus-eyed. Thus is the
form of the supreme soul.

30. The Lord of Yogas who out of sportiveness has differ-
ent creations, activities, forms, names and functions, creates
and effects changes in (different) bodies.

31. Since he functions in the world in three ways, he is
called Triguna. Since he is divided into four he is glorified as
Caturvyuka (having four manifestations).

1. Cf. Bd. P. I. i. 4. 18, KP. I. 2. 91-92. There, the Reality or supreme
God is Mahadeva while in VP. 1.2.70, it is Visnu—a difference in nomencla-
ture only. Our author emphasizes that this supreme god assumes three forms
for the creation etc. of the universe.
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32. He is called Atman1 because whatever he attains
(Apnoti), takes up (Adatte) and exists (Asti) for the (enjoyment
of) objects, that is his permanent being.

33. He is called Rsi because he goes everywhere. He is
Visnu because he pervades everything. He has the lordship
over everything. He is the lord of physical body etc.

34. He is Bhagavdn because there are such (excellences) in
him. He is Rdga (lord of passion) because he controls passion.
He is Para (Supreme) because he is the cosmic being. He is
Om because he protects (all).

35. He is Sarvajna (omniscient) because he knows every-
thing. He is Sarva because everything originates from him. As
men emerge from him, he is known as Kdrdyana.

36. He divides his self into three and acts on the three
worlds. He creates, surveys (protects) and devours through the
three activities. In the beginning Hiranyagarbha manifested
himself as four-faced lord.

37. Because he is first to manifest he is called the first god.
He is called Aja because he is not" born (is self-existent). Since
he protects the subjects, he is called Prajdpati.

38. He is called Mahddeva because he is the greatest deity
among Devas. He is Isvara because he is the lord of worlds and
because he is not subject to other's control.

39. He is called Brahma due to his bigness. He is called
Bhuta because of his (eternal) existence. He is Ksetrajna because
he knows the unmanifest cosmic nature. He is Vibhu because
he is omnipresent.

40. Because he lies in the subtle body (called Pur) he is
called Purusa. He is called Svayambhu because he is not pro-
created and because he exists before the creation.

41-42. He is called Tajna because worship or sacrifice is
offered to him. He is Kavi because he is omniscient. He is

1. The author is fond of derivations. Some of them are grammatically
correct, some ingenious, but most of them are popular. Thus here Atman is
derived from y/apt •s/ad, and \/as. Some others trace it to \/an 'to breath',
Vat 'to move', ~Jva 'to blow' (MW. 135 a).
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Kramana because he is worthy of being approached and due to
his patronage of castes, he is called Aditya, Kapila, Agraja, and
Agni. His womb was gold and he was born of golden womb, so
he is called Hiranyagarbha in this PurAna.

43. Even in hundreds of years, it is impossible to calculate
the number of years that have elapsed since the self-born was
manifested.

44. The time that has elapsed, the number of Kalpas that
have passed after he had manifested is called Para. That much
of time still remains for him. At its close, the subsidiary creation
is to take place.

45. Crores and crores of Kalpas have already passed. Yet
so many more still remain.

46. The Kalpa that is current now, O Brahmanas, is called
Varaha. That is the first of the Kalpas now current.

47-50. It will have fourteen Manus, beginning with
Svayarhbhuva and including those of the past, present and the
future. By these rulers of men, this earth including the seven
continents is to be protected along with the subjects, by means
of penance. Now listen in detail. Through (the description of)
one Manvantara, all the future Manvantaras, and through (the
account of) one Kalpa all the past and future Kalpas (are des-
cribed).1 The future Kalpas along with the futurities and
dynasties should be inferred by the intelligent one (on the
basis of) the past Kalpas.

CHAPTER SIX

The Origin of Creation (Continued)

Suta said:

1-3. Water originated from fire. When the earth was des-
troyed in the fire and everything merged within (the water),

1. Cf. Dhata yathdpvrvam akalpayati
This is a strong popular belief shared by all Purana writers.
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when, therefore, the mobile and immobile beings were also des-
troyed, nothing could be known (seen) in that vast ocean of
water1. Then Brahma, called Narayana, lord Brahma of thou-
sand eyes, thousand legs and thousand heads, the Purusa who
is golden in complexion beyond the ken of sense organs, slept
in that water.

4. Due to the preponderance of Sattva, he woke up and he
beheld that the world was a void. About Narayana they cite
this verse.

5. We have heard the epithet of waters, that waters are
called Nara, and that they are minute or subtle bodies. Since
he lies in waters, he is therefore called Narayana.2

6. Having spent the whole period of night equal to a
thousand yugas, at the close of the night, he assumed Brahma-
hood for the purpose of creation.

7. Brahma assumed the form of Vayu3 and moved about
in the water like a glow-worm at night during the rainy sea-
son.

8-9. Then having come to know definite!^ that the earth
lies submerged in those waters and being convinced about it by

1. Ekarnava, 'the primeval watery flood' expresses the infinite unmanifest
cause of the universe. Nilakantha on HV. P. 3. 9. 1-4 calls it the Kdrana
Brahman from which all life comes into being. Puranas believe in this doctrine
a n d use Mahdrnava, agddha, stabdha, salila ( H V . 3. 10. 1 ) , Tugdnta-toya

'Water flood at the end of Yuga' (Bh. P. III. 8. 23) as synonyms for Ekarnava.
This doctrine is very old and Brahma-Vddins (expounders of Vedas) have
elaborated it to explain the process of creation and dissolution (VP. I.
2. 22).

2. The usual derivation of Narayana in other Puranas also. But Bd. P.
I- 4. 27 traces it to Nara : Brahma causes the sleep (i.e. perfect rest) of Naras
(men), hence he is remembered as Narayana.

nardndm svdpanam brahmd
tasmdn ndrdyanah smrtahjj

3. The belief regarding the assumption of the form of Vayu for reconnais-
sance before assuming the form of a boar, to lift up the earth, is as old as
Tail. Br. I. 2. 1. 3 which says:

dpo vd idamagre salilam dslt
tasmin prajdpatir vdyur bhutva acaratj
sa imam apasyatj
tam vardho bhulvdharat!
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reasoning (inference), he assumed another body as in the previous
Kalpas for the lifting up of the earth. The noble soul then con-
ceived mentally of a divine form.

