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PUBLISHER’S NOTE

The Purest gems lie hidden in the bottom of the ocean or in the
depth of rocks. One has to dive into the ocean or delve into the
rocks to find them out. Simiiarly, truth'lies concealed in the
language which with the passage of time has become obsolete.
Man has to learn that language before he discovers that truth,
But he has neither the means nor the leisure to embark on
that course. We have, therefore, plannedto help him acquire
knowledge by an easier course. We have started the series of
Ancient Indian Tradition and Mythology in English Translation.
Our goal is to universalize knowledge through the most popular
international medium of expression. The publication of the
Puranas in English Translation is a step towards that goal.



PREFACE

The present Volume contains the Vardha Purdna Part I (Chapters
1-136) in English Transiation. This is the thirtyfirst volume in
the Series on Ancient Indian Tradition and Mpythology.

The project of the series was planned in 1970 by Lala Sundar
Lal Jain of Messrs Motilal Banarsidass, with the purpose to
universalize knowledge through the most popular international
medium, viz. English. Hitherto, the English translations of eight
Puranas, namely Siva, Linga, Bhagavata, Garuda, Narada,
Kiirma, Brahmanda and Agni have been published and released
for sale.

In this scheme, the Old Sanskrit Texts of the Puranas as
printed by the Venkatesvara Press and published by Khemardja Sri-
krsnadass have been rendered into English. Translation is
neither too literal nor too free. Care has been taken to maintain
balance between the two extremes. The spirit of the Original
Sanskrit text has been preserved in translation without violating
the idiom of English language.

The Puranas are classified as Vaisnava, Brahma, or Saiva
according to - the degree of quality, sattva, rajas or tamas which
they possess in prominence. Judged by this standard the present
Purana belongs to the Visnuite class. Majority of the verses
relate to Vignuite rituals, stotras or anecdotes. The Purana
culogizes the ten incarnations of Visnu and proclaims that a
devotee attains identity with the lord by reciting and listening
to his praise. A number of chapters describe the initiation of
devotees to Vignuite order. The Purdna prescribes initiation
not only for the Brahmanas but also for the Ksatriyas, Vaisyas
and Sadras.

The Purana records a number of religious vows which a
devotee should observe at certain holy places for attaining his
desire. Mention may be made in this context of Dvadasi Vrata
observed on the twelfth day of the bright fortnight of each month
of the year, the ritual being related to the ten incarnations of
Visnu, Padmanabha being the eleventh and Dharani (Earth)
the twelfth. The Purana contains a number of hymns in praise
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of Visnu, addressed to his specific forms, under particular names
such as Matsya, Varaha and Kirma. There is a hymn in prosc
called Brahmaparamava stotra which was uttered by the Advins
in praise of Visnu.

Though predominantly Visnuite in character, the Purana
talks highly of lord Siva, discribing his origin, exploits, the des-
truction of Daksa’s sacrifice in particular. The Purana is emphatic
about the identity of Trinity, a single entity assuming manifold
forms such as Visnu, Brahma, Siva and others.

Beside the worship of Trinity we find the cult of Mother
Goddesses as the distinct feature of this work. These Mothers are
allied to Siva and their origin is traced to the fury of Siva, the
purposc being the destruction of asuras.

In the miscellany of topics we can include the glory and
greatness of holy centres, gifts of cows, enumration of sins and
their expiation, causes of sufferings in hell and of enjoyment in
heaven. Finally this Partdescribes Sraddhakalpa (the institution
of obsequial rites and rituals).
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Dr. R. N. Dandekar and the UNESCO authorities for their
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INTRODUCTION

The Vardhapurdna is an old Purana considered as a major
Purana (mahdpurana) in the accounts given in the Puranas them-
selves. But although it states in an early chapter the five general
characteristics of a Purana (paficalaksana), it itself does not con-
tain all these, a feature which it shares with several other Puranas.
It, of course, contains an account of the first two, namely pri-
mary creation and secondary creation (sarga and pratisarga), but
contains very little of the others (vamisa, manvantara and vamsa-
nucarita). It is full of religious and theological matters and glori-
fication of the gods, mainly Visnu, and of the holy tirthas and
rules for the observance of various vows. Nevertheless, it is an
old Purana in its essential parts, though, as in most other works
of a like nature, there are many portions added to it from time
to time as is evident from the repetitions, inconsistencies and what
would normally appear to be irrelevant matter in some contexts.
Its date must be early and Wilson’s assigning it to the 12th cen-
tuary A.D., is arbitrary and unjustified. The earlier parts may
not be later than loth century as pointed out by P. V, Kane
and accepted by scholars like R, C. Hazra, who, however, consi-
ders some interpolations to be possibly as late as the 15th century.
The work is presented here in an English translation, which is
neither too literal nor too free, of the text published by the Venka-
teswar Press, Bombay, with the most essential corrections. It
may be noted that although the work is traditionally belicved to
contain 24,000 §lokas, the text available now contains only a
little over 10,000 $lokas.

The Purana is in the form of a conversation between Varaha,
the Boar-incarnation of Lord Visnu, and Dharani, the Earth
held up by him in his tusk, as given by Siita, the mythological
narrator. The whole discourse is in reply to Earth’s questions to
the Lord seeking enlightenment as to the creation, sustenance and
destruction of the world and what would constitute righteous
conduct and virtuous actions for happiness in life and ultimate
liberation from worldly existence.

We may make a rapid survey of the Purana dividing it into
convenient sections and noting the most essential things in each.
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I. Chs. 1-8. This is of a preliminary nature. Earth puts
her questions to the Lord who reveals to her his universal form.
We find the account of primary creation from Vyoma through
the Pradhana and the three gunas, Sattva, Rajas and Tamas, to
Brahma, the origin of Rudra, Prajapati and Sviyambhuvamanu,
Rudra’s form constituted of man in one half and woman in the
other, the division of the male part into eleven and further deve-
lopment of creation from Svayambhuvamanu. Narada’s narra-
tion to Priyavrata, son of Svayambhuvamanu, of his previous
life and his meeting goddess Savitri is interposed. The story of
king Aévagiras whom the sages Kapila and Jaigisavya convince
of the omniscience and omnipresence of Visnu and the need to
do one’s duty for spiritual knowledge and liberation and the king
finally getting dissolved in the Lord, follows. We may note that
although the chief emphasis of this Purana is on devotion, here
we find the stress on jfidna as the ultimate means for mukti.

King Vasu practising penance and obtaining liberation by
reciting the Pundarikaksapara hymn, sage Raibhya performing
penance at Gaya and getting liberation by uttering the Gada-
dhara stotra, the ghost of a Brahmin unwittingly killed by king
Vasu becoming a hunter by name Dharmavyadha merging in
the lord by his praise of him, are narrated to illustrate the effi-
cacy of penance and prayer. The Dharmavyadha, it is stated
begot daughter and gave her in marriage to the son of the Brah-
min, sage Matanga, but afterwards she was illtreated by her
mother-in-law particularly referring to her father being a meat-
eating hunter, and, indignant at this, the Vyadha made Matanga
admit that while he, as a hunter, was killing only one animal a
day for food, the sage who prides at his being a vegetarian, is
actually destroying numerous potential forms of life contained
in the grains he cooks and eats. We may note two things in this
story, one, the free and formal intermarriage between a Brahmin
and a lower caste and the other a defence of non-vegetarianism.

2. Chs. 9-17. This continues the account of creation. Lord
Narayana creates Uma and the syllable ‘Om’ identified with
Siva, out of which latter arise the seven worlds Bhi etc, the sun,
the moon, fire, people of the four castes, Yaksas, Raksasas and
Devas and day and night. The Vedas hide themselves in water,
but the Lord, assuming the form of a huge fish, recovers them
from the water when extolled.
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Durjaya, son of Supratika, conquers all the worlds including
Indra’s, but on the way chances to enter the hermitage of sage
Gauramukha who offers him and his army great hospitality with
the help of 2 miraculous gem given by Visnu. Wishing to get
possession of the gem for himself but unable to do it, Durjaya
enters into a fight but his army is defeated by the army that arises
from the gem, and Visnu appears there and kills the king and
his men by his disc. Distressed at the death of the son, Supratika
extols Visnu as Rama (the delighter) and attains merger in him.

In answer to a further question about Gauramukha by Earth,
Varaha narrates a conversation between that sage and Mar-
kandeya in the course of which details relating to §raddha (pro-
pitiation of manes by libation) are given, such as the kinds of
manes, the different ways of performing the ceremony according
to means, the nature of those who are fit to be invited for it and
of those who are unfit, the occasions for its performance, the
number of persons to be invited and the form of the different
rituals. Gauramukha utters a hymn of Visnu extolling the ten
incarnations as a result of which the Lord appears before him and
he becomes merged in him.

Sage Mahatapas tells king Prajapala how worship of Visnu
leads to liberation and narrates the story of the different Devatas
residing in the body of the cosmic egg, Hiranyagarbha, like
Agni, Asvins, Gaurl and others each feeling that without itself
the body will not function and leaving it one after another, but
finding Hiranyagarbha unaffected being protected by the Sup-
reme Person in his form as the moon (Soma), praise him seeking
his favour and the Lord allots them their positions and names
and gives them each a form in the world of gods and a formless
state in the beings on earth.

3. Chs. 18-38. Here the circumstances under which the
subtle Ksetradevatas (the deities in the body) assumed concrete
forms are given in the order Agni, Aévins, Gauri, Vinayaka,
Nagas, Skarida, Aditya, Durga, Diks, Kubera, Visnu, Dharma,
Rudra, Pitrs and Soma, as also the significance of the different
names and the day in each fortnight important for their worship,
starting with Prathama for Agni and ending with Amavasya
for Pitrs and Paurnami for Soma. Much that is seen in chapter
12 is repeated in chapter 33 which is introduced as ‘another
account of the first appearance of Rudra’. There are variations
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in some of the popular stories here. For example, Siva appears
before Parvati not as a Brahmacarin but as an old man who
creates an illusory shark to catch hold of him and requests Par-
vati to save him by lifting him up by holding his hand. In the
praise of Skanda by the gods, many terms are with reference to
what he was yet to accomplish, but this is explained as due to
their knowing already what he would do later. Vinayaka was
created by Rudra out of his laughter and in his own form, but
changed into a being with elephant-face and protruding
belly at the passionate look of Uma on him. Visnu is a form of
Lord Narayana created by himself for the protection of the
world.

Mahatapas gives the names of the fifteen kings born out of
the gem of Gauramukha when they would be born in Tretayuga,
pointing out to Prajapala that he himself is one of them, Supra-
bha, reborn. Then, Prajapala praises Visnu as Krsna and merges
in him. King Dirghabahu, cursed to become a tiger for his
disrespect to Brahmins, gets redemption by accidentally hearing
the name of the Lord. This illustrates the efficacy of the Lord’s
name even when unintentionally uttered and reminds us of the
more familiar story of Ajamila narrated in the Srimadbhaga-
vata. A hunter pleases sage Durvasas by the wonderful hospi-
tality he extends to him as a result of his devotion to his precep-
tor, and gets renamed as Satyatapas and the Vedas and Sastras
dawn upon him, thereby showing that it is devotion not birth,
that makes one eligible for spiritual elevation.

4. Chs. 39-50. This is devoted to the details of the Dvadasi-
vrata with the variations and the benefits accruing therefrom,
one in each month starting from Marga$irsa and ending in
Agévayuja, respectively for the ten avataras of Visnu beginning
with Matsya, the ninth being Buddha and the last one being
Padmanabha. For the month of Karttika the Dvadadivrata is
called dharanpivrata, since Visnu was worshipped on that day
by Earth for raising her from the water. )

5. Chs. 51-67. An account is given of various Vratas for
attaining various things like health, wealth, progeny, peace,
regaining lost possessions etc, and the Paficaratra system of the
Vaisnavas is claimed as equal to the Vaidika. The first two chap-
ters in the section, given as Agastyagita is an allegory on libera-
tion and evolution on the basis of Sankhya philosophy and the
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last chapter is another allegory on day and night, months, sea-
sons and year. '

6. Chs. 68-73. Illicit sexual association and the atonement
therefor are discussed in the first chapter in this section and
2 wonderful experience of sage Narada in the next. The following
three chapters speak of the identity of Visnu, Siva and Brahma
as given by Rudra, and a hymn on Visnu uttered by him occurs
in the last.

7. Chs. 74-89. This deals with cosmology with the earth as
the central point and the seven islands, Jamba, Saka, Kusa,
Kraufica, Salmali, Gomeda and Puskara with their mountains,
rivers, valleys, lakes, trees, gods and denizens. Mount Meru
and the continent Bharata are given special importance.

8. Chs. 90-98. The subject of this section is the Triple
Power, the goddess unifying in herself the energies of Visnu,
Brahma and Siva, born at their looks at one another, and this
goddess triplicating herself as the white Brahmi, the red Vaispavi
and the black Raudri and performing their respective functions
in the universe. We get here the concept of the triple energy of
the later Tantric system though not in its details. We also find
that, against the popular story, it is Vaisnavi who kills Mahisa-
sura after assuming a fierce form with twenty hands, and not
Raudri, Raudri gets the name Camunda for killing Ruru, and
not for killing Canda and Munda.

Then is given an account of a Vrata for Rudra as Kapalin,
and the moksa of Satyatapas by his unflinching truth and
dharma.

9. Chs. 99-113. We get here the glorification of the gift of
images of cows with gold and gems, together with special objects
like sesamum water, sugarcane juice, sugarcandy, honey, milk,
curd, butter, salt, cloth, grain etc, each separately and on sepa-
rate occasions to worthy Brahmins. The deity propitiated by
these is not Visnu in all; it is Rudra in some and Parvati in one.
The special value of the gift of parturient cow is stated, as also the
importance of the Kapila variety.

The last chapter is a hymn on Visnu by Earth praying for
lifting her up from sinking in the ocean.

10.  Chs. 114-121. This constitutes a series of questions by
Earth to Varaha on the nature of ritualistic worship and the
merits accruing therefrom and the reply stating the rules of obser-
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vance, lists of meritorious and unmeritorious actions, thewell
known thirtytwo major offences in worship, the rituals of idol
worship and of the quarters during morning, noon and evening.
It comprises numerous moral precepts for a virtuous and pious
life. Purity, sincerity, piety and generosity are stressed. Many
of the Smrtis are mentioned here and every one is advised to
follow whichever suits his faith.

11. Chs. 122-126. The first and last chapters here are in
glorification of two tirthas Kokamukha and Kubjamra where
death of even minor creatures on Dvada$i day is declared to be
giving them birth as human beings and illustrated by stories.
In the intervening chapters the materials for worship and the
variations in this matter in the different seasons are given.
There is also an account of the mdyd of Vispu and how everything
in the world is carried on by its power.

12. Chs. 127-136. Initiation of the devotee and the expia-
tions for offences form the subject of this section. The initiation
into Bhagavatadharma of the devotees with the variations in the
details of the rituals for the four different castes and the objects
to be offered are described. The importance of the Guru is
stressed, who alone can do the initiation. The role of the rosary
in meditation is given, as also the desirability of copper vessels
in worship. The mode of ritualistic worship is further elaborated
in the last chapter.

13. Chs. 137-151. The glorification of Tirthas is continued
here. We get an account of great tirthas, the various holy spots
in them, the merit associated with each, the wonders perceptible
in many of them and several stories in illustration of their effi-
cacy. The greatness of Saukara, particularly its Somatirtha,
where a jackal became a princess, a vulture a prince and a wag-
tail an opulent trader, all by mere death there is pointed out.
The holy spots in Kokamukha are recounted, followed by those
in Badari. Tirthas like Mandara, Somesvara, Muktiksetra,
Triveni in the river Gandaki, and holy places like Salagrama-
ksetra, Ruruksetra, Hariksetra, Goniskramana, Stutasvami,
Dvaraka, Sanandira and Lohargala are then described with
emphasis on the Dvadagivrata in many of them and connected
incidents.

Two intervening chapters are on the value of Lord’s service.
The importance of service through music keeping awake on
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Dvadasi day is highlighted by the story of an outcaste being able
to liberate the ghost of a Brahmin by transferring to him a bit
of his merit so acquired. The rules relating to women devotees
during the menstrual period are also incidentally given.

We are told of Visnu seeking boon from Siva at Muktiksetra,
$iva incurring a curse from Prajapati Aurva for destroying his
hermitage and sage Salankayana getting as his son Nandike$vara,
a form of Siva. We find two brothers quarrelling over a share
turned into an elephant and a crocodile and getting redemption
by Visnu’s disc, which reminds us of the more popular story of
king Indradyumna and his curse. Lohargala, about which in-
formation elsewhere is practically absent, is stated to be situated
in a place difficult of access amidst settlements of Mlecchas.

14. Chs. 152-180. This is the longest section in the Purana
and is on the glory of the city of Mathura and the numerous
tirthas in and around it, the various gardens, deities and so on
with the wonders in each, the benefits they confer, the days parti-
cularly sacred in each etc. Mathura is declared as superior to
all other holy cpots including Prayaga and Varanasi and the
people there to be Visnu himself unstained by the faults they
may be having and the sins they may be comitting and as deserv-
ing of the respect of all and gifts from them, a statement which
seems to be indicative of the possible origin of this Purana or,
at least, this bulky part of it, in this region. Its association with
the deeds of Krspa is naturally highlighted. The efficacy of
pleasing the Lord by fast and dance on Ekadasi day is brought
out by the story of a dancing devotee redeeming a Brahmariksasa
narrated in terms identical with the one stated earlier of an
outcaste doing a similar deed by the transfer of the merit of his
service by song. The significance of social service by planting
trees, digging wells, laying gardens and rencvating ruins is brou-
ght out in the long story of the merchant Gokarna. The list of
offences in worship is repeated ‘with the means of atonement,
only to say that for all this, fasting and bathing in Mathura is
a good substitute. We also get the story of a servant maid made
to release her manes by sraddha, and also what actions lead to
ghosthood and what protection from it.

15, Chs. 181-186. This deals with the consecration, and
rules of worship of idols made of wood, stone, clay, copper,
bronze, silver and gold and also about the worship of Salagrama
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stones. Worship of idols is sanctioned for all castes but not of
Salagrama.

16. Chs. 187-192. The details of sraddha constitute the
subject of this section. The origin of §raddha, its significance, the
place and time of performance, persons eligible as well as those
ineligible to be fed in $raddha, the various rituals etc, are all
elaborately given. There is emphatic prohibition against a bes-
tard being fed in this ceremony even unknowingly. The nature
of madhuparka preparation and its administration are also given
in two chapters.

17. Chs. 193-212. This is a separate section quite uncon-
nected with the rest narrated by Vaisampayana about the world
of Yama as seen by Naciketas who goes there at an angry uttar-
ance of his father Uddalaka, but returns to give a description of it.
The Naciketas here is not one whom we are familiar with in the
Upanisad discoursing with Yama on the nature of the soul and
ultimately gaining from him dtmavidyd. According to his account,
Yama’s is a splendid world full of enjoyment for the good souls
that go there, but also having numerous fearful hells full of tor-
ment for the bad. It contains a hall of justice with the well known
lawgivers like Manu, Brhaspati, Apastamba and Angiras as the
jury. The supremely virtuous souls bypass Yama but the sinners
are never spared and his lieutenant Citragupta is asked to deal
with them as they deserve, In the course of a discussion of Yama
with Narada, righteous and unrighteous deeds are enumerated,
generosity is praised and the power of chastity illustrated. It is
interesting to note that this section contains an incident of Citra-
gupta’s men getting fed up with their duty of executing punish-
ments, their fight with the demons called Mandehas who are sent
to subdue them by Citragupta and finally a settlement being
reached by the intervention of Siva in the form of a Jvara. This
has some similarity with the demands of modern workmen, their
strike and settlement and reconciliation.