10. Observing that the earth was overflowed with waters
on all sides, (he thought to himself), "Oh, what great form
should I assume and uplift the earth?"

11. He thought of the form of a Boar1 charmingly comfor-
table in sporting about in waters. It was unassailable by living
beings. I t was of the nature of speech and was designated as
Dharma*.

12. I t hadagirth of ten and a height of a hundred Yojanas.
It resembled a dark blue cloud in complexion. It grunted like
the rumbling of thunder-clouds.

13. I t had a huge body like a mountain. Its curved fangs
were white and sharp and terrible. The eyes were brilliant like
lightning and fire. Its lustre was like that of the sun.

14. Its shoulders were round, plump and large. I t had the
lion's valiant gait. Its buttocks were stout and lifted up
(well developed). It had auspicious characteristics. It was
charming.

15. Assuming this large immeasurable form of a boar,
Visnu entered the nether regions in order to lift up the
earth.

16. He was the guide for the propounders of the Vedas.2

1. The germ of Varaha incarnation as given above is in Tait. Br. Puranas
have given an elaborate description of that incarnation in Bh. P. III. 13.
17-33, Mt. P. Ghs. 246-248, NP. I. 4. 1-52, Bd. P. I. 1. 5. 11-23 a number
of verses in which are common to our text.

*Brahman i.e. the Veda ir. Bd. P. I. i. 5-11.
2. This beautiful description of the Boar-incarnation in Yajfia terminology

is found in other Puranas also. For example Bm. P. 213. 33-42, Bh. P. III. 13.
34-39. Writers on Smrtis, Tantra and even Sankara adopted it, e.g. Visnu
Smrti 1. 3-12, Sankara on Vistm Sahasrandma 119—explanation of Tajndnga.

The comparison between Varaha and sacrifice (yajna) will be clear from
the following attributes of the Varaha in the text e.g. 6.16b: Agni-jihva—
Agni (fire) is the tongue of gods. Through the fire gods eat the food (offered
in sacrifice). A Vedic concept—Cf. RV. IV. 57. 1

darbharema • The darbha grass spread on the altar is compared to the
shaggy hair on the body of the boar.

Brahmaiirfah : Brahma is the knowledge of the Vedas—Naturally its
position is the highest, viz. the head.
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He had sacrifice for his chest and the firealtar (citi) for his face.
The Fire was his tongue; the Darbha-grass was his hair and
Brahma was his head. He was of great penance.

17. The day and the night constituted his eyes. The ancill-
aries of the Vedas were his ear ornaments. The Ajya (ghee offer-
ing in sacrifice) was his nose; the sacrificial ladle was his snout.
The sound of the Saman hymns was his roaring grunt.

18. Endowed with glory as he was, he was an embodiment
of truth and dharma and was established in virtuous valour. He
was engaged in expiation. He was terrible. He had the huge
form with the knees of an animal.

19. His body was straightened up. The offerings of ghrta
constituted his Linga (symbol). The (sacrificial) spot was his
seed. He was the great medicinal herb (incarnate for curing
distress). The altar was his inner soul. Mantras were his hips.
The Soma mixed with clarified butter was his blood.

20. The Vedas were his shoulders. He had the fragrance
of sacrificial offering. The Havya (oblations for the Devas) and
Kavya (oblations for the Pitrs) constituted his velocity. PragvamSa1

(the room accommodating the sacrificers) was his body. He was
lustrous and had undergone different initiations.

21. The sacrificial fees constituted his heart. He was an all-
pervading Yogin in the form of a great Sattva. He was charm-
ing with the sacrificial rites of Upakarman. Pravargya (a rite in
which hot milk is poured in a vessel, thus giving rise to fumes)
constituted the whorls of hair on his chest*2.

22. His gait and paths were the different Chandas. The
secret Upanisads constituted his seat. He was accompanied by
his consort Chaya. He was lofty like a jewelled peak. Having
thus assumed the form of a sacrificial Boar, the lord entered the
waters.

1. The body of Varaha was so big and spacious as to accommodate many
men, as Pragvamh (the room in which the members of the sacrificer's family
and friends stay) is spacious.

*read Prcmargyavartabhv.saii.ah as in Bd. P. I. 1.5. 18
2. Pravargya-vitta-bhusatfah in the text is obscure. Bd. P. I. 1. 5. 8 reads in

that context Pravargyavarta-bhusanah which means 'Pravargja were the whorls of
hair on Varaha's chest.
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23-24. He, the lord of the subjects, got at the Earth covered
with the waters. He approached and lifted it quickly. He divert-
ed the waters of the oceans in the oceans and of the rivers in
the rivers. The lord, for the welfare of the worlds, lifted with
his curved fangs, the Earth that had gone deep into the nether
world.

25. Holding the Earth in his hands he brought it to its
place. The supporter of the Earth at first mentally supported the
earth and then released it.

26. Over the flood of waters, the Earth floated like an
immense boat. Due to the activities of the lord, it did not
sink.

27. With a desire to set up the universe, the lord lifted up
the Earth. Then, he, the lotus-eyed lord, decided to divide
the Earth. He levelled the Earth and created the mountains on
it.

28. Formerly when the creation was burnt by the Samvar-
taka fire, all the mountains, being consumed by that fire, lay
shattered and scattered all over the earth.

29. In that Ekamava (the ocean of cosmic waters) the
waters (solidified by cold) and collected by wind and were placed
in a scattered manner here and there (wherever they were thus
deposited) ; they became condensed into mountains.

30. Since they became motionless after being (thus) sprin-
kled, they were known as Acalas.1 Since they are endowed with
knots and joints, they were called Parvatas. Since they had
been swallowed and hidden (formerly), they were called
Giris. Since they had been collected, they were called Siloccayas.

31. Thus after the worlds, oceans and mountains are des-
troyed at the end of a Kalpa, the Maker (Creator) of the uni-
verse creates them again and again, in the beginnings of the
Kalpas.

32. He again created this earth along with the ocean, seven
continents and mountains, as well as the four worlds, viz. Bhur
and others. After creating the worlds, he began the creation of
the subjects.

1. Note the Puranic etymologies of acala, parvatat giri.
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33. Desirous of creating different species of subjects, the
self-born lord Brahma recreated the beings in the same form as
they had in the previous Kalpas.1

34. When he was contemplating over the creation intellec-
tually, the dark and gloomy creation manifested itself simultane-
ously with Pradhana.*

35. Nescience (Avidyd) with five joints, viz. darkness,
delusion, super-delusion, murkiness andsuper-murkiness**, be-
came manifested out of the Supreme Soul.

36. While he meditated, the creation became established in
five ways. Just as a lamp is covered up with a pot, the creation
was enveloped by darkness. Like a lamp lighted in a pitcher
illuminated within and (dark) without, it was pure but devoid
of feeling.

37. Its intellect and sense organs were concealed; it consis-
ted of vegetation and since vegetation is declared to be primary
it was called primary creation.

38. On seeing that the creation did not multiply, Brahma
was dissatisfied and he went into contemplation.

39-40. When he contemplated thus the Tiryaksrotas (the
animal world) came into being. Since this creation proceeded
obliquely, it was called Tiryaksrotas. Predominated by Tamas,
they were mainly ignorant. They took to wrong direction. They
were self-swayed and devoted to self.

41-42. The lord saw this second creation of Tiryaksrotas,
proud of themselves, conceited and divided into twenty-eight—
eleven based on the sense organs, nine of Udaya and the eight
of Taraka and other Saktis.

1. Puranas believe that despite the annihilation of everything at the
end of a Kalpa, god Brahma recreates the universe on the model of the
previous universe. They state this succinctly as follows : dhdtd yathdpanam
akalpayat.

*A. reads : Pradhydna-samakdlam : 'simultaneously while he was meditat-
ing'.

**Com. on VP. I. 5 5 renders these as, ignorance, delusion, desire of
enjoyment, anger and fear of death.



48 Vdyu Purana

43. They were all illuminated within but covered exter-
nally. Since their activity was oblique, they were called Tiryak-
srotas.

44. Having seen the second universe, the Tiryaksrotas, and
having observed everything of it of that designation (nature),
the Lord conceived of the (following) idea : Even as he was
thinkinguninterruptedly {nit)am), the Sattvika creation appeared
(of itself, automatically).

45. This third creation was called Urdhvasrotas, consisting of
beings in which the stream of life passed upwards. Since life
proceeded upwards it was called Urdhvasroias.

46. The Urdhvasrotas beings have abundance of comfort and
pleasure. They are circumscribed outwardly and inwardly and
are brilliant externally and internally.

47. These created beings are air etc. They are well settled
after creating themselves. The Ordhvasrotas being the third (in
the series of creations), that creation is known after them.

48. When gods with upward stream (the divine creation of
Ordhvasrotas) were created god Brahma was satisfied. As he was
the competent Over-Lord, he thought of and created beings that
would be Sddhakas (aspirants after spiritual power).

49. While he began contemplating, and since he was of
truthful (effective) conception, the Arvaksrotas that could accom-
plish the task of creation, manifested themselves out of the un-
ma.mkst{Avyakta). Since the stream oflife proceeded downwards,
they are called Arvaksrotas.

50. They are characterized by the abundance of brilliance
and were dominated by the attributes Tamas, Sattva and Rajas.
Hence they have excess of misery and are continuously engaged
in activities.

51. They are human beings who are enlightened externally
and internally and accomplish the task of creation. Through
the characteristics of Tdraka etc. they are of eight types.

52. These human beings are of accomplished souls. They
are of the same nature as Gandharvas. Thus the creation of
Arvaksrotas of Tejas (Light) has been narrated.

53. The fifth creation called Anugraha is of four types, thro-
ugh Viparyaya (Contrariety), Sakli (Power), Tusti (Satisfaction)
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and Siddhi (achievement). The created beings know factually the
past and the present objects.

54. The sixth creation is said to be that of beings such as
Bhv.tadi. Bku'ddi is characterized by contrariety and disabi-
lity.

55. The first creation is of Mahat. It is known as Mahat-
sarga. The second is the creation of Tanmdtras and is called the
creation of the Bhutas.

56. The third creation is that of Vikdras (the products
of Prakrti) and is perceptible by the senses. Thus the Prakrta
creation took place with conscious fore-knowledge.

57. The 'Mukhya' creation is the fourth in order. The Muk-
hyas are the immobile beings. The creation of Tiryaksrotas is the
fifth consisting of animals.

58. The sixth creation of Urdhvasrotas consists of divine
beings. The seventh creation of the Arvdksrotas is that of man-
kind.

59. The eighth creation is Anugraha. It is characterised by
Sattva and Tamas. These (latter) five are the Vaikrta creation
and the (first) three are Prakrta.

60-61. The ninth creation Kaumdra is both Prakrta and
Vaikrta. The three Prakrta creations were brought about with-
out planning or pre-meditation. The six creations of Brahma
function intelligently. Now understand the Anugraha Sarga in
detail.

62-63. It is of four types found in all living beings thro-
ugh contrariety, power, satisfaction and achievement. In the
immobile beings there is Viparydsa (contrariety or loss of con-
sciousness) . In the animals, there is Sakti (power). Human be-
ings are Siddhdtmans (with souls capable of achieving spiritual
progress). In Devas there is Tusti (satisfaction) .

64. There are thus the nine creations including Prdkrtas and
Vaikrtas. By their mutual combination, the types are many.

65-66. At the beginning, Brahma created three mental sons
equal to himself, viz. Sanandana, Sanaka and the intelligent
Sanatana who possessed great power and enlightenment
Those (sons) of great splendour and strength renounced
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(the world) due to their special knowledge of Vivarta (the un-
real appearance of the world in place of Brahman). Due to
multiplicity, they were spiritually awakened. They were aband-
oned (by their father). Without creating any subjects they
retired.

67. When they had left, Brahma created other mental sons
who could accomplish the object. They identified themselves
with their position and abided till the final dissolution of the
world. (Now) know them by their names :

68-70. They are water, fire, earth, air, ether, quarters,
heaven, firmament, oceans, rivers, mountains, plants, the 'souls'
of medicinal herbs, trees and creepers, units of time, Lavas, Kas-
thas, Kolas, Muhurtas, Sandhis (junctions of day and night like
dusk, dawn etc.), night, day, fortnights, months, Ay anas, years
and Yugas. These are the positions with which they identify
themselves.

71. The classes of society are born of his limbs : Brah-
manas (were created) out of his mouth; Ksatriyas out of
his arms; Vaisyas out of his thighs; and Siidras out of his
feet.