18. Chs.213-218. This, the last section, deals with the great-
ness of Siva as Gokarnesvara, Syngesvara and Sailesvara where
his single horn in the form of a deer was taken out into three
pieces and installed respectively by Indra, Visnu and Brahma.
It is noteworthy here that this Purapa which is predominantly
Vaisnavite in nature concludes with an account of the greatness
of Siva.
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The penultimate chapter states the benefits of the recitation
of this Purana and the last one gives its contents from beginning
to end as it is available now, and is, in all probability, a later
addition.

In addition to what we have incidentally seen as worthy
of special notice in the brief survey made above, there are certain
other matters in this Purana which deserve attention and we may
now look into some of them.

We come across the tirtha Lohargala which it is hazardous
to reach although powerful to remove sins. There is another one
mentioned, Stutasvami, which also we do not come across in
other Puranas. The identity of these two is not known now.
Both these relate to Visnu and occur in the portions of the work
which are considered as its early and original parts.

Numerous Vratas are mentioned mainly meant to propitiate
Visnu but not infrequently to propitiate Siva, Parvati and others
with fasting, prayer, worship and gifts, and each is taken as cap-
able of dissolving sins, sometimes of many generations in his family
and many of them also confer special benefits like health, wealth,
wife and progeny. But performance of Vratas without any desire
is also recommended:

niskama evam vratam asya krtvd
nafyanti papani ca tasya pumsah (45.10)

what we get more emphatically propounded in the Bhagavadgita.

Many mantras are prescribed for ritualistic worship in several
Vratas, but all are Puranic and not drawn from the Vedas and,
in some cases, they are not fully intelligible.

Although this Purana is primarily meant to extol Visnu,
glorifying his achievements and inculcating steadfast devotion
for him, it is not biased that way. Devotion for Visnu is only
preferential and not exclusive to that of others like Siva and
Sakti. It aims at harmony and cordiality among worshippers of
different gods. True that a fighting between Visnu and Siva
stopped by Brahma is mentioned in one place (21.53) and people
devoted to gods other than Visnu are spoken of as doing so under
delusion in another (117.45), but passages proclaiming the iden-
tity between Visnu and Siva are numerous, as for instance:

- yeyam miartirbhagavatah
$ankarah sa svayam harih | (9.7),
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30 harth sa trilocanah | (58.4), and
na bhedascavayordeva ekabhavavubhavapi/ (73.40)

and anyone who draws a distinction between the two, it is stated,
goes to ruin.

mdm visnorvyatirikiam ye brahmanasca dvijottama |

bhajante papakarmanaste yantt narakam nardf (| (70.40)
Rudra declares Narayana to be supreme god,
ndrayanah paro devah sarvariipo jandrdanah (70.14)

and Visnu observes that he and Siva remain together and wor-
ship of the one is the worship of the other too.

aham yatra Sivastatra Sivo yatra vasundhare |

tatraham api tisthami avayornantaram kvacit ||

Sivam yo vandate bhiime sa hi mam eva vandate |

labhate puskalam siddhim evam yo vetti tattvatah || (145. 108-9)

However, a Saiva becoming a Vaisnava is instanced by Ravana
who does so when Varaha tells him that, being a Raksasa he
cannot have the sort of devotion required for achieving his aim.

(163. 29-47.)

Sakti is spoken of as the triple power, representing the energies
of Visnu, Siva and Brahma and is extolled in a series of chapters
(90-96). In Sauryavrata the devata to be worshipped is Durga.
We also get worship of Yantras or mystic diagrams, as in Dharani-
vrata in which Visnu is to be invoked in a sixteen-petalled lotus
and as Yogiévara.

kurydcca vaisnavam yajiiam yajed yogiSvaram harim |
soda$are tatha cakre yogibhir bahubhih krte || (50.14)

The Paficaratra system of Vaispava theology is eulogised and
its follower is spoken of as superior to all others, a statement
which bears testimony to its wide popularity. In the Dharani-
vrata the gift of the image to a Paficaratra Acarya is pronounced
to be a thousand times more meritorious than to others.

dedrye paficaratragam sahasragunitam bhavet. (50.18)

Although the food offered in worship is generally grains,
vegetables and fruit, the flesh of some animals like the deer,
goat and hare and some birds like lavaka, varttika and kapiiijala
is permitted, probably indicating a primitive practice.
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mdrgamansan varam chagam casam samanuyujyate |

etd hi prapane dadyanmama caital priyavaham ||

paksinam ca pravaksyame ye prayojya vasundhare |

ye caiva mama ksetresu upayuijanti nityasah [/

lavakam varttikam catva prasastam ca kapisijalam/ (119.12,16-17)

In the preparation of offering Madhuparka also, flesh is
used (114.27).

Social service is laid down as an important function of the
devotee. The value of planting trees, digging wells etc, is stressed.
Istaparta is important for dharma. Heaven is acquired by ista
or sacrifices and liberation by pirta or service to humanity. The
provision of trees, gardens etc, and renovation of wells, ponds,
parks and temples gain the benefit of pirta.

istapartan dvijatinam  prathamam  dharmasadhanam |
istena labhate svargam pirte moksam ca vindati |/
vapikapatatakani devatdyatanani ca
patitanyuddhared yastu sa partaphalam asnute |

bhiimidanena ye lokd goddnena ca kirtitih |
te loka prapyate pumbhif padapanam prarohane ||

asvattham ekam  picumandamekam
nyagrodham ekam daSapuspajatii
dve dve tatha dadimamatulunge
paficamraropi narakam na yatr || (172. 36-38)

The Purana abounds in stotra in praise of various deities.
Naturally there is a larger number for Visnu than for others.
Among the hymns of Visnu are thosc uttered by Dharani (1.20-
28) the last four verses being a kavaca, another by her (113.
18-68), praising him in his universal form, by Narada (3.11-20),
known as the Brahmaparastotra, by Asvasiras {5.49-57) known
as Yajfiamurtistava, extolling Visnu as the lord of sacrifice and
as combining in himself the Trinity, by Vasu (6. 10-16) known
as Pundarikaksaparastotra, identifying Visnu with the universe,
by Raibhya (7. 21-40), known as Gadadharastotra, bv Dharma-
vyadha (8.43-49), by (Waters) (9.28-33), by Gauramukha
(11. 11-21) and another by the same sage (15.9-21) known
as Dasavatarastotra, by Supratika (12. 3-16) praising Visnu
as Rama (the delighter), by Ksetradevatas (17. 59-63), by
Prajapala (36. 12-122) praising Visnu as Krsna, the lord sup-
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reme, by Drdhavrata (33. 33-43), by Rudra (73. 18-38) and
by Ravana (163. 34-37). Among the hymns to Siva are those by
Devas (21. 68-75; 25. 17-28; 33, 16-24, the last being practi-
cally a repetition of the first), by Soma (114. 20-28) and by
Nandin (213. 43-49). There is a stotra each for several others,
like the one for Brahma by the Asvins (20. 27-30), for Vinayaka
by Devas (23. 33-34), for Skanda by Devas (25, 40-42;,
for Aditya by Devas (26. 10-14), for Durga by Siva (28.
29-35), for Sarasvati by Brahma (91. 9-16), for Vaisnavi in the
form as Mahisasuramardini by Devas (95. 58-66), for Yama
by Naciketas (198. 9-20; and for the Dharmadevata by
Devas (32. 20-25).

Buddha 1s given as an avatara of Visnu even in an early chap-
ter (3.2) and more explicitly later:

nrsimha vamana namo jamadagni nama
dasasyagotrantaka vasudeva |

namo’stu te buddha kalkin varesa
Sambho namaste vibudharinasana || (54.37)

As stated earlier, one Dvadasi day in the year is in his propitia-
tion and the acquisition of personal charm is its special benefit.

rapakamo bhajed buddham (48.22).

The importance of the preceptor in formal initiation into
devotion and ritualistic worship is stressed, but strangely it
is carried to the indulgent extent of permitting him to be not
learned or good-natured.

avidyo va savidyo vd gurureva jandrdanah |
margastho vapyamargastho gurureva pard gatth || (50.20)

A devotee seeking initiation should be tested for one year as
to his way of life and true eligibility.

brakmanaksatriyavisam bhaktanam tu pariksanam |
samuatsaramh gurufi kurydt jatiSaucakriyadibhif |/ (99.15)

The performance of Sraddha is given great importance and
the right mental disposition, necessary money, the purity of the
persons invited, the proper time, the prescribed rituals and,
above all, deep devotion are laid down as the conditions for
its fulfilment (13.48), but for one who has not got the means
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for this, though he has the mind, a mere prayer to the manes in
the open with outstretched hands is a substitute and this decla-
ration is put in the mouth of the manes themselves in what i
given the title ‘Pitrgita.’

sarvabhdve vanam gatvd kaksamilapradariakah
saryadilokapalanam idam uccath pathisyati ||
na me’sti vittam na dhanam ca nanyat

!

§raddhasya yogyam: svapitrn nato’smi !
trpyantu  bhaktyd pitarau mamaitau
bhujau tatau vartmani marutasya |/ (13. 56-57)

Various occasions for the Sraddha are mentioned, including the
anniversary in the tithi of the month of the death of the pitr,
which is the most important in present day practice. Another
thing not common in current practice in general, is the feeding
during Sraddha of uninvited Brahmins and particularly saints.
Not only is this permitted:

prathamehni dvijah kuryad vipragryandam nimantranam |
animantrya dvijan pascad agatin bhojayed yatin || (14.8)

but the warning is given that if a guest arriving when $raddha
is being performed is not honoured, the very ceremony may go
in vain.

tasmad abhyarcayet praptam Sraddhakale’tithin: budhaf |
Sraddhakrityaphalam hanti dvijendrapigito’tithih |/ (14.20)

The same liberal spirit is perceptible in social relations to
some extent. We have seen a hunter approaching a saintly
Brahmin requesting that his daughter’s hand may be accepted
by his learned son and the offer being readily accepted. We have
also seen how an outcaste liberates the ghost of a Brahmin and
himself attains absolute merger in the supreme. The Lord says
that a pious Sidra devoted to him and performing his duties in
right earnest is more dear to him than even the sages.

Sraddadhano’ tipatatma lobhamohavivarjitah |

namaskdrapriyo nityam mama cintdvyasthitah sada |/

Sadrah karmani me devi ya evam samamdcaret |

tyaktva rsisahasrant $idram eva bhajamyaham || (115. 38-39)

We have noticed in the story of Asvairas the emphasis on
knowledge as the means for liberation. Maya is referred to in
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many places but it is more in the sense of power, at times magical
power, not generally in the sense of illusion. It denotes, in the
main, the potency of Visnu, the miraculous power that activates
the world and carries it on. Of the four kinds of mukti, namely
salokya, samipya, sarfipya and sdyujya, however, the laststanding for
absolute merger (laya) in the Lord is frequently referred to (5.58;

41; 8.52; 12.16; 15.22; 36.10; 98.37; 105.18etc), and inone
place, ‘n the case of Dharmavyadha, the Lord gives him a boon
by which he gets merger in Brahman, the absolute.

varo visrstaSca kulasya te maya
layastatha brahmani $asvate tava | (8.52).

Salokya or residence in the world of the deity worshipped is gua-
ranteed for the performers of various vratas and visitors of various
tirthas, and sdrfipya or attainment of the form of Visnu is the
benefit accruing from some (see 126.233, 137.17, 147.33, 169.18
etc.), a privilege extended even to animals, birds and worms
dying in Mathura (169.34), but sémipya or nearness to the Lord
is not separately mentioned, probably since it can be taken as
implied in sdlokya.

In a pertinent passage the Purana observes that the mytho-
logical stories should be viewed as pertaining to two different
planes, the concrete and the abstract, the concrete exemplified
by the characters figuring in the stories and the abstract by the
qualities in them. In the story of the Goddess vanquishing the de-
mon Mahisa, she represents true knowledge and he ignorance,
and it is the triumph of the right over the wrong and that is its
aim.

athavd jiianasaktih sa mahiso’jianamirtiman |
ajfidnam jfianasidhyam tu bhavatiti na samsayah ||
mirtipakse cetthasam amirte caikavaddhrdi |
khyapyate vedavakyaiSca iha sa vedavadibhih || (99.6-7)

in a work like this, the aim of which is the propagation of
religious ethics and illustrative stories to establish it, one need
ot normally expect any poetry. Still we do get a few instances
of passages of peetic value, as in the description of night and the
lustre of planets, couched in Varhsastha metre, in the hermitage
of Gauramukha (i1.51-61), in the description of Siva’s chariot
and equipment with abstract forces and personifications ({21
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33.36) and in the description of the rainy and autumn seasons
(138. 65-72).
Lastly, we may see what the Vargha purina speaks of itself.

It is one of the eighteen Mahapuranas and the twelfth among
them as known to Vyasa,

astadaapuranamt veda dvaipdyano gurul |

pardham dvadaSam proktam. (112. 74, 76)
It is the cream of all Sastras.

Yathd ca mathyamanad vai dadhnascoddhriyate ghrtam |
evam sarvesu $astresu vardham ghrtasammitam [} {148.21)

The recitation of this Purana in all seriousness is equivalent to
the recitation of the entire lot of scripture comprising the Vedas,
Puranas and other works.

diksitatma punarbhitvd varaham Srnuyad yadi |

tena vedapurdanani sarve mantrdh sasangrahdh |/

Japtah syub | (99.50)
A king who worships this with his subjects for one year gets merger
in Visnu.

yathaSakiva nrpo gramaih pijayed vatsaram dhare |
sarvapapavinirmukto  visnusayujyamdapnuydt ||



CHAPTER ONE

Earth’s Enguiry about Creation
Benedictory Prayer

1. Bowing to Narayana, Nara the greatest Man, and god-
dess Sarasvati, may Jaya be narrated.

2. Adoration to the Vardha (incarnation of God Visnu)
who lifts up the Earth with ease and under whose hoofs the mount
Meru (the golden mountain) tinkles.

3. May the foremost God, Varaha, dispel my foes; who is
Krsna, Visnu and the lord of gods; who is the enemy of the
demon Katisa; who killed (the demons) Mura, Naraka and
Ravana (in his different incarnations); who, in his huge and
extensive form, raised, like a clod of clay, by the tip of his tusk,
the Earth encircled by oceans and full of mountains and rivers.

Sata (the Purana-narrator) said:

4. The Earth asked the Supreme god (Visnu) as to when,

in yore, was she lifted up with force by the mighty god in the form
of the boar.

FEarth said:

5. In each Kalpa (cosmic age) O Lord, it is you that raise
me up. And I do not know, O Kesava (Visnu}, your form in
the first creation.

6. Again, when the Vedas were stolen (by the demon Haya-
griva), you, in the form of a fish, entering Rasatala'(the nether
region) took them out and gave them to Brahma.,

7. Again, O destroyer of the demon Madhu, on the occasion
of churning the milky ocean jointly by gods and demons (for
obtaining the divine nectar), you, taking the form of a tortoise,
raised up the mountain Mandara (which formed the central
churning rod).

8. O illustrious lord of the worlds, you, again, with one of
your tusks lifted up me, the Earth, from the deep ocean when I
was sinking down to the nether regions.
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§. Still again, by you (in your incarnation as Nrsirhha
{*man-lion’) was destroved (the demon) Hiranyakasipu who was
haughty on account of the boon [bestowed on him by God
Brahma) and who was tormenting the world.

10. Then, O God, you, (in another of your incarnations)
assuming the form of (Parasurama, the son of [the Brahmana
sage) Jamadagni, made the Earth once devoid of Ksatriva
rulers.

I1. And, then, (in another of your incarnations as Rama,
son of king Dasaratha), through vour kingly strength, the de-
mon Ravana was killed by you. O illustrious God, in still
another incarnation of yours in the form of Vamana (dwarf),
the demon Bali was bound by you.

12. 1 do not know, O God, even a small portion of your
multifarious actions. (Now), after lifting (me up how do you
create and why ?

13. By whom is the creation destroyed, and by whom is it
protected ? By whom, O all-pervading one, are you attainable ?

14. How does creation originate and how does it end ?
How are the aeons (Yugas—XKrta, Treta, Dvapara and Kali)
reckoned and why are there four Yugas?

15. Of them, what is the speciality of the present aeon ?
And, O great god, what is the desire ? Who are the sacrificers ?
Who are the kings? Who have attained final emancipation ?

16. Be pleased to tell me all this briefly. Being asked thus,
the great God in the form of the boar laughed.

17-18. In the belly of that laughing lord, the Mother World
saw the (eleven forms of God) Rudra, the several gods (Devas),
the (deities called) Vasus, the groups of (semi-divine beings)
Siddhas, the great sages, the seven worlds, the sun, the moon and
planets and the inhabitants therein performing their duties.
All this, the Earth beheld with her entire body shivering.

19. Soon after the great God was seen with his mouth open-
ed wide, He was seen by the Earth in His four-armed form sleep-
ing in the great (milky) ocean.

20. While seeing the God Janardana (Visnu) sleeping on
the serpent-bed in the occan, she also saw God Brahma (seated)
in the lotus-flower (that sprouted) from His navel. The goddess
Earth, with folded hands, extolled Him as follows:
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Earth said:

91. Obeisance to vou whose cyes resemble lotus-petals,
vou wearing the vellow garment; obeisance to you, the supreme
soul who destroys the cnemies of Gods.

22, Obeisance to you sleeping on the bed of {the thousand-
hooded serpent) Sesa and bearing (vour consort, goddess) Laks-
mi on your chest; obeisance to you, O God of gods, the giver of
the final liberation.

23. Obeisance to you bearing the bow, sword and disc;
you without birth and death; oheisance to you, from whose navel-
lotus Brahma has taken birth,

24. Ohbeisance to you with tender hands and rosy lips. I
surrender mysclf to you: protect me, this innocent woman,

25. Seeing vou as a boar dark like collyrium all over, O
Janardana (Visnuj, I was fear-stricken; and seeing the whole
world in your body, I am afraid again. O preserver, now, bestow
your benevolence upon me and, O great lord, pretect me.

26-27. (May the twelve forms of Visnu protectme. (Thus)
may Kegava protectmy feet, Narayana my shanks; may Madhava
protect my hip, Govinda the genitals ; may Visgu protect my
navel, Madhusidana the belly; may Trivikrama protect the
breast, Vamana the heart; may Sridhara protect my neck, Hrsi-
kesa my face, Padmanabha the eyes, and Damodara the head,

28. Thus having covered herself (as above) with the
(twelve) names (of Visnu}, the Earth uttered, “O illustrious
Visnu, I bow to you’, and stopped.

CHAPTER TWO

Primary Creation

Sata (the narrator) said:

1. Then pleased by the devotion of the Earth resting in his
body, Visnu manifested Maya (the power of illusion) and stood
therein the same form of Varaha.

2. And he said: O lovely damsel, why this strange question ?
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I shall tell you the subject of the Purana from all the Sastras
(disciplines of knowledge).

3. This verse app'ies to all the Puranas. Therefore, O Earth,
listen to it intently.

Vardha said:

4. Primary creation, secondary creation, genealogy, reigns
of the Manus (the lords of the aeons) and history (of the solar
and lunar) races—these are the five characteristic topics in a
Purana.

5. Now, I shall speak of the primary creation from which
begins the history of gods and kings.

6. The eternal supreme soul is said to be consisting of four
parts.

7. First, I was endless Vyoma (indiscrete in space). Then
the principal atomic intellect came out of me. The Intellect was’
threefold, consisting of Sattva, Rajas and Tamas, each of which
being added separately with the form of Satfva.l

8. As Tamas predominated in this trinity, there appeared
what is called the Pradhana (the originator or source Prakrti
of the material world). And out of that Pradhana, the powerful
Ksetrajﬁa (the Supreme Soul) arose. From that came out the
intellect.

"9. From these, next manifested the sense-organs of the world,
the causes of hearing etc., with latent elements, O auspicious
lady, the cosmic matter was created by me.

10. In the beginning there was only void. Then sound and
ether, then air and after that fire and water, and next, O god-
dess, you, the mother of all beings were created by me.