72. The lord is beyond Avyakta (unmanifest Prakrti). The
Cosmic Egg is born of the unmanifest. Brahma is born of the
Cosmic Egg. The worlds are created by him.

73. Thus this first section has been narrated to you all very
briefly and not in details. The whole of this Purana, is briefly
narrated in this first Pada (quarter).



SECTION 2: UPODGHATA PADA

CHAPTER SEVEN

Transition between two Tugas (Ages)

Introductory

1. Thus this first Pada (section) the main theme of which
was prakriyd was narrated. On hearing it, Sanatana, the descen-
dant of Kasyapa was much delighted in mind.

2. Addressing Siita with (appreciative) words, he asked him
the subsequent narrative. "O Knower of Kalpas, please narrate
to us (the events during) the period of transition between the
two ages.1

3. We are desirous to know the difference between the
two Kalpas, viz. the one that has gone and the other that is
current. Let us also know the Pratisandhi (period of transition)
between the two (Kalpas) as you are undoubtedly very
intelligent."

Lomaharsana said :

4. I shall describe to you here the difference between the
two Kalpas: the one that has gone and the other that is
current, and the period of transition between the two.

5-6. O sages of holy rites, now understand the Manvan-
taras that are in the Kalpas. This auspicious Kalpa that is
current now is (called the) Varaha Kalpa. The Kalpa that has
gone before this Kalpa was (known as) Sanatana. Now
understand the (condition of) the interim period between that
Kalpa and the present one.

1. Out of the five main characteristics of a Purana, description of Man-
vantaras is one. Thus we find it in Bh. P. VIII. 1. 1-29, KP. I. 51, NP. I. 40.
17-37 and others. This chapter which textually corresponds to Bd. P. I. 2. 6
deals with Kalpas and the interim period between them.
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7-8. When the previous Kalpa recedes there is a period
of transition. Another Kalpa sets in again and again from Jana-
loka. This happens again and again when the period of transi-
tion ends, the Kalpas are cut off from each other. At the end
of a Kalpa, all the rites are completely annihilated. Hence it
is called the period of transition between one Kalpa and
another.

9. The joints (transition) between the periods called Man-
vantara and Yuga are also cut off. Manvantaras function with
the inter-connections of Yugas.

10. The Kalpas that have been briefly narrated in the
Prakriya Pada [each Kalpa (out of them) has a Purva-ardha
(earlier half) and a Para-ardha (later half) ] . When a Kalpa
elapses, its later half is followed by the earlier half of the next
Kalpa.

11. The other Kalpas which follow in future are so tied
with their later half. The Kalpa that is current, O Brahmanas,
is the first among them.

12. In it the first (half) is called Purva (Purvardha) and
the later half is called Para. This is the period of sustenance (of
the world). The period after it is called the dissolution of the
world.1

13-15. The Kalpa which preceded the present Kalpa was
Sanatana (by name). When at the end of one thousand sets
of four Yugas along with the Manvantaras, the Kalpa came
to an end, then the time of the destruction (of the universe) by
fire arrived :2

In that Kalpa the gods who used to move about in aerial
chariots, constellations, planets, stars, the sun, the moon and
planetary bodies (sites) —all these meritorious souls numbered
twenty eight crores.

16-17. Just as (the number was 28 crores) in one Man-
vantara, (their number) in fourteen Manvantaras is the same.

1. At the end of a Manvantara (Manu-period), the Yuga-period con-
necting the two Manu-periods is not broken, but at the end of a Kalpa the
Universe is annihilated.

2. The following verses describe the process of dissolution of the Uni-
verse.
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Therefore their total number (in all Manvantaras) was (14x
28 = ) three hundred and ninetytwo crores. In the Kalpa that
passed away, the number of gods moving about in aerial
chariots is said as being seven hundred and eight thousand.
In each Kalpa (the same number of) gods is said as posses-
sing chariots.

18. In all the fourteen Manvantaras, there had been Devas,
Pitrs, sages and Manus in the heaven.

19-20. The sons of Manus who are their followers, the res-
pectable Devas who receive honour and praise from the people
of all castes and stages of life and those heaven-dwellers who
remain in the Devaloka—all these stand on equal footing along
with their associates at the time of final dissolution.

21-22. When the dissolution becomes due, the Devas residing
in the three worlds realize their inevitable (fateful) turn which
necessarily occurs in due course.1 Characterized by unconcern
and grief, they forsake their associated positions and fix their
mind anxiously on Maharloka.

23. They are endowed with bodies special to Maharloka.
All of them abound in special purity and acquire mental
achievement.

24-25. They establish contact with the Brahmanas, Ksatri-
yas, Vaisyas and others who have been devoted to that Kalpa.
After fixing their minds on Maharloka, the fourteen groups of
devas fix their minds on Janaloka too.

26. They have abundant purity and have attained mental
perfection, along with the contemporaries of their Kalpa, who
have attained Maharloka.

27. Repeating it ten times, they go to the worlds called
Svar and Tapas. After staying there for ten Kalpas, they
proceed to the world called Satya. The residents of the Kalpa go
in this order.

28. Thus thousands ofYugas according to the calculations
of Devas pass by when the residents go to Brahma's world where
they attain their goal of final liberation [Lit. the state from
which there is no return to Samsara].

!• Verses 21-30 describe how Devas proceed from heaven to still higher
regions in the order: Mahar^-Svar^Tapas-rBrahma.
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29. Except overlordship (on the world), they become equal
to Brahma in affluence, glory, form (appearance) and objects
(of enjoyment of senses)1.

30. There they stay happily due to their close contact with
Brahma. Acquiring the bliss of Brahma, they become liberated
along with Brahma.

31. In view of the inevitability in matters pertaining to
Prakrti, they remain bound in their separateness produced at that
time.

32. Just as in a wakeful stage knowledge occurs with in-
tellectual efforts from its forms, similarly knowledge which arises
in them at that time, begins to function.

33. When the differences of those whose energies are
of different nature, are restrained and withdrawn, their effects
and instruments (sense organs) are produced along with
them.

34-35. Of those residents of Brahmaloka whose authori-
ties are lost (destroyed) due to the manifestation of their
differences and multiplicity, but who abide by their own Dharma,
those Siddhas have similar characteristics, are of pure souls and
unsullied. In their nature they are beyond the sense-organs and
are well established in their souls.

36. After revealing itself entirely to them, Prakrti thus
seen does not function because it is not activized by Purusa.

37. When the creation starts again, the Prakrtic causes
join together and originate those seers of truth.

38. Here those persons who have attained liberation have
not to go by the (same) path of Sarhsara. There is the non-
recurrence (non-existence) of these like the blazing flames of fire
which has been extinguished2.

39. When these great souls have gone up beyond the
three worlds, those who have not reached Janaloka along with
them from Maharloka are left behind to stay in Maharloka.
They retain their body for aKalpa.

1. That is the difference between a liberated soul and Brahma; an echo
of Brahma Sutra IV. 4. 17-18.

2. Cf. the concept of Brahma-nirvana in BG V. 24-26.
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40. There are classes of beings from Gandharvas toPisacas,
Brahmanas and other human beings, animals and birds, the
immobile ones and reptiles.

41. While they (the beings mentioned in v. 40) stand
there as the residents of the surface of the earth, at that time
the thousand rays that emanate from the sun (gettingcombined
and concentrated) become seven rays of the sun and each ray
(out of those seven rays) becomes a sun.

42. Rising up gradually, they burn the three worlds, mobile
and immobile beings, rivers and all mountains. They had al-
ready been dried up by drought and are now burnt by the suns.

43. Then all these—-the mobile and immobile, both the
pious and impious who are burnt by the rays of the sun, settle
down and rest.

44-45. At the end of the sinful age, they go away with
their bodies burnt. But they are not freed from bodies
derived from their pious or impious activities. They are united
with the peopleof Jana Loka having the same form as they have.
Abounding in purity they attain mental perfection.

46. Having stayed there for the period of the night of Brahma
of unmanifest birth, they are born again as the mental sons of
Brahma, at the beginning of the creation (of the world).

47-48. When the residents of the three worlds thus function
in Janaloka, and the three worlds are burnt down by the seven
suns, when the earth is flooded with rain, when all abodes are
scattered, the oceans, clouds and the earthly waters form a vast
watery mass called 'Salila'1.

49. It (water) followed (one flood after another). When
that enormous flood of water covered the earth (in one vast
sheet of water) it is called Arnava (sea).

50. The word [yooi)\/bha is used in the sense of spreading
(vyapii) and shining (dlpti), as water shines and spreads. It
floods on all sides and hence water is known as Ariibhas.

51. The root\/Tan means 'to cover', 'to expand.' Since waters

1. Verses 47-52 give the popular etymologies of salila, arnava, ambhas,
tanu and nara. Cf. Bd. P. I. 2. 6. 51-56 for similar derivation of these words.
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cover up the earth completely on all sides and expand, they are
known as Tanus.

52. The learned say that the particle 'Aram' denotes quick-
ness. In the vast ocean the waters are not quick. (Hence) they
are called 'jYdras'.

53-55. At the end of a thousand Yugas, when Brahma's
day comes to an end, when, during the night everything is
covered up with water, when the earth destroyed by the fire
disappears in water, when the wind is calm and motionless, and
darkness spreads around and there is no ray of light, Brahma,
the Lord Purusa who presides over all these, desires to make
the apportionment of this world once again.

56. When the mobile and immobile beings are destroyed
and lost in that vast ocean, Brahma becomes (a god) endowed
with a thousand i.e. innumerable feet and thousand eyes.

57. The thousand-headed Purusa, of golden complexion,
who is beyond the ken of senses, who is Brahma called Narayana,
goes to sleep in the water.

58. When he wakes up due to the predominance of Sattva
guna, he sees the world a void. They cite this verse about
Narayana.

59. Waters are called Nara. We have thus heard that the
name of waters is Tanus. He stays there with waters coming up-
to his umbilicus. So he is called Narayana.

60. In the Vedas he is called the first patriarch, the Purusa
with good mind, thousand (i.e. inumerable) heads, thousand
feet, thousand eyes, thousand faces, thousand hands1 and de-
vouring thousands.

61. He has the colour of Aditya (sun). He is the protector
of the world. He is the single unprecedented and the first over-
powerer of the mighty. He is the golden-wombed Purusa. He
is the noble soul who is beyond darkness.

62. At the beginning of the Kalpas, Rajas predominates
in him. He becomes Brahma and creates the subjects. At the end
of the Kalpas, Tamas predominates in him. He becomes Kala
and swallows them again.

1. Cf. the Purusa Sukta (RV X. 90)
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63. He who is designated as Narayana with the Sattva
Guna predominant, sleeps in the vast ocean. Dividing himself
into three forms, he abides in the three worlds.

64-65. Through the three forms he creates, surveys and
swallows them. When the mobile and immobile world is de-
stroyed in that vast ocean, at the end of thousand sets of four
Yugas, when everything is covered up with water all round,
Brahma called Narayana sleeps in the dark, deep waters.

66. The great sages see from Maharloka, Kala who, after
swallowing four types of creation, is slumbering in the great
(cosmic) ocean during the night of Brahma.

67. The great sages like Bhrgu and others as in seven
Kalpas, so in this Kalpa, surrounded this immense being. That
immense being is surrounded by the seven sages Bhrgu and
others.

68. The word 'RsV is derived from the root •s/Rs, 'to go'.1

They existed from the beginning hence they are called Rsis.
The word Mahat indicates 'greatness'. Because they are great,
they are called Maharsis.

69. The sleeping Kala was then observed by them while
staying in Maharloka. In the past Kalpa there were seven sages
beginning with Satya.

70. Thus, during these nights of Brahma that had passed
in thousands, the great sages (Satya and others) saw the
sleeping Kala (during the period of his slumber).

71. Brahma is called Kala (the destroyer) because at the
beginning of a Kalpa, he fashioned fourteen forms of des-
truction.

72. He creates living beings at the beginning of each
Kalpa again and again. He, the great lord, is both manifest

and unmanifest. This entire universe is his creation.
73-74. Thus the period of transition between the two

Kalpas—the one that is current and the other that has passed—
has been described to you briefly. The conditions that existed
in previous Kalpas have also been mentioned briefly. Now I
shall explain the present Kalpa. Listen to that.