11.  Asaresult of the union of these,in the earth, appeared
an egg with frothing generative fluid in the water. When the egg
expanded, I assumed the form of water myself.

12. Having created water and resting therein, I (Visnu)
came to be called ‘Narayana’. In each Kalpa {grand aeon), I,
again'and again, lie on the water. And while sleeping there, a
lotus flower came out of the navel, as now.

13. Then, from the navel-lotus, the four-faced ( God
Brahma) came out. I ordained him to create men.

1. The verses 7 and 8 seem to be corrupt. The idea is not clear.
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14. Then, I disappeared. And as he (Brahma) stood brood-
ing over (what I had said), he did not know what to do.

15. Then this mysteriously-born Brahma became very
angry and from that anger arose a boy.

16. The boy was crying but he was stopped by Brahma.
Then the boy demanded: ‘Giveme a name’, and Brahma gave
him the name ‘Rudra’ (‘the crying one’).

17. O auspicious lady, he was then ordered by Brahma:
““create this world”. Being unable to do that, then, he plunged
into water and decided to perform penance.

13. As he sank into the water, Brahma created another
Prajapati (Creator) out of his own right thumb.

19. And from his left thumb, he created also a wife (for
the Prajapati).

20. In her, the Prajapati procreated Svayambhuva Manu.
Thus was given the idea of progeny by Brahma.

Earth said:

21. Tell me in detail, O God of gods, the primary ¢reation,
and how this Brahma (in the form of) Narayana, came into
existence at the beginning of Kalpa.

The Lord said:

22.  Goddess Earth, listen to my detailed description how, as
Narayana, I created all the beings.

23. At the end of the previous Kalpa, while he was sleeping
at night, O auspicious lady, as the quality of Sattva predominated
in him, Brahma saw the world empty.

24. Narayana is the supreme, incomprehensible, elder even
to the old, in the form of Brahman (the supreme soul), the great
god, beginningless and present in all beings.

25. The following verse is said about Narayana, the supreme
Brahma, the source of the world and imperishable.

26.  “Water is said to be Nara, since it is verily the progeny
of nara (man). As water is the repose of the Lord, He is called
Narayana.”

27.  While, he, in yore, in the beginning of the Kalpas, pon-
dered over creation, there arose a creation beginning with igno-
rance and consisting of darkness. |
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28. From that great being, came out the five-fold ignorance
consisting of Tamas (obscurity), Moha (illusion), Mahamoha
(extreme illusion), Tdamisra (gloom) and Andhatamisra (utter
darkness).

29. On meditating, he knew the five-fold creation. This
should be understood as the Mukhya-sarga (principal creation)
by the learned.

30. Onmeditating again, creation of a high character occur-
red, as a result of which the animal world came into being and
it is known as Tirpakasrotas (in which the stream of life of the
created beings is horizontal).

31. Cattle and other animals of that kind were straying on
wrong paths. Brahma thought that this creation, Tirpaksrotas,
was imperfect.

32. There took place, therefore the three-fold Urdhvasrotas
(in which the stream of life of the created beings tends upwards)
which was of a Sattvika type and based on virtue. From that,
all the gods living in the upper world were created.

33. After making this creation, the creator found that the
productions of the principal creation etc., were not competent
and he continued his meditation.

34. Then the Lord meditated on the creation Arvaksrotas
(in which the stream of life of the created beings moves down-
wards). In the Arvaksrotas the human beings were created who
were quite competent.

35. They have Prakasa (abundant light of clear knowledge,
internal and external) but (the qualities of) darkness (Tamas)
and passion (Rajas) predominate in them. Hence they have a
lot of sorrow and are continuously engaged in action.

36-37. O beautiful lady, I have thus told you six creations.

" Of these, the first creation was of Mahat (intellect); the second

was of Tanmatrdas (subtle elements), the third was of Vikaras
(being products evolved from the basic Prakrti) which is also
called Aindriyaka. These three creations were known as Prakria
creations preceded by Buddhi (intellect).

38-39. The fourth one was called the Mukhya-sarga (princi-
pal creation). Immovable beings are principal. The fifth was
called Tiryaksrotas wherein the animal world was created. Then
the sixth one, Urdhvasrotas, creation of gods, and it was the best.
The seventh was the creation of mankind (Arvdksrotas) and the
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eighth creation was Anugraha. That was characterised by Sattva
(good) and Tamas (darkness).

40. These last five creations were called Vaikrta, the first
three being Prakrtas. There was also a ninth creation called
Kaumdra which was Prakrta as well as Vaikrta.

41. These are the nine creations of Prajapati. Prakrtas and
Vaikrtas are the root causes of the world. Thus the creations have
been told. What else, then, do you want to know ?

Earth said:

42, Out of the mysteriously-born Brahma, nine types of
creation came out. How did they multiply ? Tell me this, O
imperishable god !

Vardha said:

43. First Rudra and other sages were created by Brahma.
Then Sanaka and the rest and afterwards (sage) Marici and the
rest:

44. (Namely, the sages) Marici, Atri, Angiras, Pulaha,
Kratu, Pulastya, great-prowessed Pracetas, Bhrgu, Narada and
as the tenth Vasistha, performer of great penance.

45. By him (Brahma), (sage)Sanaka and others were ap-
pointed for the functions of renunciation, and Marici and
others excepting sage Narada, for those of action.

46. In the race of the first Prajapati who was born from the
right thumb of Brahma, this world with all the animate and
inanimate beings appeared first.

47. Gods, demons, Gandharvas, snakes and birds—all these
most virtuous beings were born from Daksa’s (Prajapati’s) dau-
ghters.

48-49. Rudra who came out of the forehead of Brahma
with his eycbrows knit in anger, was in one half of his body a man
and in the other half a woman. Asking the fierce Rudra to divide
himself, Brahma disappearcd.

30. When said thus, he divided himself into a man and a
woman. Then the masculine part divided itself into eleven parts.

51. Then onwards the eleven Rudras became famous as origi-
nated from Brahma.

52. T have thus told you, O sinless lady, the crcation of Rud-
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ras in brief. Ishall now tell you briefly the greatness of the Yugas
(aeons).

53. There are four Yugas, namely, Krta, Tretd, Dvapara and

vali.

54. Hear from me of the noble and generous kings, gods,
demons and others who performed righteous deeds in these yugas.

55-56. Long ago, in the first Kalpa, there lived Svayam-
bhuva Manu. He got two virtuous sons of super-human capacity
by name Priyavrata and Uttanapada. Among these two, king
Priyavrata was a great performer of sacrifices and spiritually
eminent.

57. After performing many sacrifices munificently, and
placing his sons Bharata and the rest in the seven islands (namely,
Jamba, Plaksa, Salmali, Kusa, Kraufica, Saka and Puskara), he
went to the grand Visala and performed great penance.

58. While the virtuous emperor was thus doing penance,
(sage) Narada came there to see him.

59. Seeing Narada descending from the sky like the lustrous
sun, the king was delighted and stood up in respect.

60. After giving him seat and the water for washing his feet,
both of them began to speak with introductory words of welcome.

61. At the end of these formalities, the king asked the seer
Narada:

Priyavrata said:

62. O illustrious Narada, tell me a little of the wonders you
have seen or heard in this Krtayuga.

Narada said:

63. Listen to a wonder, O Priyavrata, seen by me. Yester-
day, O King, I went to (the island of) Svetadvipa.

64. There was a lake with an array of full-blown lotuses
and on its bank was a yirl having large eyes.

65. At the sight of that lovely sweet-tongued girl, O king,
I was wonder-struck and I asked her:

66. O auspicious lady, who are you ? How are you here ?
What do you want? Tell me, O charming lady, what is to be
done ?*

67-68. When asked by me thus, she looked at me intently
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and stood thinking and silent. ~Just then I forgot all my great

- knowledge, all the Vedas (Rk, Yajus and Sama), all the Sastras
(Siksa, Kalpa, Nirukta, Chandas, Vyakarana and Fpotisa), Yogas
(psychic disciplines) Siksa (physical discipline) Smrtis (codes of
conduct) and all the rest.

69-70. By merely looking at me, O king. all this was taken
away by the girl within a moment. Struck with wonder and full
of anxiety and sorrow, then, I went near her and begged for her
kindness. As I was beholding her, O king, a divine person appear-
ed on her body."

71. And, in the heart of that person another one appeared,
and on the breast of the latter appeared another with reddish
eyes and lustrous like the twelve suns.

72. Thus three men were seen on the body of that lady. At
the next moment, O righteous king, only the girl was seen, and
not the men.

73. Then I asked that illustrious girl: “How are my Vedas
lost ? Tell me, O auspicious lady, the reason for this.”

The girl said:
74. “I am Savitri, the mother of all the Vedas. Since you

-did not know me, you lost the Vedas.”

75. When thus told, I asked her in wender: “O beautiful
lady, tell me who are these men’.

The girl said:

76.  ““This beautiful one, residing in my body, with all his
(six) angas, is known as Rgveda. This Veda is Nardyana himself.
Soon after its utterance, it becomes verily a fire to burn all sins,
_ 77. He, whom you saw in his heart, is the mighty Brahma
In the form of Yajurveda.

. 78-79. He who was seen in his heart, resplendent and pure,
1s called Samaveda, manifested in the form of Rudra. This Veda,
when recited, destroys sins like the sun.

80. These three great Vedas are, O sage, the three great
8ods. These are the letters beginning with ‘a’. It is here, O
Dvija (twice-born), all the sacrifices dwell.

81. O best of the Brahmins, [ have told you all this io brisf
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Now take back, O Narada, your Vedas, Sastras and your omni-
science.

82. 1In this lake of the Vedas, O grcat Brabhmin, take your
bath. After this bath, O good sage, you will recollect all the things
of the other births.”

83. Saying this, O king, the girl disappeared. Having taken
bath 1n that lake, I have come here to sce you.

CHAPTER THREE
Birth of Narada

Pryavrata said:
1. Tell me, O divine sage, all your deings in the other birth.
I am deeply interested to know them.

Narada said:

2. When I bathed in the lake of Vedas atthe bchest of
Savitri (the mother of Vedas), O great king, I got memory of
my doings in numerous previous lives. Listen to the happenings
in my past life.

3-4. In the Krlayuga, in the country named Avanti, I was
born as a Brahmin by name Sarasvata, very intelligent, well-
versed in the Vedas and Vedangas, served by many attendants
and possessing a lot of wealth.

5. Then, in solitude, I thought: “What shall I do with
(material) things that are (mainly) pairs of opposites (like good
and evil, cold and heat, etc.) ? So, giving all this to my sons, I
shall go to the lake Sarasvata with determination to perform
penance.”

6. Having thought thus, I propitiated Visnu with rituals,
the manes with Sraddhas, and the gods and men with sacrifices.

7. Then, I went to the lake Sarasvata with full resolve to
perform penance.

8. Reaching there, I worshipped Visnu, auspicious and
primordial spirit, uttering (the sacred name) ‘Narayana’ with
great devotion.
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9. When I recited the great hymn (by name) Brahmapara,
O king, the Lord was pleased and he appeared before me.

Priyavrata asked:

10. I wish to hear, O excellent sage, the naturc of the
(hymn) Brahmapara. Be pleased to tell me this clearly, O divine

sage.
Narada replied:

11. I bow to Visnu, who is higher than the highest, farther
than the farthest, the most powerful, the eternal and the refuge
of all.

12. I bow to the illustrious Lord Visnu, the eternal, the
incomparable, the ancient, the farthest, the most cffulgent,
the foremost among the most intelligent.

13. With pure mind I extol Narayana, the highest, the
Supreme, the important, the great refuge, pure and extensive,
and the Almighty.

14. May the stainless and ancient Narayana protect me.
He who, in yore, created this Pura (body) namely Prakrti and
residing therein, has become known as Purusa (spirit).

15. T always extol Visnu, the great and auspicious, of end-
less form, the most ancient, the foremost among the just, possess-
ing fortitude and peace and the lord of earth.

16. 1 extol the great immortal god Narayana, possessing
thousand heads and numerous feet and hands, having the sun
and the moon as his eves, and sleeping in the milky ocean.

17. 1 bow to the immeasurable Naravana, Triyuga (the
Creator, protector and destroyer), who can be attained by three
Vedas (Rk, Yajus and Sdma), who has twentyeight forms, who
stands firmly in Trisukla (the sacred combination of three days,
namely Ultardyana, the day of gods; the bright-half of the moon,
the day of the manes; and the day-time ), who is divided into
three sacred fires (Daksina, Garkapatya and Ahavaniya), who can
be seen by the threc qualities (Sattva, Rajas and Tamas and
who has three eyes.

18. T bow to Visnu, the ancient one, who is white in Krta-
Juga, red in Tretdyuga, yellow in Dviparayuga and black in Kali-
Juga.
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19. I bow to Him who has the world as his body and who
created Brahmins (the caste of priests) from his mouth, Ksatri-
yas (the caste of kings) from his breast, Vaisyas (the caste of
merchants etc.) from his thighs and Saidras (the caste of servants)
from his feet.

20. 1 bow to the immeasurable Narayana, the supreme
entity, the highest of the highest, the lord of fighters, who took
the form of Krsna with a purpose, and who holds in the hands
mace, sword and nectar’,

21. Thus extolled by me the god was pleased and several
times asked me in a voice majestic like the rumbling of clouds,
to seek a boon. I sought the union with Him.

22. Having heard this the eternal god told me: O Brah-
min, attain the original nature. That will lead to the aim.

23. Water is Nara. You give it to the manes. Therefore
your name will be ‘Narada’.’

24. Saying thus, the god immediately disappeared. Then
after doing penance for a long time I gave up my body and got
dissolved into the Brahmaloka (the world of the creator) and rose
there, O king.

25-26. Then the day was created along with ten sons. It
is the beginning of the day of the mysteriously-born god Brahma,
no doubt, with the creation of all the gods and others. This is
the creation of all the worlds by the prowess of the lord.

27. This is my previous birth, O King, about which you
asked me.

28. Since by meditating on Narayana, I attained greatness,
you also, O best of kings, be a devotee of Visnu.

CHAPTER FGUR
Greatness of Narayana

Earth said:
1. Tell me whether this illustrious Narayana, the supreme

soul and the eternal, is God in all respects or not.
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Vardha replied:

9.3. Matsya (fish), Kirma (tortoise), Varaha (boar),
Narasimmha (man-lion), Vamana (dwarf), Parasurama, Ram-.
(son of Dasaratha), Krsna (dark-one), Buddha {enlightened)
and Kalki—these ten are told as His forms, O beautiful
one bearing all the beings. These are the steps for those who
wish to attain the vision (of Visnu).

4. Even the gods do not see His real form. Hence they
satisfy themselves with the forms like mine.

5. Brahma, the Rajasa and Tamasa forms establish and
sustain the universe,

6. O Earth, you are the first form of that God. The second
is water and the third fire.

7. The fourth form is air and the fifth ether. These are His
forms. With the controller of these in three aspects, the total
forms are eight.

8. All this world is pervaded by Narayana. Thus, I have
told you this. What else, O goddess, do you wish to hear ?

Earth asked:

9. Be pleased to tell me, O great lord, what king Priya-
vrata did after having been told thus by Narada.

Varaha replied:

10. After hearing the wonder from Narada, Priyavrata,
giving his sons you (the earth, i.e., his kingdom), divided into
seven, performed penance.

11. Uttering the great Nardyana-mantra and his mind absorb-
ed in it, he attained liberation.

12, Hear, O beautiful lady, again, the deeds of the great
Lord for the worship by kings in olden days.

13-14. There was a righteous king named Asvasiras. When
the saintly king performed munificently the Advamedha sacrifice
and'accompanied by Brahmanas finished it with the Avabhrtha
bath, there came the great sages Kapila and Jaigisavya.

15. Then the king quickly stood up in great delight and
welcomed them.

16. Offering them seats and showing hospitality the great
king asked them who had keen intelligence and knowledge of
Yoga and who had come there of their own accord.
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17. O great Brahmins, be pleased to tell me how we should
worship the cternal god Visnu P

Narayana :

The Brahmins replied:
18. O king, who is this Narayana about whom vou ask ?
We two, standing bcfore you, are Narayanas.

ASvasiras said:

19.  “‘Both of you are Brahmins who are cleansed of sins due
to penance and attained great spiritual power. But how do you
say that you are Narayanas ?

20. The great God Janardana (Narayana) has in  his
hands the conch, disc and mace, and is clad in yellow garment.
He sits on Garuda (the king of birds). Who can be like Him in
this world ?”’

21. Hearing the words of the King, the two ascetic Brahmins
laughed aloud and said: ‘O king, see Visnu (in us)’.

22.  Then Kapila transformed himself into Visnu and at the
same time Jaigisavya became Garuda.

23.  Suddenly, there arose an uproar of wonder in the assem-
bly of the king.

24-25. Then the great king, having seen the eternal God
Narayana sitting on Garuda, told them with folded hands:
“Forbear, O Brahmins, Visnu is not like this. He is the great
god, from the lotus in whose navel Brahma arose, and from that
Brahma arose Rudra !”

26. Then those grecat sages made a miracle by their Yogic
power.

27. (Thus) Kapila became Padmanabha (one having a
lotus-flower in his navel) and Jaigisavya Brahma. Brahma shone
on that lotus-flower and the resplendant Rudra thereon.

28-31. The King saw Him who had reddish eyes and who
was emanating the lustre like the enveloping fire at the end of
the world. And he said: ““The lord of the world cannot be seen.
This is the illusion created by you, sages. The illustrious Visnu
is all-pervading.”

As soon as he uttered this, O Earth, there appeared in the
assembly of the king, bugs, mosquitoes, lice, beetles, birds,
snakes, horses, cows, elephants, lions, tigers, jackals, deer and
other beasts, domestic and wild, in crores.
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329.33. Dismayed at the sight of this multitude of beings,
the king thought: “What may be this !I”” Realising the great-
ness of Jaigisavya and the intelligent Kapila, king Asvasiras
asked those (two) sages with hands folded in respect: “O excel-
lent Brahmins what is this?”.

The Brahmins said:

34 O king you asked us how Visnu should be worshipped
and how he could be attained. Therefore, O great king, we have
shown this to you.

35. The powers of omniscience are, O king, shown before
you. The god Narayana is omniscient and has the power to take
any form.

36. This benign being can be attained by men everywheie.
Worship (in any particular form alone) will not be the ultimate.

37-38. But the lord of world, the Supreme Soul, 1is omni-
present. As he is present everywhere, he can be seen in one’s
own body through devotion. That was why the form of the illus-
trious Supreme Soul was shown to you in our body so that you
may be convinced.

39. Likewise, O king, the omnipresent Visnu is there in
your own body. So too in your ministers and servants.

40. O king, the divine beings as well as the multitude of
animals and germs are all Visnu himself. Meditate upon Visnu
as present in all beings.

41. Worship Him with the conviction that there is no being
like Him. It is the attainment of knowledge, O king, that is
revealed to you.

42. Remember the great Naravana with full dedication,
with oblations, offerings, incense and by propitiating Brahmins.
The supreme lord can easily be attained by firm meditation.
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CHAPTER FIVE
Attainment of Liberation Through Duty

Asvasiras said:

1. Kindly clear my doubt as a result of which I may be
able to get release from the bondage of worldly life.

2.  Asked thus, the great sage told the king who was the best
among the performers of sacrifice.

Kapila said:

3. O righteous king, tell me your doubt so that I may clear
it.
The king asked:

4. O sage, be pleased to clear my doubt whether liberation
is attained by one who does righteous duties or by one who acquir-
es spiritual knowledge.

Kapila replied:

5. O great king, this very question was formerly put to
Brhaspati by Raibhya, son of Brahma, as well as by king Vasu.

6. Long ago, in Caksusa Manvantara, there lived a great
king Vasu, who was a scholar and liberal donor and descendant
of Brahma.

7. One day, Vasu went to the abode of Brahma to see Him.
On the way he saw Caitraratha, the Vidyadharachief, and asked
him about the convenience of Brahma.

8. He said that a mecting of the gods was going on in Brah-
ma’s house. Hearing this, Vasu stood at the gate.

9. Just then, the great sage Raibhya came there and king
Vasu was very much pleased at this.

10. He saluted him and asked him where he was going.

Raibhya replied:

11. “I am returning from Brhaspati to whom I had gone on
some business’’.

12. At that time the assembly of Brahma was dissolved and
the hosts of gods rcturned to their homes.

13 Then Brhaspati went to his home with Raibhya, follo-
wed by Vasu who worshipped them both.
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14-15. Raibhya, Brhaspati and king Vasu sat down and
then Brhaspati told Raibhya: “O great sage proficient in the
Vedas and Vedangas, what shall T do for you?”.

Raibhya said:
16. O Brhaspati, please clear my doubt whether liberation

is attained by one who performs righteous duties or by one who
acquires spiritual knowledge.

Brhaspati said:

17. If a man does any work, be it good or bad, dedicating
it to Lord Narayana, he becomes not attached to it.

18-19. O best of Brahmins, there is the well known conver-
sation between a Brahmin and a hunter.

There lived a descendant of sage Atri learning the Vedas
intently, performing penance, bathingearlyin the morning, and
worshipping Sandhya all the three times. His name was Sarnya-
mana. One day he went to Dharmaranva to bathe in the
auspicious river Ganges.

20. A big herd ot deer was taking rest there. A clever hunter
by name Nisthuraka came running there with bow and arrow,
like Yama, to kill the deer.

21. Noting the aim of the hunter, sage Samhyamana forbade
him saying: ‘O friend, don’t kill them’.

22. Hearing this, the hunter said with a smile: “O excellent
Brahmin, I am not killing the individual souls.

23. The Supreme God plays himself by the beings. Like
illusion created by mantras He works thus,

24. O Brahmin, those who wish liberation should never have
ego. Everything in the world is for the sustenance and progress
of life. The word ‘D is not good there.”

25. On hearing this, the great Brahmin Sarhyamana was
struck with wonder and he asked the hunter Nisthuraka thus:

26.  “What you say, O friend, is apparently reasonable.”

27-28. Then the hunter, who knew Dharma, made an iron-
net and placed fire underneath. He then asked the Brahmin to
blow into the fuel to blaze the fire. He did so.

29. When the fire was thus blazing, the iron-net, with flames
spreading through its holes, shone like a globe of arrows,
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30. Though the fire was only on a single spot, thousands of
its tongues spread through the holes of the iron-net.

31. Then the hunter told the Brahmin: “O great sage!
please take a single flame within these so that I may destroy
all the remaining ones’.

32. Saying this, he poured a pot of water on it and the entire
fire subsided.

33. Then the hunter told the saintly Brahmin: “O lord;
please give me the flame which you have just taken from the fire,
so that I may roast the flesh for my food.”

34. Being told thus, the Brahmin went there and looked at
the iron-net. But there was no flame since its base was fully extin-
guished.

35. Then, as the Brahmin stood perplexed and silent, the
hunter told him.

36. “The fire when flamed up, had numerous tongues, but
all of them disappeared when the fire was extinguished . Similar
is the case here,

37. The soul (Atman) in its primordial form is the reposi-
tory ofall beings. When it transforms itself, the world evolves.

38. No one falls who performs the duties enjoined in accord-
ance with the embodied nature of his soul’.

39. When the hunter told the Brahmin thus, O king, flowers
were showered on him from the sky.

40. " The excellent Brahmin saw many an aerial car that
were divine, great and jewelled, and capable of going every-
where.

41. The Brahmin saw in all of them the hunter Nisthuraka.

42. With the yogic power to multiply himself, he had obtain-
ed the fruit of the instinct of non-duality. Pleased at this sight,
the Brahmin returned to his hermitage.

43. O Raibhya, best of Brahmins, O king Vasu, he who
does his duties according to his caste, will acquire spiritual knowl-
edge and attain liberation.

44. Thus Raibhya and Vasu who had got their doubtclear-
ed left Brhaspati’s home and went to their hermitage.

45. Therefore, O great king, you also worship the great
God Narayana and see Him, identical with yourself in your own
body.
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46-47. Hearing these words of Kapila, King Asvaéiras called
his son, Sthalasiras, and placed him on the throne. Then he
went to the Naimisa forest, O beautiful lady, and there he pleased
Visnu, the sacrificial Man, with penance and the hymn in his
pra;isc (Yajhamiirtistava).

Earth asked:

48. How did the king present the hymn of Narayana, the
sacrificial Man ? Be pleased to tell me.

Vardha replied:

49. “Ibow to Visnu, the embodiment of sacrifice, who takes
many forms like Indra, Siva, sun, moon, fire, king and Maruts.

50. I bow to the everlasting and extremely strong sacrificial
Man possessing terrific canines, having the sun and the moon as
his eyes, having ycar and the two apanas as his belly and having
the kusa-grass as his hairs.

51. I always prostrate before that Janardana (Visnu) who
pervades the sky and earth and all the directions, who is worthy
to be extolled, who rules over the world, and from whom the
world arose.

52. I always prostrate before that Paramesvara (Supreme
God), the embodiment of sacrifice, who, though birthless and
beginningless, takes birth himself first in each yuga for victory,
though invincible by the gods and demons.

53. I always prostrate before the great prowessed Visnu,
the embodiment of sacrifice, who bears pure and white disc
(Sudarsana), the Sarnga-bow and conch in his hands to achieve
victory, and the abode of Maya.

534. 1 bow to the sacrificial Man, sometimes having thousand
heads, sometimes having the body like a huge mountain and at
other times like an atom.

55. T always prostrate before that sacrificial God, who takes
birth as Brahma, the four-faced, to create all the worlds, as Visnu,
the disc-bearer, to preserve it, and as Siva resembling the fire in
deluge to destroy the same.

36. I always prostrate before that immeasurable sacrificial
God, who is meditated upon by sages, who is primordial and all-
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pervading, and who performs sacrifices for the systematic opera-
tion of the wheel of worldly life.

57. When in my mind 1 place well your ‘principle’ which
is well manifestin my own body, I am of thefirm view that noth-
ing other than this is existent, then my mind attains purity.”

58. There appeared before the king who finished his prayer
thus, a lustre resembling the flaming fire. With firm determina-
tion the king entered into that sacrificial God and dissolved him-
self in Him.

CHAPTER SIX

Attainment of Liberation Uttering The Pundarikaksapara hymn

Earth asked:

1. Having cleared their doubt by the words of Brhaspati,
what did Vasu and Raibhya do?

Vardha replied:

2. The virtuous king Vasu ruled over his country and per-
formed munificently many sacrifices.

3. Meditating solely on Visnu and doing righteous actions,
the great king pleased the Lord.

4. As time went on, the king who crossed the ocean of
Dvandvas (opposite things like pain and pleasure, cold and heat
etc.) developed inhis mind complete detachment from royal
pleasures.

5. Then he entrusted his kingdom to Vivasvat, the eldest
of his hundred sons, and went to the forest.

6. 'There was the sacred lake named Puskara where Visnu
is worshipped by His devotees in the name. of Pundarikaksa.

7. The saintly sage Vasu, ruler of Kashmir, went there
and doing extremely severe penance emaciated his body.

8. Reciting the Pundarikaksapara hymn in devotion, the
wise king worshipped the sinless God Narayana, and at the
end of it, the excellent king became dissolved in Him.
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Earth asked: :
9. O Great God ! tell me clearly what the Pundarikaksa-

para hymn is.

Vardha replied:

10. “Bow to you, O Pundarikaksa (one having eves resem-
bling white lotuses) ! Bow to you, O Madhusiidana {one who
killed the demon Madhu) !Bow to you, O lord of all worlds !
Bow to you having a scorching disc (in the hand) !

11. Obeisance to Pundarikiksa, the embodiment of all
worlds, the long-handed, the giver of boons, the great-prowessed,
the omnipresent, and the one having the form of both Vidya
(knowledge) and Avidya (ignorance).

12. Salutation to the primordial great God, who crossed
the ocean of the Vedas and Vedangas, profound of all gods
and having eyes like lotus-petals.

13. Salutation to the supreme God who has thousand heads,
thousand eyes, long hands, and who stands pervading the whole
world. '

14. Salutation to God Visnu, the victorious, the primordial,
the repose to all devotees, one resembling the dark cloud, and
having a disc in hand.

15. Salutation to the pure, eternal and all-pervading Visnu
who has the form of sky and is freed from both Bhava (existence)
and Abhava (non-existence).

16. O Acyuta (imperishable) ! I can see nothing other
than you. I see all these movable and immovable beings identical
with you !” '

17-18.  As he finished this prayer, out of his body arose a
person with a small body in blue complexion, extremely terrible,
having reddish eyes, and resembling a burning pillar. With
folded hands, he asked the king: ‘O great king ! What is to be
done by me ?*

The king said:

19. Who are you ? What do you want? Where do you come
from ? Tey me, O hunter.

The Hunter said:
20. “O king ! in Kaliyuga, formerly, you were the king of
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Daksinapatha (South India), quite righteous and skilful, reigning
at Janasthana.

21. One day, O brave king ! You with your horses went
to a forest for hunting.

22, There a sage in the form of a deer was thrown down on
the earth with two sticks by you, although unwittingly.

23. Immediately the sage breathed his last. You were, G
king, very happy thinking that the deer was dead.

But when you went forward, on the Prasravana mountain,
you found dead the Brahmin in the form of deer.

24. Seeing him, O great king, you went to your palace with
a mind extremely distressed and told some one about this incident.

25.  As some more days passed, at one night, O king, you
got struck with the fear for the sin of killing a Brahmin and you
thought: “I will do something by which I will be freed from the
sin’’.

26. Then, meditating on Lord Nardyana, you performed the
sacred Dvadasi fast.

27. Saying ‘Narayana is pleased with me’, on a sacred day,
a cow was offered by you according to religious rules. Then and
there, you fell down dead due to stomach-ache.

28-29. I shall tell you why your Dvadasi fast did not result
in good. Your wife, Narayani, was an auspicious lady. You
called her by her name when your life breath was leaving your
neck (and not the name of the Lord).

30. For a Kalpa, O great king, you were in Visnu region.
I was living in your body and I know all that occurred.

31-32. 1 felt, being the terrible ghost of the dead Brahmin,
I could harass you. But then I was driven out by Vispu’s servants
by their clubs and I came out of the pores of your skin. And 1
remain my own even in heaven.

33-34.  After this, when the day-kalpa was followed by the
night-kalpa, O best of kings, in the first creation, you were born
in the ‘palace of king Sumanas who ruled over Kashmir. I was
then in your hairs. During that occasion, you performed many
sacrifices munificently.

35-36. I was not released from your hairs by those sacrifices
which were lacking in the remembrance of Visnu. But, now,
when you uttered the Pundarikaksapara hymn, by its power, I
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was released from your hairs and I have attained the form of a
hunter.

37. Just sometime before, I heard the hymn to the God with
my sinful body. Hence my liberation. Now, O lord, I am chang-
ed into a completely righteous-minded man.”’

38. Having heard this, the great king was struck with
wonder and pleased the hunter giving a boon to him.

The king said:

39. As you have reminded me of my previous birth, O hun-
ter, you will be famous by the name ‘Dharmavyadha’ (a righte-
ous hunter).

40. One who hears this Pundarikaksapara hymn will get
the same result as that of bathing in the sacred lake Puskara.

Vardha said:

41. After saying this, the king entered into the aerial car.
O Earth, then he attained union with the Supreme light.

CHAPTER SEVEN

Attainment of Liberation Uttering Gadadhara Hymn

Earth asked:

1. Having heard that Vasu had attained liberation, what

did the great sage Raibhya himself do ? O God, I wish to know
this.

Varaha replied:

2. Having heard that Vasu had attained liberation, the
great sage Raibhya went to Gaya, the sacred lake of the manes.

3. There he propitiated the manes offering Pinda (the
lump of rice offered in obsequial ceremonies) in devotion and
Performed extremely severe penance.

4. Before sage Raibhya performing great penance, there
appeared in an-aerial car an exceedingly effulgent Yogin,
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5. In the aerial car which was small like a particle of dust,
resembling the sun, shone forth a man like an atom.

6. Hec asked Raibhya: “O sage, with what end in view are
you doing penance ?* Asking this, that man swelled himself into
a huge figure touching the sky and earth.

7. He found the aerial car which was resembling the sun,
also becoming very big and pervading the abode of Visnu (sky).

8. Then, possessed with grcat wonder, Raibhya prostrated
before him and asked ‘O great yogin, please tell me who you are’.

The Man said:

9. “I am Rudra’s younger brother and I am Brahma’s
mind-born child. My name is Sanatkumara and Iam living in
Janaloka.

10. I have come before you, O sage, out of love for you. O

child, you are blessed all times since you increase the race of
Brahma.

Ratbhya said:

11, Bow toyou, O great yogin, Be pleased with me. Please
shower on me your benevolence, O Yogin, with the body consist-
ing ofall the worlds. O great yogin, please tell me what I should
do now. Why do you call me the blessed.

Sanatkumara said:

12. O great Brahmin, you are blessed because you, interest-
ed in discussions on the Vedas, pleased the manes by hymns,
vows, sacrifices and all kinds of Pindas at this Gaya.

13-14. And hear me, O sage ! There lived in the city Visala
another king by name Visala, gratified and courageous, ruling
over the whole country Visala. He, who had destroyed all his
enemies, asked the great Brahmins what was to be done to get a
son for him. Those benign Brahmins told him: ‘O king, please
go to Gaya and propitiate the manes there by giving munificent
offerings of rice for getting a son.

15. No doubt, then, you will get a son, O great king, who
will be the lord of the earth and a munificent donor.

16-17. When the Brahmins said this, theking of Visala
was very glad and he went to the sacred lake and in great devo-
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tion offered Pindas to the mancs in Maghas (tenth lunar aster-
ism). At that time, he saw before him three persons in white,
red and black complexions. He asked them: Why do you look at
me intently? I am anxious to know everything. Please tell me”’.

The White man said:

18. O Child, I am your father Sita (the white) by name,
conduct, race and actions. This is my father, the Red, cruel and
prone to do sinful deeds like killing of Brahmins.

19. The other is his father, the Black, and the lord of all who
are black of conduct and character. It is by this Black one that
a good number of ancient sages were killed.

20. Both these my father, the lord Red, and his father, the
Black, died and, O child, went to the hells named Raudra and
Avici and lived there for a long time.

21. Asaresult of my chaste actions I was led to the seat of
Indra (the heaven), one that is rare to be attained. It is by you,
well-versed in Mantras, I am united with these, who were in hell,
by the power of offering Pindas in this sacred lake.

22. O destroyer of enemies, you have offered water saying:
“I shall propitiate my father, grandfathers and great-grand-
fathers.

23. By that word, we are united now, O good child, I can
undoubtedly go to the world of manes by the power of this
sacred water.

24. By offering Pindas here, both these your grandfathers got
liberation in spite of their misfortunes and sinful deeds.

25. The power of this sacred water is so great that even a
killer of Brahmins can be liberated by his son through the offer-
ing of Pindas in this lake.

26. That is why, I, accompanied by both these, have come
here to see you. Now I am going.

27-28. For the same reason, O Raibhya, I am saying that
you are blessed. It is very rare to go to Gaya even once and offer
Pindas there. You have been always here. What else is to be
said, O lord; this is your good luck.

29. Since Narayana himself was seen here as Gadadhara
(holding the mace in his hand), He isinstalled in this temple in
.the same form. O best of Brahmins ! this sacred lake, therefore,
15 the most famous.
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Vardha said:

30. After saying this, the great yogin (Sanatkumara) dis-
appeared. Raibhya extolled Narayana in the form of Gadadhara
as follows:

Raibhya said:

31. Bow to Gadadhara, who is extolled by gods, who is
forebearing and auspicious, who destroys demons in Viéala
and who destroys, on mere remembrance, the sorrow of the poor
and all inauspicious things.

32. Bow to Gadadhara, the primordial Man who is extolled
again and again, the ancient, the purified, the great prowessed,
the shelter to all, Trivikrama (one having three footsteps in the
Vamana incarnation ) and who killed demon Kedin and
protected the world.

33. One who prostrates before Gadadhara lives happily—
Gadidhara who is wedded to Laksmi (goddess of wealth) and
thus amply rich, who is extolled by sinless kings, who is devoid
of sin and has purified feelings and is skilful.

34. One who prostrates before Gadadhara lives happily—
Gadadhara who has the feet like lotuses and is worshipped by
gods and demons, who wears a bracelet, necklace of pearls,
armlet and crown, and has a disc in his hand, and who sleeps in
the sea.

35. One who prostrates before Gadadhara lives happily—
Gadadhara, the all-pervading, the imperishable, and the great
lord who is white in Krta age, red in Tretd, blue in Dvapara
and black like a bee in Kali age.

36. May Gadadhara be victorious—Gadadhara having
three forms at a time, who as one born from a seed creates the
four-faced Brahma, who in the form of Narayana creates and
protects the world, and who in the form of Rudra destroys it.

37. It is well known that all beings are formed of three
qualities, Sattva, Rajas and Tamas. May Gadadhara possessing
all these three in himself provide me with courage in discharging
my righteous and spiritual duties.

38. It is the raft of Gadadhara that has protected me who
was drowning deep in the ocean of worldly life, terrible with
snares of sorrows, and crocodiles of separation (from my rela-
tives).
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39. I prostrate before God (Gadadhara) preserving
the earth, who being himself the trio of Gods created this world
out of his power as in the case of sky, i.e., in Atman by Atman,
who created fire and water in it and seated himself in the water.

40. May Gadadhara Visnu provide me with liberation—he
who attained the form of fish and the like to protect gods and
others and who is present in all beings in the form of sacrifice.

Vardha said:

41. When the intelligent Raibhya thus extolled Visnu in
great devotion, He clad in yellow-garment, appeared before him
in the sky.

42. Then He having a conch, disc and a mace in his hands,
sitting on Garuda, said in words lofty like the sound of a cloud.

43. “O great Brahmin-sage Raibhya ! I am pleased with
your devotion, hymn and by your oblution in this sacred lake.
Tell me what you want”’,

Raibhya said:
44. Be pleased, O great lord Janardana, to give me the
beatitude by which I shall live where Sanaka and others dwell.

God said:

45-46. ‘Let it be so, O Brahmin !’ Saying this, the Lord
disappeared. By the grace of God Vispu, Raibhya became
possessed of divine knowledge within a moment. And he attained
the world where the great sage Sanaka and others live.

47. One who goes to Gaya and recites this hymn, uttered
by Raibhya to Gadadhara Visnu, achieves better fruits than
those by offering Pinda.

CHAPTER EIGHT
The Life of Dharmavyadha

Vardha said:

1. He who was in the body of king Vasu became a hunter
and he lived some four thousand years doing his traditional work
(hunting).
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2. For his family he killed one beast each day and with it

propitiated his servants, guests and the fire (installed in his hut).

3. In Mithila, O beautiful lady, he used to perform obse-
quial ceremonies for the manes on every new moon day in accor-
dance with practice.

4. Doing daily worship of fire and uttering truth and sweet
and appropriate words he lived a modest life.

5. As he was living thus, a son was born to him by name
Arjunaka. He was righteous in mind; performed penance and
controlled his passions like a sage.

6. In course of time this intelligent and chaste hunter got a
charming daughter also by name Arjunaka.

7. As she came of age, the righteous hunter thought about
her marriage: To whom is she tobe given in marriage? Whoisa
suitable man for her?