1- A correct etymology.
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CHAPTER EIGHT

Four Stages of Life

Siita said:

1. After spending a period of time equal to a thousand
Yugas as his night, he assumes Brahmahood, at the end of the
night, for the purpose of creation.

2. When the mobile and immobile beings had already
perished, Brahma assumed the form of wind and moved about
in the water, (enveloped) in darkness.

3-6. When the surface of the earth had been completely
covered by the water, when the elements remained undivided and
undifferentiated, the self-born lord, surveying everything, moved
about like the glowworm at night during the rainy season.1

Seeking a means for putting it back in position after knowing that
the earth is immersed in water, he became enlightened by means
of inference (as to the way) of lifting up the earth. He created
another body which he recollected (as having been assumed)
in the previous Kalpas.

7. On seeing the earth fully engulfed in waters, he entered
the waters after assuming the form of a Boar.

8. After lifting up the earth from the waters, he deposited
the waters of the oceans in the oceans, of the rivers in the rivers
and of the earth on the earth. Then he collected the mountains.

9. When the previous creation was being burnt by the
Sariivartaka, fire of dissolution, the mountains lay destroyed and
(scattered) all over the earth.

10. In that one vast ocean, the (solidified) waters tossed by
wind got collected vogether due to cold. Wherever they were
(thus) stuck (heaped) together, there they became immovable.

11. The mountains are called Acalc.s because they become
motionless after being dried up and solidified. Because they
have knots and joints they are called Parvaias. They are called

1. Cf. Supra 6. 7-11. A repetition of verses.
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Giris because they were swallowed by waters. They are called
Siloccayas because they are collected.1

12. Then, after lifting up the earth from within the waters,
the Lord established it in its position again and made division
in it.

13. In each of its seven continents,2 he made seven Varsas
(sub-continents). He levelled the uneven places and collected
the mountains, with (heaps of) rocks.

14. There are forty(?) Varsas in all the continents together.
There are as many mountains also stationed at the extremities
of the Varsas. They were assembled there at the beginning of
creation according to their nature and not otherwise.

15. The seven continents and the (seven) oceans encircle
each other. They are in contiguity with each others, surround-
ing each other naturally.

16. Even at the outset, Brahma created all these stations,
the four worlds, viz. Bhuh etc., the sun, the moon and planets.

17-19. Formerly at the beginning of this Kalpa3, Brahma
created the Sthanins (presiding deities or occupants of these
posts). He created waters, fire, earth, wind, ether, heaven,
elysium, quarters, oceans, rivers, mountains, the souls of medi-
cinal herbs, the souls of trees, creepers, units of time, Lavas,
Kasthds, Kolas, Muhurtas, junctions (of night and day or twi-
light), night, day, fortnight, months, Ayanas (transits of the
sun), years and yugas.

20. He created separately the abodes as well as the occup-
ants presiding therein (who identified themselves with the

1. These are semantic etymologies i.e. those based on the meaning of the
word. The derivations of acala or giri are understandable but others are
doubtful.

2. The Sapta-dviplconception (division of the earth into seven continents)
has superseded the Catur-dvipl Concept( division of the earth into four parts) of
old Puranas. The figure seven was then popular. Thus the earth is divided
into seven continents. Each continent has seven sub-continents: each sub-con-
tinent has seven mountain ranges (Kula Parvatas), seven big rivers etc. For
their description vide infra Chapters 40-49.

3. Verses 17 ff. describe the process of re-creation of the Universe. Due to
the inexorable law of Karma, every being has to re-start his or her life accord-
ing to one's Karma in the new Kalpa. There is no automatic Moksa even
after the complete annihilation of the Universe at the end of a Kalpa.
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abodes). After creating the'souls' for these 'posts', he created
the (serial) order of Yugas.

21. They are Krta, Treta, Dvapara and Kali. In the
beginning of the Kalpa, during the first Krtayuga, he created
the subjects (beings).

22. The subjects of the previous ages who have been men-
tioned to you by me, were burnt by the Sarhvartaka fire then
in the Kalpa that was coning to an end.

23. Those who could not reach Tapoloka, had resorted to
the Janaloka. They began to function as seeds for the future
creation.

24. Abiding there, in the form of seeds for the subsequent
creation, they, on being let loose (scattered) serve the purpose
of progeny.

25. The subjects, Devas, Pitrs, sages and Manus are those
who accomplish (the four Purusarthas viz.) virtue (Dharma),
wealth (Artha), pleasure (Kama), and salvation (Moksa).

26. Being endowed with Penance thereafter, they fill up
(occupy) the stations. As the mental sons of Brahma, they work
as accomplished souls.

27. The created beings who have attained heaven through
subversive rites are reborn (repeatedly) in every Yuga.

28. Due to the residue of the fruits of their actions, they
become well-known with their souls inclined in that manner.
They descend from the Janaloka due to the bondage of the
Karmans.

29. It is the intention, the feelings of the mind that should
be regarded as the cause, in regard to the activities. The
people descend from Janaloka due to their good and bad acti-
vities (in their previous lives).

30. They take up different forms of bodies in different
wombs (species) from Devas to immobile beings. They are
born of one another successively.

31. Being created again and again, they pursue those
activities which they had been pursuing before.

32. They pursue violent or non-violent, soft or ruthless,
virtuous or evil, truthful or false activities on being urged by
those previous innate feelings which appeal to them.
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33. Whatever names and forms (these beings have) in the
past Kalpa, they mostly receive the same in the future Kalpas.

34. They assume those very names and forms again and
again. They are born in the different Kalpas with the same
names and forms.

35-36. When Brahma who was desirous of creation got
his creative activity obstructed, He, of truthful contemplation,
began to contemplate on the subjects. He created a thousand
pairs from his mouth. With the quality of Sattva predominant,
they, of good mind, were suitable for the task.

37. He created another thousand pairs from his chest.
These had the quality of passion (Rajas) predominant and
were fiery and impatient.

38. He created another thousand couples from his thighs.
Passion (Rajas) and Ignorance (Tamas) were predominant in
them. They were ambitious and aspirant.

39. He created another thousand couples from his feet.
They had ignorance (Tamas) predominant in them. They were
inglorious and deficient in brilliance.

40-42. The living beings born of these pairs were passion-
ate. Being lustful, they began to copulate with one another.
Thenceforward procreation from pairing originated in this
Kalpa. Women did not have their menstrual courses month by
month. Then they did not conceive, even when copulated. They
brought forth pairs of children once at the end of life.