8. While he was thinking about this, Matanga’s son, Pra-
sanna, came to the hunter’s mind.

9. Having tentatively fixed him (as a bridegroom to his
daughter), he asked Matanga: “O great sage ! please receive

Arjuni, my daughter, whom I am giving on my own accord to
the great-souled Prasanna, your son”,

Matanga said:

10. My son Prasanna is well versed in all Sastras. O great
hunter, I shall receive your daughter Arjunaka for him.

11. Then the righteous hunter, performer of great penance,
gave his daughter in marriage to the intelligent Prasanna, son of
Matanga.

12.  After this, the righteous hunter went to his hut. His
daughter began to attend on her husband and parents-in-law.

13. As time went on, the auspicious girl’s mother-in-law told
her. “You are a hunter’s daughter. That is why you are like this.
You don’t know how to perform penance and how to attend on a
husband.”

14, The timid lady, scolded by her mother-in-law for such
a silly offence, went to her father’s house weeping again and
again.

15. The father asked her. O my daughter, why are you

crying like this ?” The beautiful girl told him in detail all that
happened.
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16. “O 1wy father, my mother-in-law scolded me loosing
her temper that I was a hunter’s daughter and my father had
killed so many living beings”.

17. Hearing this, the righteous-souled hunter got angry and
went to Matanga’s house which was surrounded by a village.

18-19. Thevictorious Matanga, his rclative, welcomed him
giving water for washing his feet and provided him with a seat.
Then he asked the guest: “‘Please tell me for what purpose you
have come here. What shall T do for you ?”.

The hunter said:

20. I want some food bereft of life. I came to your house
eagerly for this very purpose.

Matanga said:

21. There is a lot of cooked wheat and rice in my house. O
best of righteous men and great sage, you can eat these as much as
you wish.

The hunter said:

22. May I see the wheat, rice and barley. I have to check
whether these are the same as I know them.

Varaha said:

23. When he said this, Matanga showed the righteous hunter
a winnowing basket full of wheat, and another full of rice.

24. Seeing the wheat and rice, the righteous hunter stood
up from his seat and started to go but Matanga prevented him,
saying as follows.

25. “‘Please teli me, O great soul, why are you going so has-
tily even without taking food. There is still excellent food here
in my house. You may cook it yourself if you iike, and eat it.
Why not you eat this?”

The hunter said:

26. “Each day you kill thousands and crores of lives. Which
virtuous man can eat food given by such a sinner like you ?

27. 1If there is well-cooked food free from living organisms
in your house, then I shall eat it since you are my relative.
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28. 1 kill for my family only onec animal each day. And
even that, after cooking I offer first to the manes and then only I
eat it with my family members.

29. You, on the other hand, kill many living organisms
everyday and eat them with your family. I think, therefore, this
food is not eatable to me.

30. Brahma, in yore, created all plants and creepers for the
purpose of sacrifice. It is sanctioned by the Vedas, that these are
eatable to all beings.

31. Long ago, Brahma created five great sacrifices: Divya
(divine), Bhauma (of earth), Paitra (of the manes), Manusa
(of man) and Brahma (of Brahma).

32. These sacrifices are intended for the good of Brahmins
and other castes. Forother castes they are fruitful if got perform-
ed by Brahmins.

33. A man should eat food only after doing this. Only
through this, the food becomes purified. Otherwise the rice and
the like are considered to be birds and animals for both the
guests and hosts. These are called ‘great meat’.

34. T have given you my beautiful daughter as your daugh-
ter-in-law. Your wife scolded her that she is the daughter of a
hunter who kills animals. So I have come here to test you
also.

35. 'Traditional rites, worshipping gods, receiving guests—
nothing of these can be seen here.

36. Therefore I wish to go to my own house to perform
obsequial rites for the manes. Unless these are done, I do not
take my food even in my house.

37. When my daughter was married by your son, she attain-
ed some of his eminence as a result, and that is sufficient expia-
tion for her birth in my family.

38. When vour son married my daughter, this decency
had not come te you. Now, O sage, it is time for doing expiatory
rites.”

39-40. With these few words, he rose up and pronounced
a curse on women. ‘‘Never shall the mothers-in-law have confi-
dence in their daughters-in-law ! And never shall a daughter-
in-law wish her mother-in-law live I’ Cursing thus, O lady,
the hunter went to his hut.
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41-42. Then having worshipped gods and manes
with devotion, and having entrusted his son Arjunaka with
looking after the family, the righteous hunter, performer of great
penance, went to the world-famous sacred lake named Puru-
sottama. There, O Earth, he performed penance in accordance
with rules with a concentrated mind reciting the following
hymn :

43. “Bow to Visnu, who destroyed the enemies of gods,
who has Laksmi on his broad chest, who rules over the world
well, who 1s a shelter to the virtuous, who placed three steps (in
his dwarf incarnation), and who uplifted the mount Mandara
(in his tortoise incarnation).

44. Bow to Visnu, Damodara (one who had been bound
by rope by his foster mother Yasoda), who has seized the earth
with his intellect, who is white with his fame, who is black like a
bee, who is the enemy of demons, who is extolled by everyone
time and again and who protects his devotees.

45. Bow to Visnu, Putusottama (best of men) who is seen
in three forms, who has a lustrous disc in his hand, who stands
on the part of justice, who has excellent qualities, who has the
name Beatitude, who is imperishable and who is the preceptor
of all.

46. May Visnu protect me praying for shelter, who is the
great boar, who receives the sacrificial offerings, who destroys
the mischievous, who fulfils my wishes, who has four faces, and
who is a mountain for me in crossing the ocean of worldly life.

47. May Visnu, the Lord of the world, protect me who creat-
ed the three worlds covered by illusion, and who, like the fire,
pervades himself all over the animate and inanimate beings.

48. In each yuga, Visnu creates Brahma from whom arose
this world consisting of animates and inanimates and in whom
in the form of Rudra all this is dissolved; so He is called Hari
and Hara.

49. May the eternal Lord Visnu, provide me with good
whose different forms are the sun, moon, carth, air and water and
whose form is unthinkable and indescribable.”

50. When the hunter uttered this, the eternal God appeared
himself before him in a wondrous form. The eternal Lord having
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20. Similarly, he filled Satyaloka with the gods freed from
re-birth.

After having this creation, the benevolent God gave it the
meaningful name Kalpa, the whole thing being his creation.

2]. In that cosmos, the three worlds Bhar Bhuvah and
Suvah arise, no doubt.

22. The time when the God sleeps at the end of a Kalpa is
called night. Then all these three worlds are subject to turmoils.

23. Night being over, the lotus-eyed God got up and thou-
ght about the four Vedas and in them the Goddess of the Vedas.

24. Despite this thinking, he did not get the Vedas because
He was illusioned by the sense of sleep. He was in utter confusion.

25. Then secing them hidden in his own form called water,
he thought of entering into it taking the form of a fish.

26. So after meditating for sometime He took the form of a
great fish and entered into the water agitating it all around.

27. When the excellent God in the form of the huge fish
resembling a big mountain, suddenly entered the ocean, He who
had uplifted the earth before was extolled.

28. “Obeisance to you, O God, who is difficult to be attain-~
ed even by Vedanta ! Obeisance to Narayana in the form of
fish. Obeisance to you, the embodiment of all the worlds and
the lord of gods; Obeisance to you taking the form of the two
kinds of knowledge (spiritual and worldly).

29. Obeisance to you having manifold forms like the sun
and the moon and having beautiful eyes, and now in the ocean;
Obeisance to you, O Visnu. We seck shelter in you ! Giving up
this form of fish, please protect us.

30. O God having endless body, this world is pervaded by
you. O God, there is nothing here except you. There is nothing
other than yourself in this world. We seek protection in you.

31. O God having eyes resembling lotus petals, ether, soul,
moon, fire, mind and form—all these are your primordial body
itself. Itis by you that this cosmos is illumined. Please forgive
me if I am devoid of proper devotion to you.,

32. O God, this form of yours is contradictory in itself. It
is pleasant-speaking and pleasant-voiced and at the same time
it is like a mountain. O the ancient and imperishable great God
who is the repose of all the worlds, please turn this scorching form
into one that is benign.



S

9.33—10.1-8 35

33. We all seek shelter in you. We prostrate before you
terrified by this huge form. There is nothing in this world outside
yourself.”

34. Extolled thus, the God caught the Vedas with Upani-
sads and Sastras out of the water and then took his own form.

85. Aslong as the God bears his own form, this world exists.
When the God assumes his primordial form this world is dissolv-
ed. When He takes his manifested forms, this world also

evolves.

CHAPTER TEN
The Creation and The Life of Durjaya

Varéha said:

1. After creating all the worlds thus, the benevolent Lord,
stopped the endeavour. Then the creation, O Earth, is increased
itself.

2-3.  When the creation was developed, the gods pleased the
venerable Visnu by performing devoutly many sacrifices in all
the Dvipas (islands or continents) and countries.

4. As thousands of years passed, the God became pleased
and appeared before them.

5. The God having many hands, bellies, faces and eyes and
resembling the peak of a big mountain, asked them. ‘“What shall
I do for you ? Please seek a boon from me, O gods 1

The gods said:

6-7. Be victorious, O great Visnu ! We seck this boon
from you. Even in the world of men, you alone are worshipped
by all and none of us is worshipped by any. The moon, the sun,
Vasus, Sadhyas, Visvedevas, Agvins, Maruts, fire—all these have
sought shelter in you. O embodiment of all beings, please make
us venerable for men.

8. Hearing this, the great lord Visnu told them: I shall
make all of you venerable”. Saying this, He disappeared.
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9. The eternal gods also went home uttering hymns in his
praise. The great Lord assumed three aspects.

10. Becoming threefold thus the great Lord worshipped the
gods, with Sattvika, Rajasa and Tamasa forms.

11. Visnu recited the Vedas in Sattvika mood and performed
sacrifices to the gods.

12. He worshipped with great devotion Rudra in the form
of Kala (time) having a trident in his hand, in the Rajasa form.

13.  And he attained his Tamasa form in Asuras.

14. Thus the great Lord of the world taking three kinds
of forms worshipped the gods. Then the world also became
varied.

15. In this manner Visnu established the names of great
gods. In Krtayuga He is Narayana.

16. In Tretayuga He is Rudra and in Dvéaparayuga Yajfia-
murti, the form of sacrifice. In Kaliyuga the God Narayana
attains many forms.

17. Hear from me, O fair damsel, the story of the great God,
the first creation.

18. In Krtayuga there lived a powerful king by name Supra-
tika. He had two beautiful queens.

19. Their names were Vidyutprabha and Kantimati. Tho-
ugh he was very healthy, he did not get a son by either of these
wives. '

20.  So, he offered worship in the prescribed manner to the
great sinless sage Atreya in the famous mountain Citrakiita.

21. Pleased at his long and steady worship, the sage Atreya
spoke to him with the intention of giving him a boon.

22. At that time the mighty Indra seated on his elephant
accompanied by an army of gods, passed by him without
showing him respect.

23. Seeing this the sage got offended and he cursed Indra.

24. “‘Since you have shown disrespect to me, O stupid lord
of heaven, you will lose your kingdom and you will have to live
in another world.”

25-27. Having uttered this, the sage told king Supratika:
O king, you will get a son valiant like Indra. He will be endow-
ed with wealth, prowess, and spiritual knowledge and he will
be a performer of brave deeds. He will have great strength and
will have the name Durjaya’. Saying this, the sage went away.
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98. The righteous king Supratika got his queen Vidyut-
pmbhé pregnant. In due course, she gave birth to a child who
was very strong and was given the name Durjaya.

29, The sage himsclf performed the ceremonies in connection
with his birth.

30. As a result of the sagc’s rites, the child became gentle,
righteous and proficient in the Vedas and Sastras.

31. Kantimati, the second queen of the great king Supratika
also gave birth to a child by name Sudyumna who also became
well versed in the Vedas and Vedangas.

32-33. As time went on, Supratika, the mighty king of

Varanasi, seeing his son Durjaya becoming mature and himself

old, O Earth, thought that Durjaya was to be crowned king.

34. Thinking thus, the righteous king bestowed on his son
the kingdom and he himself went to the mountain Citrakiita.

35. Adding to his great kingdom more elephants, horses
and chariots, king Durjaya thought about the widening of its
boundaries.

36. Thinking thus the intelligent king assembled an army
consisting of elephants, horses, chariots and soldiers and went to
the northern quarters.

37-38. All the countries in the northern quarters were cap-
tured by the great king. Then he won over this country, Bharata.
Subsequently the countries Kimpurusa, and Harivarsa were
seized by him.,

39. Then he captured all the countries around mount Meru
like Romavata, Kuru, Bhadrasva and Ilavrta.

40.  After having seized this Jambiidvipa, the king went to
conquer Indra with all the gods.

41.  Sage Narada, son of Brahma, climbing on the mount
Meru told Indra the gods, demons, Gandharvas, Guhyakas,
Kinnaras about the victorious advance of Durjava (over the
whole jambﬁdvipa).

42-43.  As soon as he heard this, Indra along with the lords
of the quarters set out to kill Durjaya. Climbing the mountain
Mery, he came to the earth, the abode of mortals.

44. Lord Indra accompanied by the lords of quarters stood

M the east. It was then that the wonderful exploits of Durjaya
occurred,
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45. After conquering the gods, Durjaya made his camp i
the table-lands of the mount Gandhamadana.

At that time two ascetics came there to see Durjaya,

46. They told him: ““O king Durjaya, ail the lords of qua:-
ters have been driven away by you. Without them the world
cannot get on. So please give us their exalted position.”

47-48. Requested thus, the righteous king Durjaya askes
them: “Who are you ?”’ They replied: “We are Asuras by name
Vidyut and Suvidyut. We wish the righteousness well set by you
among the good.

49. O Durjaya, we shall do all the duties of the protectors
of the quarters.”

50. On hearing their words, Durjaya appointed them in
heaven as the protectors of directions. Then both of them
disappeared. O Earth, they did their work well.

51. On the mount Mandara the great king Durjaya found
the celestial garden (Citraratha) of Kubera which was like the
Nandana garden (of Indra).

52. While he was on a stroll in that beautiful garden he saw
there under a golden tree two girls.

53-34. They were wonderfully charming and he stood
there for a moment wondering who they could be. Just then
hesaw two sages.

55. Seeing them the king with great joy got down from
his elephant quickly and prostrated at their feet,

56. He sat down and gave them two seats of Kusa grass.
They asked him: “Who are you ? Wherefrom have you come here
and what for.”.

57. With a smiling face the king replied: ‘A famous king
by name Supratika was ruling. I am his son named Durjaya.

58. With a desire to defeat all the kings in the world, I came
here.

59. O excellent sages, who are you ? Be pleased to tell me
your names.”

The sages said:

60. We are Hetr and Prahetr, sons of Svayambhuva Manu.
To destroy gods we went to the mountain Meru.

61. There we won many times the huge army of gods
consisting of elephants, horses and chariots.
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62-63. Seceing their army destroyed by the demons, the gods,
seeking shelter, went to the bank of the Milky ocean where the
great lord Visnu was sleeping. Saluting the Lord, the gods

requested  Him:

64. “O God Visnu, please protect our frightened army
defeated by the demons.

65. It is you, O Kesava (destroyer of the demon Kesin)
who, long ago, in the war between the gods and demons, pro-
tected us from the attack of the eternal thousand-armed Kala-
nemi.

66. Here also, O great Lord, there are two demons by name
Hetr and Prahetr being accompanied by a huge army and they
are oppressing us all. Killing both these, O great God, the pro-
tector of the worlds, please save us.”

67. Hearing this, Visnu, the great Lord of the worlds told
them: “I shall go to kill them”.

68. Being told by Him thus, the gods waited there by the
mountain Meru meditating on Him Who was the destroyer of
the mischicvous people.

69-70. Soon the mighty God having a mace in His hand
entered into our army multiplying himself into one, ten, hund-
red, thousand, !akh and crore by his miraculous power.

71.  As the mighty God stood in the middle of our army in
this manner, every soldier in our army began to fall down dead.

72-73. Thus within a few minutes, our fourfold army
having flesh and blood and full of soldiers and flagstaffs was
destroyed by the magical power of the God, the embodiment of
all beings. Then seeing us only remaining, the God with a
disc in his arm, disappeared.

74. We saw this wonderful act of the God having the
Sél‘flga-bow in his hand. Then we sought shelter in him and
worshipped him.

75-76. You are the son of our friend king Supratika. These
two are our daughters. Please accept both these, O great king.
Hetr’s daughter is Suke$§i and Prahetr’s Misrakesi.

. 77. When Hetr said thus, king Durjaya received those two
8irls as his queens for the sake of righteousness.

. 78. Marrying them the jovful king returned to his own
kingdom accompanied by his army.
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79. In course of time, he got two sons by his two wive
Prabhava by Sukesi, and Sudarsana by Misrakesi.

80. Having got the two auspicious sons, the wealthy king
Durjaya, as he became old, went to the forest.

81-82. As he was living in the forest driving away wild beast:
he found a sintess and auspicious sage bv name Gauramukne
performing penance who was the protector of hermits as well as
the sinful men.

83. The sage’s penance-grove with ponds full of pure water
and with big trees imparting fragrance to the brecze shone
like a cloud descended {rom the sky to the earth.

84. There was in his hermitage fire blazing with flame-
upwards brightening the sky, a grinder covered by pure white
cloths; Sama-hymns sung by his disciples, lovely hermitage
girls; and all the trees with full-blown flowers.

CHAPTER ELEVEN
Fight Between Durjaya and Gauramukha

Varaha said:

1-2. Seeing the hermitage of Gauramukha, Durjaya thou-
ght: “I shall enter this beautiful hermitage and sce the virtuou:
sages”. He then entered the hermitage.

3. Delighted to see the king, Gauramukha welcomf’d him.

4. Then the great Brahmin sage told him, “O great king.
I wish to give you and your retinue food according to my capa-
city. So release your horses.”

5. Saying this, the virtuous sage remained quiet. Secing
his devotion the king also stood there with his followers.

6. “Five batallions of the army are with me here.  What
food can this sage give us all ?”° he thought.

7. After inviting king Durjaya for food, sage Gauramukbs
also thought: “what shall I give the king now 27,

8. The sage who was thinking thus had the great Lord Visnu
in his heart then.
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9. Then the great sage went to the Ganges and meditated
on Visnu and propitiated him.

FEarth asked:
10. I am anxious to know, O Lord, how Gauramukha pro-
pitiated Visnu. Tell me this clearly.

Varaha replied:

11. “I bow to you (Visnu) always. Bow to you, clad in
yellow garment. Bow to you, the primordial Man. Bow to you
in the form of water.

12. 1 bow to you the Omni-present. Bow to you lying on
the water. Bow to you in the form of the earth. Bow to you in the
form of light.

13. Bow to you in the form of air. Bow to you in the form of
sky. You are the God of all beings. You are the Lord reposing
in the heart of all.

14. You are the syllable ‘Om’, the word ‘vasat’. You are
present everywhere. You are the beginning of all gods; but
you have no beginning.

15. Youare (the world) Bhih. You are (the world) Bhuvah.
You are (the worlds) Janas and Mahar. You are (the world)
Tapas. You are (the world) Satya. O God, all the animate and
inanimate dwell in you.

16. All this world came out of you. The Rk etc. came out
of you. The Sastras were born from you. It is in you that the
sacrifices are installed.

17.  All the trecs, creepers, plantsinthe woods, animals,
birds and serpents—Q Janardana, all these are born from you.

18. O God of gods, king Durjaya has come to my hermi-
tage. I wish to treat him as my guest.

19. O Lord of all the worlds, I am very poor and all the
'same, an obedient devotee of yours. Give me rice and the like
(to feed the king).

20. Whatever I touch with my hands, whatever I look at
with my eyes——may it be a log of wood or a blade of grass, let
2ll that turn into the fourfold food.

21.  Also whatever my mind calls for, let all that appear
before me. Bow to you, O great God.”
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Vardha said:

22. By this hymn, the great God of all the worlds was pleas-
ed very much. He appeared before the sage and showed him  his
real Form.

23. Then the God told him with great pleasure. “O Brah-
min, please ask for a boon”. Hearing this the sage opened his
eyes.

24-26. Then he saw Visnu clad in ycllow-garment and
bearing a conch and mace in his hands. Sitting on Garuda,
he shone forth with the lustre similar to that of the twelve suns,
why, the lustre of a thousand suns rising together in the sky. The
sage, O beautiful lady, saw him with his eyes wide open with
wonder.

27-28. He prostrated before the God with folded hands
and told Him. “O God, if you are pleased with me, your devotee,
and intend to give me a boon, then, please make arrangements
in order that this king with his company can stay in my hermi-
tage and take food and then return to his palace.”

29. Hearing this, the great God gave him a boon according
to which his desire would be fulfilled. He also gave him a shining
jewel.

30. The God then disappeared. Sage Gauramukha also
went to his holy hermitage with many sages.

31. Then the great sage contemplated on a hundred-storied
mansion looking like the peak of mount Himalaya and high up
like the huge cloud, and pleasing like the beams of the moon.

32. Then, by the power of the boon attained from Visnu,
the Brahmin created lakhs of mansions like this.

33-34. 'Thenhe got huge walls around them. Also there came
into existence beautiful gardens, pleasant with the charming songs
of cuckoos, and full of many other kinds of birds; and trees like
Campaka, Adoka, Punnaga, Naga and Kesara appeared in the
gardens in these homes everywhere.

35. Stalls for elephants and stables for horses appeared there.
Many varieties of food were provided everywhere.

36. All kinds of food—to be chewed, bitten, licked and
sucked—made of rice and the like and golden utensils for them
were seen everywhere.

37. Then the sage told the great king: “Let the entire army
enter into these houses”.
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38. When told thus, the king went to a mountain-like man-
sion. His servants also went into it.

39. Seceing all of them in the mansion, sage Gauramukha,
with the divine jewel in his hand, said to the king.

40. When you want to bathe and have your food, O king,
I shall send charming damsels and obedient servants to attend on
you.
41. After saying this, the great Brahmin put the Visnuite
jewel in a solitary place. The king was watching all this.

42, As soon as the sage put the shining jewel there, thou-
sands of celestial damsels appeared on the spot.

43. Smeared with cosmetics, the lovely ladies attracted
everyone with their beautiful cheeks, hairs, eyes etc.

44-45. Some of them taking golden pots in their hands
started to go. Thus, men and women followed the king and his
servants to attend on them.

46. Those ladies found all the servants taking bath follow-
ing the king. The elephants were seen walking gently and
beautifully.

47-48. When the king was bathing, many kinds of tabors
were played everywhere and some ladies danced beautifully and
some others sang songs as at the time when Indra was taking his
bath.

49.  Thus the great king finished his bath with divine accom-
paniments. Struck with wonder, he thought: “How is all this
fionc ? Is it by the power of the sage or by his penance or by this
Jewel 27

30. Then, after bathing and wearing fine clothes, the great
king took his food consisting of numerous items.

51. The great sage showed his hospitality to the king’s ser-
vants also as he did to the king.

32. As the king and his servants took their meals, the rosy
Sun went to the setting mountain.

53. Then came the night, decorated by the grand mark of
the autumnal moon. Even though having only soft qualities
Rohin’s spouse (moon) showed his passion {also reddish colour)
Proper to the context.

54. The planet Venus (Sukra) rose with strong rays.
Jupiter (Brhaspati) also rose at the time, but with lustre
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suppressed (by that of Venus). The position of all beings is in
accordance with their association.

535. The planet Mars gave up its reddish colour and Rahu
its sharpness. The moon’s beams were white. The nature of all
beings is influenced by its association according to whether it is
with the good or with the bad. Nature is the chief factor that
imparts strength and valour.

536.  Although within the influence of Saturn, Ketu did not
spread his dense darkness in that brightness, pure like the sun.
If the master is great, then cven the bad behave well.

57. The planet Budha, the intelligent son of the moon,
shone forth with his actions and smiling at the good.

58. Ketu standing in the path of the moon (also king)
and the gods made the sky tawny. In an assembly of good men
the bad do not exhibit their tricks in full.

59. The moonlight increased the passion of even highborn
wives. The contact of the great rouses the great.

60. The results of the Vedic rites performed were evident.!

61. By virtue of the remembrance of Visnu, Dhruva, who
in yore, worshipped him, brighténed the king’s scat by wealth
and intellect.

62. Thus, the auspicious night came to the auspicious hermi-
tage of Gauramukha in keeping with the grand reception accord-
ed with sumptuous meals, clothes and ornaments to king
Durjaya and his servants and to his elephants and horses.

63. There were beautiful couches in the mansions lustrous
with precious jewels and covered by the best silks, and lovely
damsels were standing nearby.

6+. The king sent his chieftains and servants to other build-
ings and slept in his mansion in the company of charming ladies,
like Indra in the heaven.

65. Thus, by the sage’s power, the king with his retinue
slept well during the whole night.

66-67. As the night was over, the king found that the ladies
had disappeared; so too those huge mansions and their grand
seats. Seceing this, the king was struck with wonder and he felt
unhappy.

68-69. King Durjava thought: “How can I get a jewel

1. The idea in this stanza is not clear.
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like this ? T will steal this jewel whichfuifils all the wishes of him
who possesses it.”” Thinking thus, the king did not feel inclined
to leave the hermitage.

70-71. Going somewhere not far away f{rom the hermitage,
the king with his horses sent his minister Virocana to sage Gaura-
mukha to request him for the gift of the jewel. He went there
and requested the sage for it.

72. He told the sage: “It is the king who deserves to keep
jewels. So this jewel may be given to him.”

When the minister said thus, Gauramukha got angry and
replied to him.

73. “The Brahmin is the recipient; the king, on the other
hand, is the donor. Being a king how do you request for this, like
a poor man?

74. What you arc telling me amounts to saying that king
Durjaya himself is an ill-conducted man. Soon go to that ill-
conducted king. May not the pcople disobey him.”

75. Hearing this, the messenger went to the king and con-
veyed to him all that was told by the Brahmin.

76. Hearing the Brahmin’s words Durjaya got angry and
called one of his chieftains, Nila, and told him:

77. “Do not wait for a minute. Snatching the Brahmin’s
Jjewel come here quickly.”

78. Receiving this order, Nila, with a huge army, went to
the Brahmin’s hermitage in the forest.

79. There, seeing the jewel placed in the Agnihotraala
(the house where the sacred fire is worshipped everyday), Nila
got down from the chariot and stood on the ground.

80-81. While the most cruel Nila got down from the chariot,
numerous valiant soldiers holding weapons, came out of the jewel
with chariots, flag-staffs, horses, swords, bows and quivers.

82. From among the powerful soldiers that came out of the
jewel, fifteen were particularly valorous and were capable of
accomplishing anything in battle.

83-84. O auspicious lady, I shall tell you their names.
Suprabha, Dipratejas, Suraémi, Subhadaréana, Sukanti, Sun-
dara, Sunda, Sudyumna, Sumanas, Subha, Susila, Sukhada,
SEl-mbhu, Sudanta, Soma—these were the fifteen chiefs that arose
from the jewel.
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85. Seeing the vast army and its brilliant leader they closely
fought with various weapons in their arms.

86. Their bows glittered like gold and arrows were bound
with gold in their feathered parts. Their sharp swords, powerful
missiles and lances fell (on the enemies).

87. Chariot encountered chariot; so also elephant, horse
and foot-soldier of high valour attacked their counterparts.

88. Likewise, abusing each other, the mighty soldicrs in the
two armies cntered the array. Thus the war became horrible
producing a flood of blood and deviated from the path of the
righteous.

89. In the tumultuous war, the king’s minister fell in a swoon
and soon embraced death with his army.

90. When the minister died, king Durjaya himself rushed
to the spot along with horses, chariots and soldiers and conti-
nued the battle with those who arose from the jewel.

91. In the fight the king also faced very many reverses.

92. Then, hearing that their son-in-law was in the war-
field, Hetr and Prahetr brought an army there.

83-95. In that army, O Earth, the leading demons were
Praghasa, Vighasa, Sanghasa, Adanisaprabha, Vidyutprabha,
Sughosa, Unmattaksa, Agnidatta (Agnidarhstra), Agnitejas,
Bahu, Sakra, Pratardana, Viradha, Bhimakarman and Vipra-
citti; these fifteen having strong weapons with them were the
chicfs of the demons.

96. Each of them had a large army. These chiefs with
miraculous power fought with the jewel-born soldiers.

97. Satejas (Dipratejas) pierced Vighasa with three arrows.
Likewise, Sura$mi struck Sanghasa with ten arrows.

98. Subhadars$ana shot five arrows at Asaniprabha. So did
Sukanti and Sundara on Vidyutprabha and Sughosa respect-
ively.

49, Sunda plerced Unmattaksa with five arrows and cut
his bow with a pointed shaft.

100, Sumanas fought with Agnidamstra and Suveda
[Sukhada) with Agnitejas. Similarly, Sunala (Subha) with
Hahu (Vayu) and Sakra and Sudanta with Pratardana.

IDl. After a terrible fight in which weapons were hurled
on each other incessantly, the demons were killed by the jewel-
born soldiers,
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102-103.  As the fight became extremely terrible, sage Gau-
ramukha came there collecting the Samit and Kusa grass (for
his daily rituals). Sceing the wonderful and horrible war in which
huge armies were fighting and seeing Durjaya standing by,
the sage stood near the gate in deep thought.

104. Finding that his jewel was the cause of that huge battle,
sage Gauramukha meditated on God Visnu.

105. Suddenly, there appeared before him the God, clad
in yellow garment and seated on Garuda and asking him what
he might do.

106. With folded hands the sage replied to Him: “Please
kill this sinful Durjaya and his army.”

107-108. Then he threw his fire-like disc (Sudarfana)
towards them. Within a moment the king and his army and
the demons were reduced to ashes completely.

109-110. After this, the God told sage Gauramukha. “This
race of demons is killed within a minute (nimisa) and so this
forest will be called significantly Naimisaranya. This will be an
abode of Brahmins.

111.  In this forest, I will be known as Yajfiapurusa (Sacri-
ficial Man) and sacrifice is to be offered here always.

112, In Krtayuga these fifteen jewel-born leaders will be
born as kings.”

113. After saying this, the God disappeared. The sage also
went to his hermitage in great joy.

CHAPTER TWELVE
Narayana Offers a Boon to Supratika
Varaha said:

1. Hearing that so many men were reduced to ashes in the
fire of (Visnu’s Sudarsana) disc, king (Supratika) became most
unhappy and he thought of what he might do.

2. Then an idea came into his mind: “Visnu in the form of
Sri Rama is here on mount Citrakata.

3-4. T will extol Visnu, the Lord of all the world, uttering
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s names.” Thinking thus, the king went up the sacred moun-
tain Citrakiita and recited a hymn.

Supratika said:

3. “Obeisance to the great God Rama the lord of the people,
the imperishable, the ancient, having the form of Siva (auspi-
cicus), the origin of all beings, the destrover of the enemies of
gods, the dispeller of all sorrows of his devotees and the
bearer of Laksmi (goddess of wealth, on his chest).

6-7. O God, it is you hearing the forms of all beings that
always bestow lustre to all lustrous things. In carth vou (appear)
with five qualities (colour, taste, touch, sound and odour);
in water with four (omitting odour); in light with three (omit-
ting taste also); in air with two (omitting colour also); and in
ether you are present as the person of sound. You are the moon,
sun and fire. It is said that in you this world lies in a latent
form.

8-9. As the world rejoices being installed in you, you are
well known as Rama (the delighter). The man who has the raft
in the form of meditation on you is not drowned in the ocean of
the worldly life which is full of waves of pains and terrible
with the fish and crocodiles in the form of senses. Therefore,
you arc contemplated on as Rama in hermitages. O Visnuy,
when the Vedas are lost, you take the form of a fish (and recover
them).

16. - In the end of Yugas, O all-pervading God, you in the
form of Fire, take many shapes and cover all directions.
Similarly, on the eve of churning the ocean, O Madhava, you
take the form of a tortoise.

il. There is nothing like you anywhere. All the best things
are born from you, Janardana. O great God, you pervade the
whole universe, and all worlds, and all djreciions are your
creations.

12. You are the primordial and ultimate lustre, where else
can I seck shelter? First, only vou were there (in the vast cosmos).
Then, out of you, Mahat {Intellect), Ahankara, (Ego), water,
fire, air, ether, mind, intellect and three qualities were born.
Everything originates from vou.

13.  All this world is pervaded by you. I take you as the
primordial Man. Be victorious, O great God having thousand



—_—

12.14—13.1-2 49

hands, having the forms of all the worlds and the Lord of all.
1 bow to you, O grcat Rama.”

14. Pleased by this hymn, the great God appeared before
king Supratika and asked him to choose a boon.

15. Then the king hurriedly prostrated before the great God
and requested him: “O God of gods, please give me union with
yourself.”

16. As soon as he said this, the great king attained union
with the God. Meditating on the supreme soul, the king got
liberation from his bondage of enormous actions and attained
identity with the supreme soul.

Vardha said:

17. Thus I have told you a part of what cccurred in the age

of Svayambhuva (Manu). No one can tell easily all that occurr-
- ed then, even if he has thousands of tongues.

18. O auspicious lady, 1 have told you this ancient story
from mere memory. Drops of water from the ocecan which fall
in many places form valuable later on.

19. What was narraced by Brahma and Naravana cannot
be easily narrated by us. It is difficult to picture in the mind his
primordial form.

20. In sea there are numerous grains of sand, and in earth
numerous particles of dust. Even if they can be counted, it is
impossible to count the doings of God.

21. O lovely damsel, 1 have told you a part of the story of
Narayana in Krtayuga. What else do you want to know ?

CHAPTER THIRTEEN
Rules for Sraddha
Earth said:

1. 1tis wonderful to learn that those soldiers arose from the
Jewel to help sage Gauramukha. What is the further fruit of the
boon ?

2. Who is this great righteous sage Gauramukha > Seeing
the actions of God what did the great sage do?
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Vardha said:

3. Secing what was done by the God, the sage with a view
to worshipping him went to the same forest.

4. There is an important Tirtha Prabhasa by name, sacre
to Soma, wherein the God (Visnu) who deswroyed demon
is meditated on by pious men,

5. There the sage worshipped Visnu in the name of Daitra-
siidana (destroyer of demwonsj. The great sage Markandevs
came to him who worshipped Lord Visnu Narayana.

6. Sceing Markandeya coming towards him, sage Gaura-
mukha welcomed him in great joy with vencrable offerings and
the watcer for washing his feet,

7. When sage Markandcya sat on the seat of Kus$a grass
sage Gauramukha asked him: “Tell me, O great sage, what
shall 1 do ?”

8. Hecaring this, the great saintly Brahmin Markandeva
told sage Gauramukha in gentle and soft words.

Markandeya said:

9. The first preceptor of all gods is Narayana. Brahmi
was born from him and he (Brahma) created seven sages.

10. Brahma asked them (the scven sages) to sacrifice for
him, and it is known that each of them sacrificed himself before
him (Brahma).

11. Then Brahma cursed them, although born from himself,
for their rushing to rash actions just out of emotion. Since vou
committed this serious mistake, all of you will, no doubt, be de-
void of knowledge.

12, Thus cursed by Brahma, those seven sages created sons
and then went to heaven.

13. And those sages, the knowers of Brahman, went to
heaven; their sons offered them oblations without any delay.

14.  All the seven sages, the mind-born sons of Brahma,
appeared in the sky in aerial cars seeing the oblations offered to
them with mantras.

Gauramukha asked:

15. O Brahmin, who are those Pitrs (the manes) ? Which
is the time (for those offerings) ? How many groups of manes
are there in that world ?
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Mirkandeya replied:

16. There arc some good personages who inerease the Soma-
juice for the gods. Those seven gods, Marici and others, are
called the manes in heaven.

17. Of these, fowr have form; the remaining three are form-
Jess. I shall tell you their worlds and creations.

18. There are worlds by name Santanaka wherein live the
luminous mancs of the gods, The gods perform sacrifice there for
those manes.

19,  These who getout of this world, attaining cternal worlds,
after a thousand years, again, take birth as knowers of spirttual
wisdom.

20. With the memory of the past, they practice yoga, and
as a result, attain Liberation with little chance of rebirth.

21. These were the manes in obsequial ceremonies who
increased the vogic powers of vogins., All of them were full of
yogic powers.

22, Therefore, O excellent yogin, obsequial rites have to
be offered to vogins. This is the first and great creation of the
gods (who drink Soma-juice).

23. These great Brahmins (manes) live in heaven with
a single body. They have to be offered sacrifices by the inhabi-
tants of the earth.

24. Marici and others are sons of Brahma. They should
perform sacrifice for Maruts. The Maruts who are respected by
people arc to be pleased with sacrifices by those who are calied
Kalpavasikas.

25. Then there are Sanaka and others. They were born out

of Virat, and they performed penance. There are seven groups
of them. This is the line of the manes.

26. These are also to be pleased with sacrifice separately
by castes other than Sadra. With the sanction of the remaining
three castes, Stidra sheuld also sacrifice for the manes.

27. For Sidras there are separate manes belonging to the
same caste. We do not get among the manes, the liberated yet
living,

28-29. By the knowledge of special Sastras and the Pur as,
of the Rsis, and knowing those that arose from him as worthy to
accept sacrificial offerings, Brahma at creation, recalled his sons,
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and they attained liberation due to their spiritual knowledg.
itself.

30. Kasdyapa and others among Vasu and the like, Vasavy
and others among caste-holders and the whole class of Gandhar-
vas and the like (arc also the manes),

31. O great sage, I have told vou the creation of the manes
in a general manner. By even a crore of years this cannot be told
in full.

32. Now I shall tell you the time of the Sraddha rites. O
great Brahmin, please listen to this.

33-34. After procuring the required money for the Sraddha
ceremonies and choosing a Brahmin of particular qualities for
the purpose, the rites are to be done on the occasions of Vyati-
pata (the day of full-moon when it falls on a Monday), Ayana
(the solstices) Visuva (the cquinoxes)eclipses of the sun and the
moon, and of all signs of zodiac (Rasi) at the time each is entered
into by the sun.

35. And at those times also when calamities occur due to
stars and planets, when one has an inauspicious dream, and when
new vegetation appears, Sraddhas may be performed, if desired.

36. When Amavasya (the ncw-moon day) occurs in con-
junction with the asterisms Ardra, Svati and Visakha the manes
get pleased with offerings for eight years,

37. When Amavasya occurs in conjunction with the as-
terisms Pusya, Raudra (Ardra) and Punarvasu, the manes, if
worshipped, get pleased for twelve years.

38. Those who wish the manes to be gratified should per-
form obsequial rites when Amavasya occurs in the asterisms
Dhanistha, Parva bhadrapada and Satabhisak. This is a rare
occasion even for the gods.

39. Those who wish to have an unending result should per-
form obsequial rites when Amavasya occurs in the above nine
asterisms, Then their merit docs not come to an end even after
crores of years.

40-41. There are yet other sacred times proper to the Sra-
ddha ceremonies. They are—the third day of the month Vai-
¢akha, the ninth day of the bright fortnight in the month Kart-
tika, the thirteenth day of the dark fortnight in the month Bhadra
pada, the fifteenth day of the month Magha, the eclipses of the
sun and the moon and all the four Astakas (the eighth day of
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each quarter of the year) and at the commencement of the two
Ayanas or solstices {Uttarayana and Daksinayana).

492. A man, purified by austerities, should offer the manes
the water mixed with sesamum. Then, itis deemed thathe has
done the Sraddha rites for a thousand vears.

43. On rarc occasions the Amavasyva in the month Magha
joins with the asterism Satabhisak. This is the most happy dav of
the manes. But, O Brahmin, this is not for a man of inferior
worth.