43. They gave birth to crooked offspring (?), when they
had desire for death. From that time onward pairing originated
in this Kalpa.

44. Even by contemplating once mentally, the subjects
had created for them, the five objects of senses such as sound,
each of which was of five characteristics in the pure form.1

45. In this way the previous creation by god Brahma was
through his mind (mental activity). Those who were born in
his race have filled the world.

1. Verses 44-63 paint a glowing picture of the Krta age. They depict the
ideal state of society from Puranic point of view—a classless society with
perfect equality and full liberty.
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46. The people in that age resorted to rivers,lakes, oceans
and mountains. The waters in that Yuga were neither too hot
nor too cold.

47. They usually took the diet of the juicy food of the earth.
They moved about wherever they pleased. They had acquired
mental Siddhis.

48. In that Krta age, there was neither virtue nor evil.
The human beings were non-differentiated. They had equal
longevity, happiness and beauty (form).

49. In the beginning of the Kalpa, in the Krta age, neither
virtue (Dharma) nor evil (Adharma) existed. The people were
born with their respective authority and rights.

50. The first Krta age consisted of four thousand divine
years. They say that the period of transition consisted of four
hundred divine years.

51. Even when thousands of human beings spread they had
no obstruction, no clash and no order.

52. They had no fixed abode or place of resort. They
wandered about mountains and oceans. They were free from
sorrow. They had abundant goodness. They were happy in
solitude.

53. They moved about as they pleased. They were always
joyous in their minds. There were no animals, birds or reptiles
then.

54. There were no trees or plants nor hellish beings born
of evil. There were neither roots nor fruits nor flowers nor the
seasons nor the years.

55. Time was always pleasant when peoples' desires were
fulfilled. There were no extremes in heat or cold. Whatever
objectthey desired in their minds was available everywhere and
at all times.

56. Whatever juices they meditated upon, grew up from
the earth. Their achievements were conducive to strength, fair
complexion and destructive of ailments.

57. With their bodies requiring no decoration (or beauti-
fication), the subjects had eternal youth. Pairs of children were
born from their pure mental conception.
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58. They were born alike and they died together. They
had similar forms and features. At that time, there was truth,
absence of greed, forbearance, contentment, happiness and
restraint.

59. They had no distinguishing marks in their forms and
features, longevity, conduct and activity. Their actions were
spontaneous and voluntary, without the intercession of intellect.

60. In the Krtayuga, there was no inclination towards
performance of good or evil actions. There was no classification
of castes or differentiation in stages of life. Nor was there inter-
mixture of castes.

61. In their mutual dealings they behaved without being
impelled by desire or hatred. All of them, had equal
forms, features and longevity. There was neither superior nor
inferior class of people.

62. Only those who were mostly happy and devoid of
sorrow were born in the Krta Yuga. They were highly power-
ful, very strong and perpetually delighted in the mind.

63. They had neither gain nor loss; neither friends nor
foes; neither likes nor dislikes, since they were devoid of desires.
The objects functioned according to their minds. They neither
desired to possess nor favoured one another.

64. It has been said that in the Krta age meditation was
the highest; in Treta it was knowledge; in Dvapara it was
sacrifice, while charity (donation) is excellent in Kali age.

65. In accordance with practice obtaining in the different
ages, goodness (Sattva) predominates in Krta, passion (Rajas)
in Treta, passion (Rajas) and Ignorance (Tamas) in Dvapara
and only ignorance (Tamas) in the Kali Yuga.

66. As for the duration of Krta age, know that four thou-
sand divine years constitute its duration.

67. The duration of eight hundred divine years constitutes
its two junctions (interim periods). Then the people had
longevity and suffered no pain or adversity.

68. In the Krta age, when the interim period (between
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Krta and Treta) passes off, only one fourth of the entire yuga-
dharma (characterising the Krta age) remains.

69. When the period of junction is over at the end of the
age,1 the Dharma of the period of junction remains but one-
fourth. When the Krta age lapses completely without any
remnant, the spiritual achievement (of Krta age) too vanishes.

70. When the mental Siddhi (of Krta age) is lost, another
comes into being in the Treta. Yuga.

71. The eight mental perfections in the beginning of the
creation, mentioned by me, decline gradually and are lost.

72. In the beginning of the Kalpa, in the Krta age, this
attainment is only mental. In all the Manvantaras in accord-
ance with the division of the four Yugas, the attainment is due
to the holy rites, due to the pursuit of the conduct of life of the
respective castes and stages of life.

73. When the Krta age passes off thus, one-fourth of the
Dharma is lost in the first junction, another one-fourth
during the lapse of the main Yuga and a third one-fourth in
the later junction. Thus three fourth of the power of penance,
strength and longevity gets lost.

74-76. O excellent sages, when a portion of Krta has
lapsed, then in the Treta., another age, a portion of Krta re-
mains. When that portion has also lapsed at the advent of
Treta in the beginning of Kalpa, the attainments of the re-
maining subjects become defunct due to efflux of time and not
due to any other reason. When one attainment (Siddhi) dis-
appears another takes its place.

77. When water becomes subtle, cloud is formed. The
creation of rain showers functions through the thundering
clouds.2

78. When the surface of the earth is drenched with rain

1. Verses 69-76 describe the transition between Krta and Treta ages.
2. Verses 77-88 show that rain-showers, human dependance on trees (for

means of subsistence, clothes, ornaments) and growing cupidity were the
special features of Treta. It is a period when men gave up their nomadic
habits and began to build shelters. These settlements further developed into
hamlets, villages and towns.
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only once, the trees begin to manifest themselves for their
abodes.

79. All the necessary objects of enjoyments emanated
from them (the trees). In the beginning of Treta, people
subsisted on them (i.e. the products of trees).

80. Then after the lapse of a long time, due to their own
perversity the emotions of lust and greed possessed them
suddenly.

81. The menstrual flow that used to take place only at
the end of life in the case of women then (in Krta Yuga),
ceased to be so due to the power of the (new, Treta) Yuga.

82. In their case, the menstruation began to take place
every month. As a consequence thereof, they indulged in
copulation the same way.

83. When the flow took this turn and when they copulat-
ed every month, the untimely menstrual flow and conception
began to happen.