44, O great Brahmin, if this occurs in the asterism Dhani-
stha, then the relatives should give offerings to their manes on
that day. That will give them great satisfaction for thousands of
years.

45, If oblations arc offered to the manes when this occurs
in Pirva Bhadrapada, they will be highly gratified and for a full
yuga they will get deep sleep.

46. By offering cows and the like on the banks of the Ganges,
Satadru, Vipasa, Sarasvati, or Gomati the dissatisfaction of the
manes, if any, can be removed.

47. The manes would wish: When at the end of the dark
fortnight of the rainy season the thirteenth day coincides with the
asterism Magha, we may be gratified with sacred waters in the
pilgrim centres by our sons and other relatives.

48. Purified heart and wealth, auspicious time enjoined by
the rules, the nature of the performance and ardent devotion—
these in the performance of Sraddhas fulfil men’s wishes.

49. Listen to the verses sung by the manes on this and then
act in accordance with them.

. 50. ““May that kind of man take birth in our family who is
Intelligent and contented and who without any consideration of
monetary benefit offers us oblations with Pinda rice.

51. Who, if he is rich, munificently offers jewels, garments,

vehicles, all the wealth, well and pond to Brahmins for our
sake;

52. Who if not well-to-do gives meals to Brahmins at the
appropriate time in great devotion according to his means ;
) 53. Who, being unable to give meals, gives venerable Brah-
mins wild Saka-leaves and a little money;
54, Who, being unable to give even this, offers to a great
Brahmin in devotion a handful of dark sesamum ;
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55. Who offers us a handful of water with seven or cight
seeds of sesamum in great devotion;

56. Who gives with devotion to cows a daily measurc of
food obtained from somewhere, and in the absence of it, pleases
them caressing and so on;

57. Who, if he is not in a position of doing any of these,
goes to the forest and with palms joined in reverence utters aloud
this hymn to the protectors of the quarters like the sun, namely;

58. “I have no monecy, wealth and the like to offer in the
Sraddha rites; I prostrate before the manes. May they be con-
tented with the respect I offer in devotion.”

539. This is sung by the manes, and shows the results of
performing Sraddha and not doing so. The Brahmin who does
according to this, does rightly the rites for manes.

CHAPTER FOURTEEN

Rules for Sraddha

Markandeya said:

1. O Brahmin sage, this was said to me by the intelligent
Brahmin, younger brother of Sanaka, son of Brahma. Listen to
me now:

2-4. One who knows all the six Vedangas, who worships
the three sacred fires at three sandhyas (morning, noon, and
evening) and who offers libations with the three madhus (sugar,
honey and ghee), the priest (of the family), nephew, daughter’s
son, father-in-law, son-in-law, maternal uncle, saintly Brahmin,
particularly one who worships the five sacred fires, disciple,
matrimonial relative and one who respects his parents—these
are fit to be invited in Sraddha.

5-7. One who troubles his friend, one having bad nails,
a brown-toothed Brahmin, an outrager of virgins, one who do-
nates his sacred fire, one who sells Soma-juice, one who is cursed,
a thief, a slanderer, a priest who conducts the religious ceremo-
nies for all castes, a hired teacher, a charioteer’s teacher, onc who
has married another’s wife, one who does not look after his
parents, onc who is born of or looked after by a Stdra woman,
the husband of a Sidra girl, and one who performs worship to
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an idol for the sake of others—none of these deserves to be
invited for Sraddha rites.

8. The invitation should be made on the day previous to
the Sraddha. They should be fed first (on the day of the Srad-
dha) and afterwards the sannyasin and others who come
uninVith.

9. The feet of the Brahmins who come to the house should
be washed, and then with pavitra (the ring of Kusagrass in hand)
they should be seated.

10. The performer of Sraddha should offer oblations to the
manes in odd numbers and to the gods in even numbers or to
both these each in single.

11. Likewise, he should perform Sraddha rites for his
maternal grandfather with great devotion, along with Vaisva-
deva (an offering to all deities made by presenting oblations to
fire before meals) or may perform Vai$vadevika rites alone.

12. The Brahmin representing (Visvedevas should be scat-
ed to face the east and the Brahmin representing the father and
paternal grandfather should be seated to face north.

13. Some sages say that a Brahmin should perform both
these (for the gods and the manes) separatcly whereas others
hold that both should be done together.

14.  Giving Kusa-grass as the seat and receiving with arghya
(oblation consisting of rice, Dirva-grass etc.) the performer
should invoke the gods with their permission.

15.  He should offer oblations to the gods with barley water.

16.  After worshipping the manes with incense and sacred
lamps according to rules, he should do so to the Pitrs with
apasavya (the sacred thread in the left position).

17. Then getting Anujiia (the permission of the priests)
?H’ering Kusa grass divided into two with Mantras he. should
Invoke the manes. Then he should give arghya and the like with
Sesamum and water with apasavya.

18. With the permission of Brahmins, one should honour
also the Brahmin traveller who comes there for food at that time.

19, Yogins with a view to helping others, roam about every-
Yvhere in this earth in various forms without disclosing their
ldentity,

20. Therefore, a discerning man should worship the guest
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coming on the occasion of obsequial ceremonies. O great Brah-
min, a guest who is not honoured destroys the fruits of the Sraddha.

21.  With the permission of those Brahmins, one should put
rice devoid of salt and the like thrice into the fire.

22, The first invocation is—*‘this is to the fire who bears the
oblation of food’. Next—<this is to be conveyed to Soma having
the manes.’

23. The third invocation is to Vaivasvata. The remnants
of offerings should be put a little in the plates of Brahmins.

2+. Then he should give sumptuous food to them and request
them in pleasant words to eat well and to their heart’s content.

25. He should fced them in all sincerity, and they should
cat silently, pleasantly and steadfastly.

26. The Raksoghna mantra (mcant to drive away the
demons) should be recited. Then spreading sesamum as seat on
the earth he should say—*‘these Brahmins are verily the manes
to whom we have offered ghee (in fire).

27. May my father, grandfather and great grandfather
invoked in this home, feel fully satisfied.

28. May my father, grandfather and great grandfather
invoked by these Brahmins feel fully satisfied.

29. May my father, grandfather and great grandfather fecl
fully satisficd with the Pindas (balls of rice) offered by me on
this floor,

30.  May my father, grandfather and great grandfather fecl
fully satisficd with the devotion shown by me.

31, May my maternal grandfather feel satisfied. May all
other manes feel satisfied. May Viévedevas (all gods) atiain
great satisfaction. May the demons perish.

32. Hecre is God Visnu, the god of sacrifice, the leader of all
sacrifices, the enjoyer, the eternal soul. By his presence, may all
demons get away quickly.”

33. When these Brahmins are thus made satisfied, some rice
should be scattered on the floor, and then each of them should
be given in the hand water scparately for acamana (sipping).

34-35. With the permission of these who are thus fully fed
to satisfaction, he should take all balls of rice from the floor
with water and offer them with the sacred water of the manes in
a sacred tirthe (pond or river) for the maternal grandfathers.

36. Then he should offer the pindas sanctified by flowers
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and incensc, on darbha grass placed with tip facing South near
the remnants. The first pinda is to be for the departed father.

37. The next one is for the grandfather and the third to the
great grandfather. At the root of the darbha, the pinda should
be smeared with afjana paste.

38. Likewise, for the maternal manes also, one should offer
balls of rice aleng with incense, flower and the like, and give
water for dcamana to the Brahmins who are fed.

39. He should with devotion utter Svastimantras (words of
propitiation) and then give daksind (money).

40. After giving them this, he should make them recite
Vaidvadevika (mantras of blessings). He should say: “May
Visvedevas (all gods) be pleased”.

41. When those Brahmins say “let it be so”’, he should
request them for their benedictions. Then he should send off Vi$-
vedevas first and then the manes.

42. Similarly, in the case of maternal manes also along with
Visvedevas in the matter of feeding, giving money and sending
off{from Padya onwards.

43. Inthe rites for maternal manes the Brahmin having
spiritual knowledge should be sent off first and then the others.

44. The performer should accompany them upto the outer
door and then, with their permission, return. After the Sraddha
ceremonies he should offer oblations to all deities.

45. Then he should take his food with revered men, ser-
vants and relatives.

Thus should the wise perform Sraddha for the paternal and
maternal manes. Propitiated at the Sraddha, the manes will
grant all desires.

46.  These three are sacred in Sraddha, namely grandson,
Kutapa (the afternoon time suitable for the performance of sacri-
fices to the manes) and sesamum; so also the daksing of silver
and proper reception and the like.

47. The performer of Sraddha should avoid three things
towards the Brahmin who is to be fed on the occasion—anger,
going to the strect, and hurry.

48. O Brahmin, all the deities, fathers, maternal grand-
father, and the family are purified by the performer of Sraddha.

49. The manes depend upon the moon and the moon on
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voga. Therefore, O Brahmin, Sraddha joined with yoga (con-
centration of mind) is considered superior.

30. A (single} vogin amidst even a thousand Brahmins,
liberates all these that are fed in the Sraddhas as well as the
performer.

51. These are the rules of Sraddha generally described in
all Puranas. One should frec oneself from bondage of worldly
life with the knowledge of duties like this.

32. Knowing this from Gauramukha, the sages performing
penance got liberation. You also attain the same.

53. T have told you this, O great Brahmin, since you asked
me this. What else should be attained by him who meditates on
Visnu after performing Sraddha for the manes.” Nothing else is
there, no doubt, more than the Sraddha for the manes.

CHAPTER FIFTEEN

Sage Gauramukha’s Liberation after Uttering the Hymn of
Ten Incarnations of Visnu

Earth asked:

1. After hearing the rules for Sraddha ceremonies from
Markandeya, what did sage Gauramukha do?

Vardha replied:

2. After hearing this science pertaining to the manes,
Gauramukha was reminded of a hundred births by the intelli-
gent Markandeya.

Earth asked:

3. Who is this Gauramukha > Who was he in the previous
births 7 How did he remember all this ? What did he do recol-
lecting this?

Varaha replied:

4. He was Bhrgu himself in the other birth of Brahma.
This great sage Markandeya was also born in his race.
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5. Brahma told him before: “Taught by your sons you will
attain supreme bliss.”” Therefore, he was taught by Markandevya.

6. He recollected his previous births. I shall tell you briefly,
O lovely girl, what he did after remembering all that,

7. He saw his manes after performing Sraddha for twelve
years and then, O Earth, he began to utter a hymn,

8. Near Prabhasa, the sacred lake famous in the three
worlds, Gauramukha stood to cxtol the God, who destroyed
demons.

Gauramukha said:

9. “T extol lord Hari who is Mahendra, Siva, the dispeller
of haughtiness of enemies, Narayana, the best among the know-
ers of the spiritual wisdom, the ancient being who permeates
the sun, moon, Asvins and destroys demons.

10. I extol him, destroyer of the enemies of gods who took
the form of the primordial fish when the Vedas were lost— the
fish that bore the Earth on its body and whose {in was like fire.

11. May the Lord of gods and the destroyer of demons
protect me, who being the primordial Man took the form of tor-
toise on his own accord and uplifted the mount Mandara in
churning ocean.

12, May the destroyer of demons, who is called yajhanga
(with sacrifice as limbs) ) by the multitude of gods and Siddhas
and who entered the Talatala (one of the nether worlds) taking
the form of a boar, protect me.

13. May the great destrover of demons the great yogin who
took the form of the fierce Man-lion (Nrsimmha) with a frightful
face and golden hue, protect us.

14. May the short Brahmacarin with staff and deer-skin who
changed into a measureless huge body with vogic power, tran-
scended the earth and madc the sacrifice of Bali ineffective, purify
us.

15. May Hiranvagarbha, the destrover of demons, who as
the son of Jamadagni and the protector of Brahmins, conquered
the whole world twentyone times and gave it to Kasyapa, pro-
tect me.

16. May the destroyer of demons protect us, whose primor-
dial Hiranyagarbha-form attained a fourfold division into Rama
and others {Laksmana, Bharata and Satrughna).
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i7.  (May the God protect me) who in each yuga took the
wonderful form of Vasudeva (Sri Krsna—son of Vasudeva;
to look after gods who were frightened by the haughty demons
like Cantra and Karmsa.

18-19. May the great God, the supreme soul, who takes
the form of Kalki in every yuga touphold the caste system whose
form cannot be known by the gods, demons and Siddhas without
the spiritual knowledge and who is worshipped in his assumed
form like the fish, protect us.

20. Obeisance to the exalted Man; obeisance to you again
and again. Kindly lead me to the state of liberation. I bow to
you.”

21.  Extolled thus by the sage with great devotion, the God
appcared before him holding the disc and mace.

22. Seeing Him, the soul in the form of stcady knowledge
(Vijnana} issued out of his body and got merged in the eternal
and attained the state called apunarbhava (without rebirth).

CHAPTER SIXTEEN
The Story of Sarama

Earth said :

1-4. When Indra, the king of Gods, was cursed by sage
Durvasas to live among mortals, being defeated by the son of
Supratika, what did he and other gods do in the mortal world ?
What did Vidyut and Suvidyut with high vogic power do in
hecaven after the fall of Durjava ? Be pleased to tell me.

Varaha said :

3. Defeated by Durjaya, O Earth, Indra with all the gods
and Yaksas and Nagas, first lived in Varanasi in the Bharata
country.

6-7. At that time Vidyut and Suvidvut, O lovely lady, bv
the power of voga generated intensive fever in the lords of quar-
ters.
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8. Hearing that Durjaya was dead, they brought the sub-
marine fire and rushed to the gods.

9. Thesc two demons weiit to mount Himavat with the army
and stood there.

10. The gods also collected a huge army and discussed about
regaining the position of Indra.

11-12. Then the preceptor sage Angirasa told the gods;
«First you perform the Gomedha sacrifice and then all other sacri-
fices. That is the practice. This is my advice. Do follow it.”’

13. When he said this, the gods left the cattle to graze and
entrusted Sarama (the bitch of gods) to look after them.

14. Those cows being looked after by Sarama, the dog of
gods, O Earth, went to the place of demons.

15. Sceing those cows, the demons told their priest Sukra:
“See, those cows, O Brahmin, grazing, being looked after by
Sarama, the bitch of the gods. Tell us what we should do now”

16. When thev asked him thus, Sukra said: “Steal these
cows quickly; don’t delay”.

17.  Accordingly the demons took away the cows.

18. When the cows were stolen, Sarama scarched for them;
and found out that they were carried away by demons. The
demons realised that Sarama had traced the path of cows.

19.  Sceing her they told her in a soft manner: “O auspici-
ous Sarama, please drink the milk of these cows.” Then they
gave the milk to her.

20-21. Then the leaders of demons told her: “O auspicious,
bitch, don’t sav about these cows of Indra.”” Then the demons
left her 1 the forest. She, then, went quickly to the gods shiver-
ing.

22, Sarama prostrated before Indra, the lord of gods.

23. Indra told the gods Maruws: “O mightv gods, vou
please go secretly along with this bitch to find out the cattle.”
Thus they went quickly taking subtle forms.

24. They came back and, O Barth, prostrated before Indra,

25. The king of gods asked: “*Sarama, where arc the cows?”’

Sarama replied: I don’t know ™.

26.  Full of anger, then, Indra asked Maruts: “O Marus,
where are the cows intended for sacrifice > Why does Sarama
say so ?”
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27. Then unperturbed, the Maruts reported to him what
Sarama had done.

28. Then the great Indra kicked the bitch in great anger.

29. Saving, “O vou fool you have drunk the milk ! The
cows are stolen by the demons.”; he kicked hier again,

30.  As a result of that kick by Indra, Sarama vomited the
milk she had drunk and ran to the place where the cows were
held. Indra followed her accompanied by his army.

31. He saw the cows stolen by demons. But the demons
who looked after the cows were very strong.

32, Still they were crushed by Indra’s army and so they
gave up their bodies along with the cows. Regaining the lost
cows the king of gods along with his chieftains became delighted.

33. Thus recovering the cows, Lord Indra with great joy
performed a thousand different sacrifices.

34. As he performed these sacrifices, his power also got in-
creased. Then Indra told the army of gods.

35. “O Gods, prepare quickly, to kill demons.” Hearing
this, gods got themseclves ready in a moment.

36. Then they marched with Indra and inthe battle they
defeated the army of Asuras.

37. O Earth, the few demons that survived the battle,
plunged into the sca struck with fear and completely perplexed.

36. And the great lord Indra followed by gods and protec-
tors of the quarters reigned in heaven as before.

39. The man who hears daily this excellent story of Sarama
attains the fruit of Gomedha sacrifice.

40. If a king who lost his kingdom listens to this story inten-
tly, he will be able to recover his kingdom like Indra the heaven.

CHAPTER SEVENTEEN

The Story of Mahatapas
Earth said

1. Those great men who were born of the gem were given
a boon indeed by the God in Tretavuga.
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2. How was the birth of those kings to be ? What were their
deeds ? Tell me this for each.

Varaha said:

3. O Earth, listen to the origin of the great king Suprabha
who rosc from the gem.

4. In Krtayuga there lived a powerful and noble king
named Srutakirti.

5. Suprabha was born as his son, and was named Prajapala.

6. Onc day he went to the forest infested with wild beasts,
and saw there the great hermitage of a sage.

7. In it an exceedingly virtuous sage by name Mahatapas
was performing penance giving up food and meditating on the
Supreme  Soul.

8. King Prajapala felt desirous of entering the hermitage,
and he quickly went into it,

9. In the grand hermitage, there were pleasant bowers
beautiful like the moon with attractive creepers surrounded by
hovering bees. The very pathway was fine with big trees on the
sides.

10.* The ponds with full-blown rcd lotuses looked like
celestial women with rosy feet, who had left Indraloka and come
there.

11. In the protruding branches of trees which looked very
symmetrical, were blossoms of flowers with honeyfed blackbees
and a varicty of birds reposing as if fully satiated.

12. There were many kinds of trees like Kadamba, Nipa
Arjuna and Sala, nourished by the householders and served by
sweet-voiced birds.

13, The hermitage was surrounded by Brahmins with fami-
lies and by sacred smokes coming up from the sacrificial fire.
The elephant of vice there was killed by the lions of virtue.

14. Seceing there different objects like these, the king enter-
ed the hermitage. In it he saw the great sage Mahatapas, the
champion of duty and seeker of Brahman, sitting on a seat of
kugda-grass, and resplendent like the sun.

15. Seeing the sage, the king forgot his hunt. The sight of
the sage diverted his good mind to righteous action.

1. 'The stanzais very corrupt.
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16. Thesage received Prajapala with words of welcome and
offered him a seat.

17. Then the king prostrated before the great sage and
sat on his seat. O Earth, then he asked him:

18. “Tell me, O Great sage, what should be done by those
plunged into wocs of worldly life, but wish to overcome it.”

Mahatapas said:

19. Those men who are plunged into the ocean of worldly
life have to obtain a firm raft to cross it. They have to make the
lord of all the three worlds this raft with proper worship, homas,
gifts and prescribed sacrifices and m-ditations and fixed to the
liberated souls by the strong strings of their vital airs.

20. Onc who bows to Narayana, the destrover of hell and
the Lord of gods in devotion, attains the imperishable abode of
Visnu, free from all sorrows.

Prajapala asked:

21. O sage, the knower of all that is righteous, tell me pre-
ciselv how the eternal Visnu is worshipped by those men who
wish to get final emancipation.

Mahatapas replied -

22, Hear from me, O intelligent king, how Visnu, the lord
of all the yogins, is pleased at men and women.

23. The Vedas say that Brahma and all other gods and the
mancs all of whom were in the cosmic egg wore born from Visnu.

24-25.  Agni, Asvins, Gauri, Ganapati, Nagas, Karttikeya,
Adityas, Matrs, Durga, Diks, Kubera, Visnu, Yama, Rudra,
Candra, Pitrs—all these wers born of the lord of the worlds,
according to their importance.