84. On account of their perversity and due to what was
destined to happen in course of time, all the trees in their house
(or which were like their houses) perished.

85. When these were destroyed, the people became excited
and agitated in all their senses. They, of truthful thought,
began to meditate on that mental Siddhi.

86. The trees manifested in their houses again. They
yielded clothes, fruits and ornaments.

87. Invigorating honey without the bees, possessing sweet
taste, scent and colour, exuded in them in every leafcup.

88. They maintained themselves with that honey at the
beginning of the Treta age. They were delighted and contented
with that Siddhi. They were free from ailments.

89. As time elapsed, they were overcome with greed once
again. They forcibly took possession of trees and extracted from
them the nectar (of flowers) and honey.

90. Due to this misdemeanor committed by the people,
the wish-yielding trees perished at some places along with
honey.
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91. When the period of junction remained but little, due
to the passage of time, there arose extremes of climate (e.g.
scorching heat and extreme cold).

92. They were terribly distressed by the extremes of biting
winds and scorching sunshine. Being afflicted by these they made
shelters.

93. Warding off Dvandvas (pairs of opposites) of heat
and cold, they resorted to abodes. Formerly, they had been
roaming about as they pleased, without a fixed habitation.

94. Now according to circumstances and their liking, they
stayed in abodes, wildernesses, deserts, deep chasms, on hills,
mountains or riversides. They resorted to fortresses, dry soils and
waste lands with perpetual supply of water.

95. In order to ward off heat and cold, they made habita-
tions in level and rugged lands in accordance with the availa-
bility and their taste.

96. Then they set up hamlets, villages and towns with due
alignment and built harems too.

97-98. The measure of their length and diameter was fixed
by them.1 They built houses on this basis just as they thought
fit. A unit was termed Pradesa—a distance between the (ex-
tended) thumb and the (outstretched) forefinger. The distance
between the thumb and the middle finger (when both are
stretched) was Tala and that between the thumb and the ring
figer was Gokarna.

99. The distance between the thumb and the little finger
(when both are stretched) was called Vitasti. It contained

1. Verses 97-102 give the units of measurement of distance as follows
The first unit 'Aiigula' means 'Finger-breadth'

12 Angulas = 1 Vitasti
21 Angulas = 1 Ratni
24 Angulas = 1 Hasta
2 Ratnis or 42 Angulas = 1 Kisku
4 Hastas
or 2 Nalikas = 1 Dhanus or Danda
2000 Dhanus or
Dandas = 1 Gavyuti
8000 Dhanus or
Dandas = 1 Yojana
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twelve Angulas (finger-breadths). Twenty-one Angulas made one
Ratni (the distance between the elbow and the closed fist).

100. Twenty-four Angulas made one Hasta (hand). Two
Ratnis or forty-two Angulas made one Kisku.

101. Four Hastas or two Nalikas made one Dhanus or Danda.
Two thousand Dhanus or Dandas made one Gavyuti.

102. Eight thousand Dhanus constituted a Tojana. It is on
the basis of the Yojana calculation that the sites were fixed
then.

103. Of the four types of fortifications, three occur
naturally. The fourth kind of fortress is artificial. I shall describe
the mode of its construction.1

104. Huge mansions, lofty ramparts and fort-walls are
built around. There is a principal gate called Svastika and there
is a gynaeceum in which maidens are kept {Kumaripura).

105. The (main) gate is close to a moat with flowing water
current. The width of the moat is the best if (it is) eight or ten
hands. Others opine that nine or eight hands (in width) is the
best.

106-107. (I shall mention the dimensions) of hamlets,
cities and villages and three types of forts, viz. mountains,
waters (rivers) and constructed (artificially by) men, The
diameter shall be half a Yojana. Its length should be one and
one-eighth of a Yojana.

108-109. A city that extends to the east or north is the
most excellent.2 Its extent shall be half or one-fourth of the
maximum length. It should be divided into a hypotenuse and
segments and be laid out in the shape of a fan.* A city planned
circularly or merely lengthwise (with little breadth) or deficient
in (amenities) is not recommendable. A city set up in the
form of a square with straight rows of houses in all the eight
quarters is desirable.

1. Verses 103-107 refer to construction of forts.
2. Verses 108-117 explain the ancient ideas of town (and village )planning.

The instructions about construction of roads are interesting. But crudeness or
elementary nature of town planning or civil engineering shows that they are
earlier than Kauf. Artha Sdstra.

3. The reading Vyajana from Bd. P. I. 2. 7. 107 is accepted as 'VyaHjana',
the reading here is obscure.
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110. The minimum width of a dwelling is twenty-four
Hastas and the maximum is eight hundred Hastas. But they
praise a middle one which is neither too narrow nor too wide.

111. Important dwellings shall be constructed in a site
eight hundred Kifkus wide. A hamlet has half the diameter of
the city and a village is bigger than that.

112. A hamlet shall be situated a Tojana away from a city
and a village shall be half a Tojana away from a hamlet. Two
Krosas is the maximum boundary. The boundary of a field is
four Dhanus.

113. The highway shall be twenty Dhanus wide. The main
road in the village shall also be twenty Dhanus wide. But the
road in the border-land shall be only ten Dhanus wide.

114. The main road shall be excellent if it is ten Dhanus
wide. The movement of the traffic of people (pedestrians),
horses, elephants and chariots should be without hindrance.

115. Branch roads should be four Dhanus wide. The roads
connecting dwelling houses and side roads shall be two Dhanus
wide.

116. The "bell-road", i.e. the main road in a village, should
be four steps wide; the space between two dwellings shall con-
sists of three steps or paces. The side roads shall be half a
pace wide. The way to the sacrificial room shall be a pace
wide.

117. The dust-bin shall be a pace wide. The gutters on
either side of the road shall be a pace wide. They made a lay-
out and built houses afterwards.

118. Thinking and recollecting again and again they
began to grow trees in the places in which they stood for-
merly.

119. The trees had branches going upwards and apreading
around. They never receded. In the same way, the branches
spread in all directions (lit. obliquely) in former times.

120. They observed carefully how the branches had gone.
They constructed the apartments in accordance with the growth
of the branches (sakhds) .* Hence they had been called Salas.

1. Versesl20-122. Sala trees played an important part in construction of
houses. Note the popular etymology of Sala, 'an apartment' and Prdsada, 'a
mansion'.