26.  All these beings were in Hiranvagarbha’s body. Buc
each became highly egoistic.

27. Their loud claims, ‘T amn competent’, ‘I have to be pro-
pitiated by sacrifices’, were heard in the assembly of the gads like
the roar of agitated occan.

28-29.  Among them, O king, Agni (fire)stood up and said:
“Sacrifice for me; meditate on me. This body ereated by Brahma
will perish without me. Hence I am great”.
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30. So saying Fire left the bodv; but even when he dis-
appeared, the body did not perish.

31. ‘Then Advins, the personified forms of Prana and Apana
airs said: “We are important and so we have to be pleased with
sacrifices’’.

32. Saying this they stood apart leaving the body. The
body was a bit emaciated, but it did not perish.

33. Then Gauri.the speech, said @ “Importance 1s in me',
So saying she also left the body.

34. Even without her, the body remained, though without
speech. Then Ganapati, the space, said:

35-36. “Without me no body stands for long in coursc of
time.”’ So saying he also left the body. Without him too, the body
did not perish.

37. Finding the bodv devoid of holes, all the dhatus of the
body said thus:

38.  “In our absence the body cannot bear itself”—saving
this, all of them left the body.

39. Even without them the body was looked after by Purusa
(the Supreme Soul). Secing that, Skanda who 1s the embodiment
of Aharhkiara (ego) said:

40.  “Without me the body cannot exist”. So sayving he left
the body and stood away.

41. Without him too, the bodv stood intact and as if emanci-
pated. Seeing this, Sun, the Aditva, got angry.

42. ““How can this body stand without me even for a mo-
ment P’ Uttering thus, he left the body. Even then the body was
not destroyed.

43. Then the group of passion and the like called as Mothers
said: “The body cannot bear itself if we leave this.”” They left
the body. Then also the body was unaffected.

44. Then Durga well known as Maya (illusion) said angrily:
“without me there is no life (Bhaiti)”. Saying this Durga dis-
appeared from the body. Even then the body was not destroyed.

45. Then the quarters stood up and said, “No doubt, with-
Out us, nothing could be done™.

46-47. Within a moment they went away. Then Kubera,
the air occurring in the middle of the body, also left the body and
went upwards.
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48. Then Visnu, the mind, said: “Without me this body
cannot stand even for a moment. Saving this, he also dis-
appeared.

49. After this Yama said: “I protect all this. When T leave
this body nothing should be there.”

Saying this, Yama went away. Even then the body was not
affected.

30. Then said Mahadeva, the subtle caise of beings: 1
am great and without me the body will not be there.”

51. Saying this Siva (Mahat) left the body. Then als
it was not destroyed.

52.  Sceing this the Pitrs (sense organs) said: “As long as we
along with other life-airs live in this, this body stands; otherwise
it will be destroyed.” So saying they left the boady and dis-
appeared.

53-54. Saying this, Agni, Prana, Apana. Akada Dbatus.
Aharikara, sun, desire, Maya quarters. Vayu. Visnu, Dharma,
Sambhu and the sense-organs left the hody.

55. Still the body stood as if liberated. being protected by
Purusa in the form of Soma, the moon.

56. When the imperishable Soma consisting of sixteen digit
stood thus, the body with its qualities stood up and hegan it
work as hefore.

57. Seeing the body protected by Sarvajia (Purusa) as
before, ‘ail those deities of the bodv got ashamed and extolied
that great god.

58. O king, all those entered into the body and took thiei:
own positions and extolled Him: “You are the Fire, you are
Prana, Apana and Sarasvati (word).

59. You are Akasa, Kubera and Dbatus of the bodyv. Yon
are Aharhkara; you are the Sun, and the Matrgana.

60. You are the Maya and the earth, you arc Durga, guar-
ters and Indra; you are Visnu and Dharma. You are the victor
and the vanquished.

61. You are called Parameg$vara (Supremc lord) in its
liberal sense. Otherwise how could this happen (the body
remaining unaffected) when we left it.

62, When we gave up the body, O God, there was none else
but you. So please protect us,
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63. O Creator, having created vourself in our forms, don’t
change positions.”

Thus extolled by them, the God was pleased very much.

64. He told them: ©T have created voufor mv sport. I have
only one purpose 10 be gained by vou.

65. If you don’t like your form, then vou divide it into two
and stand formless in the beings on earth and with form in the
world of gods. In duc course attain dissolution (in the Supremc
soul) yourselves,

66. Do not be egoistic any more with regard to yourselves
in the body. I shall assign you vour names now.

67. Agni will be Vai$vanara; Prana and Apana. Asvins;
Gauri-Himavat’s daughter.

68. The qualities like those of the earth will be Ganapati.
These various other heings are the dhatus (the essential elements)
of the body.

69. Skanda Karttikeya will be the ego. At the end Durga
will be the last of the causes for the body and will be Mava (the
power of illusion).

70. These ten virgins will be ten quarters. Kubera will
be the air.

71. This mind will be called Visnu, no doubt; so also
Dharma (righteousness) will be Yama.

72. The ‘great principle’ (Mahattattva) will be Mahadeva.
The sense organs will be the manes, no doubt.

73.  This moon will be always in the Jamitra, no doubt.

Thus I have described the Vedanta-purusa (Vedantic Man)
in the form of Narayana.” All the gods sat on their respective
seats. And the God thus finished the account.

74. T have told vou, O king, about God Visnu who is of
such prowess and who can be known only through the Vedas.
What else do you want to know ? -

—_—

1. Jamitra is the seventh house in horoscopy. This is taken as the house
concerned with matrimony. The passage indicates that moon will govern
marital relations.
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CHAPTER EIGHTEEN
(The Origin of Fire)

Prajapala said:

1-3. O great sage, how did Agni, Advins, Gauri, Ganapati,
Nagas, Skanda, Aditva, Candra, Matrs, Durga, Diks, Kubera,
Visnu, Dharma, Siva, Pitrs and Candra take birth ? How did
all these deities of the body attain concrete forms ?

4. Also tell me, O sage, for each of these the food, name, and
the sacred day of the month, on which each gives to the people
the result of their worship. T wish to know all this secret.

Mahdtapas said:

5. When the omniscient soul in the form of Narayana played
himself with the form attained by the yogic power, he willed in
himself the desire to enjoy.

6. Then the great cosmos (MahabhiGta) was stirred, the
wonderful basis of all existence (water) arose.

7. Pleased at this, he willed its transformation, and during
this transformation, there arose the great fire.

8. This fire was burning with countless flames and with
noise. The effulgent fire underwent transformation and then
arose from it the terrific wind.

9. By the transformation of air, Ether (spacc) came into
existence with sound as its distinctive quality.

10. The space, air, heat and water interacted among them-
selves.

11. The water was dried by the heat and wafted by the wind,
and the sky was made distinct.

12. The whole mass thus solidified and hardened. Thus
came into being this earth and later the trees and the rest in it.

13. By the harmonious combination of these four (water,
fire, air and space) as well as by the preponderance of each,
the earth attained five qualities established in it. Getting hard
thus, it became the Brahmanda (the universe).

14. In it, God Narayana having four hands and a fourfold

form wished to create different beings taking the form of the
creator.
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15. Thinking about it as he did, he could not properly con-
ceive it. Then he became extremely angry.

16. From that anger arosc fire with a thousand flames and
it came to burn the Creator himself. It was then told by him as
follows.

17-18.  “You bear (vaha) the offerings havya (for the gods)
and kavpa (for the manes)”. Thus Fire became Havyavdhana.
But fire was itself hungry and asked Brahma (the creator) : what
it might do. Brahma replicd. “You will be gratified in three
ways.!

19. Propitiated by daksinas (offerings of money) first, you
carry the daksinas to the gods. So you be Daksindgni.

20. You take what is offered to the gods in sacrifices all over
the three worlds. So, O fire, you are Havyavahana.

21. The body 1s said to be Grha (a home). Since you are
its Lord, you be Garhapatya everywhere.

22. When propitiated by offerings you lead all men to final
liberation. Therefore you be Vaifvanara.

23. Dravina (money) is power and it is wealth. Since. you
give this, you are Dravinoddh (giver of money).

24, Sinsdisappear always. The word nis stands for certainty.
Therefore and also since you are everywhere, O Agni, you will
get (the name) Tejas (splendour).?

25. Since you blaze when Jdhma (the bundle of sacred
sticks) is placed in you and air blows, you are yourself {dama.

26. O my son, surely people who sacrifice will propitiate
you with offerings in these names in great sacrifices.”

CHAPTER NINETEEN
The Greatness of Fire
Mahatapas said:
1. T have told you incidentally the greatness of Visnu’s

———

L. This refers to the three sacred fires—Garhapatya, Daksindtya and
ha~Vaniya,

2. This verse is highly corrupt and does not yield any cogent sense.

Som, .. .
€ matter seems to be missing between the two lines,
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manifestations. Now I shall tell you about the importance o:
tithis (dates). Listen to me.

2. The great fire born from Brahma’s anger asked Branma
“O lord, please give me a day in which I shall get the praise o
the whole world”.

Brahma said:

3. O fire, the foremost among the gods, Yaksas and Gan-
dharvas, you were born on Pratipad, the first day (in the fort-
night),

4. On account of this that day will be honoured by all gods.
Thus the day Pratipad is yours.

5. On that day the gods and manes will be gratified by the
offerings given in Pragjapatya form.

6. Four kinds of beings, men, beasts, demons and gods,
together with Gandharvas, will be pleased if you are gratified.

7. Your devotee who on the Pratipad day, fully fasts or
takes milk alone, gets the great result of beng worshipped in
heaven for twentysix aeons.

8. And he will be the powerful, beautiful and wealthy in this
life and after his death he will be respected in heaven as a king.

9. The fire went to the hermitage given by Brahma and kept
quiet.

10.  The man who hears this story of the birth of fire getting
up early morning, no doubt, will be free from all sins.

CHAPTER TWENTY
The Origin of Asvins
Prajapala said:

1. The fire was thus born from the great Brahma. How
did Prana and Apana in the form of twin gods Aévins take birth ?

Mahatapas said:

2. Marici was Brahma’s son, the foremost among the four-
teen forms assumed by him.



—

20.3-16 71

3. His son was the great sage by name Kasyapa. Being
himseif a creator, he became the father of gods.

4. He got as his sons twelve suns, (adityas) all endowed with
the spirit of Lord Narayana.

5. These suns (adityas) are the twelve monthswhile Visnu
himself is the year. Martanda is the most lustrous among those
twelve suns (adityas).

6. Tvasta gave him his gracious daughter named Samjfia
in marriage. He got two children by her, Yama and Yamuna.

7. But unable to bear his virility she became a steed fast
as the mind and leaving her shadow (Chaya) there, went to the
Northern Kurus.

8. The Sun had union with Chaya who was in form and
complexion similar to her and got two chidren—Sani (Saturn)
and Tapati.

9. Chaya did not treat all these children equally and so
Martanda became angry and told her: <O dear, don’t show par-
tiality among vour children.”

10. Yet, she did not change her attitude. Then Yama said
to his father with (grcat SOrTOW :

I1. “O my father, she is not my mother. She always be-
haves towards us as an enemy. In a stepmotherly manner, she
behaves cruelly towards us, but kindly towards her own child-

93

ren.

12, Hearing Yama’s words, Chaya lost her temper and
cursed him: “You will shortly be the king of the dead”’.

13. Hearing this, Martanda consoled him saying: “You
will be the judge in deciding merit and demerit. And you will
have the position in heaven as a guardian deity”.!

14. Then, agitated by Chaya’s anger, he cursed Sani
(Saturn). “O my son, you will be of cruel eye on account of your
mother’s fault”,

15, Then, the Sun rose up and went to Northern Kurus to
see Samjiia and saw her there in the form of a mare.

16. Then he too took the form of a steed and united himself
with her.

-_—
l. Yama is the dikpala guarding the southern direction,
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17. In that daughter of Tvasta in the lorm a mare, he,
in the form of the horse, laid the glowing sced, but that came
out split into two.

18.  These in the uterus were Prana and Apana but attained
embodied forms due to boon.

19. Since they were born from Tvastd’s daughter who was
in the form of a mare (Afva), these sons of the Sun by her are
praised as the Advins.

20. The Sun himself was the Creator, the daughter of
Tvasta the power (Sakti) by name parapara. These two were in
lier body first formless and then they attained their form.

21. Then the gods Asvins approached the Sun and asked
him: “What shall we do ?”’

The Sun said:

22. O my sons, worship the Creator Narayana with devo-
tion and get from Him a boon™,

23. Advised by the great Sun thus they, performed severe
penance reciting the Brahmapara hymn.

24. After so many years, Brahma, the manifestation of
Narayana, was pleased by their penance and he gave them a
boon with extreme joy.

Prajapala said:

25. O great sage, I wish to know the hymn recited by the
Agdvins on Brahma.

Mahatapas said:

26. Hear f{rom me, O sinless king, the hymn to Brahma
recited by the Asvins and the fruit that they obtained by the
recitation of that hymn.

27. *I bow to you, the being free from action, free from the
world, one without any base or dependence, devoid of qualities
and beyond vision, and one free from the feeling ‘I" and ‘mine’,

28. O Brahman, great Brahman, dear to Brahmins, O man,
Supreme Man, excellent Man; O god, great god, excellent god;
O'immovable, one who preserves harmony.

29. O being, great being, lord of beings; O Yaksa, great
Yaksa, lord of Yaksas; O Guhya, great Guhya and Lord of
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Guhyas: O soft, very soft, and lord of all that is soft.

30. O bird, lord of great birds, O demon, lord of great
demons; O Rudra, lord of great Rudras; O Visnu, lord of great
Visnu; O Supreme lord Narayana; 1 bow to you, O Prajapati
(creator).”

31. Ixtolled by those twin gods, the Asvins, the Creator
was pleased very much and said thus:

32. “‘Please woo a boon which is rare even to the gods and
by which you can go everywhere in heaven.”

Asvins said:

33. ‘O great Creator, please give us our share among gods.
Please give us the position of gods who drink Soma-juice and an
eternal place in the generality of gods.”

Brahma said:

34. You will attain all these—beauty, lustre, uniqueness, the
position of physicians for all beings, and a place among gods
entitled to drink Soma-juice in the worlds.

Mahatapas said:

35. All this was given by Brahma to Aévins on the second
day. Therefore, the second (Duitiya) is the best day among all
days.

36. The man who wishes to attain beauty should eat flowers
only on this day. And if he does this for a year in all purity, he
will attain great beauty of form.

37. One who hears this account of the origin of Aévins
daily, attains all those qualities of Agvins and will be freed from
all sins and blessed with sons.
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CHAPTER TWENTYONE
The Origin of Gauri
Prajapala said:
1. O wise sage, how was Gauri extolled on account of the

boon, and how did she become part of the body of the great god
(Rudra) ?

Mahatapas said:

2. Formerly, the virtuous god Brahma, in order to create
different beings, entercd into deep thought, but could not gain
the end.

3. He then became angry, and from the anger arose the
valiant Rudra (lit. ‘roarer’), so-called because he was crying
loudly at birth.

4. To him Brahma gave as wife the auspicious virgin his
daughter, the goddess of speech, named Gauri.

5-7. He was extremely happy at getting this beautiful dam-
sel, but when Brahma persuaded him repeatedly to create, he
found himself incapable of it and entered into water (to perform
penance) feeling that what could be done through penance alone
could not be accomplished without it.

8-9. When he thus remained within water, Brahma lodged
the beautiful Gauri within his own body, and then, desirous of
creation, produced seven beings! from his mind and also Daksa,
and progeny was thus increased.

10. The children of Daksayani (lit. Daksa’s daughter?)
are the gods and (their king) Indra, eight Vasus, Rudras,® Adi-
tyas and Maruts.

11-12. The beautiful Gauri, formerly married by the great
Rudra was then given by Brahma as daughter to Daksa. She
thus became Daksayani.

13. Daksa was pleased with his daughter’s children and in

1, These are the scven sages Maricl, Atri and others.

2. Presumably identical with Aditi.

3. This group of gods should be taken as different from the Rudra
created by Brahma earlier.
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order to make them prosperous, he started a sacrifice to propitiate
Brahma.

14. In that the functions of the priests were taken upon
themselves by the sons of Brahma, namely Marici and others,
in a specific manner.

15-17. Marici became Brahman (priest), Atrl ¢he super-
visor, Angiras the Agnidhra (priest to kindle fire), Pulastya
the Hota (to recite Rgvedic hymns), Pulaha the Udgata (to
recite Saman hymns ), Kratu the Prastota (to assist the Udgata),
Pracetas the Pratiharta (also to assist the Udgata) and Vasistha
the Subrahmanya (priest). The Sabha (assembly) was consti-
tuted of Sanaka and others.

18. The person to be propitiated by the sacrifice was Brahma
himself and the sacrifice was for the world. The persons to be
honoured were the sons of Daksa’s daughter, Rudras, Adityas,
Angiras and others because they are the visible Pitys, and once
they are pleased, the whole world is pleased.

19-20. The sacrificial offerings were meant for the Devas,
Adityas, Vasus, Visvedevas, Piups, Gandharvas and Maruts,
and they received tully all that was offered in the sacrificial fire.

21. At that time, suddenly arose Rudra, the anger-born
son of Brahma, from the water into which he had formerly
entered.

22, He came out of the water completely pure, full of
knowledge and resplendant like a thousand suus.

23. He shone with his penance which enabled him to visua-
lise the whole universe. Then took place the creation of five
things, the celestrials and the four kinds of mortals.

24. 'L'he creation by Rudra occurred quickly. O great king,
now listen to the account of that creation.

25-26. When Rudra came out after performing penance in
the water for ten thousand years, he saw the earth full of fine
vegetation and big forests and peopled by human beings and
beasts.

27. He then heard the recitations of the priests in Daksa’s
house and the words of praise in the hermitage.

28. At that the omniscient and resplendent god (Rudra)
became exiremely angry and said:

29. “Formerly I was created by Brahma to be fully potent
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to create beings and I was asked to start the process. Who has
done that action now’”.

30-31. So saying he roared aloud in high rage and from his
ears issucd forth huge flames and from them came out with wea-
pons ghosts and goblins in crores.

32. After creating such an army equipped with numerous
weapons he produced a chariot of Veda and Vidya (knowledge).

33-34. In it two deer were the drawing horses, the triple
principle! was the cenwral pole, the three sandhyas (morning,
noon and evening) the three shafts (wheels), dharma the axle,
air the sound, day and night the two flags, merit and demerit
the flagstaffs all the Vidyas together with Kalas the seat and
Brahma the charioteer.

35. Gayatri was the bow, the syllable Om the bowstring,
the seven notes of music the arrows for that great god.

36. With all this array and equipment the valiant god flew
to Daksa’s sacrifice.

37. As Rudra was descending from the sky, there was a
loud noise at which the mantras of the priests were lost.

38. Seeing this portent the priests said in fear; “A great
danger has befallen us; let the gods get ready for battle”.

39. A big demon created by Brahma is coming here to par-
take of the specia] offering in this sacrifice”.

40. Then the gods addressed their maternal grand-father
Daksa: “O Sire, please tell us what you think we should do”’.

Daksa said:

41. ““Take up your weapons immediately and wage a war”’.

42. Told thus, A big battle was then fought by the gods
with the army of Rudra, carrying various weapons.

43. The vampires, goblins and imps holding different
weapons fought with the guardian deities.

44. The Bhiitaganas came out of hcaven and entering
Yama’s abode showered arrows, fierce swords and axes.

45. They attacked Devas with firebrands and bows and
arrows in fury before Rudra.

46. Then in that fierce battle Rudra pierced with an arrow

1. Signifies God, Soul and matter,
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both the eyes of Bhaga.

47. Sceing Bhaga thus made eyeless, Pisa got angry and
engaged Rudra in fight.

48. Seeing Pisa aiming an array of arrows, Rudra caught
him and pulled out his tecth.

49, At the sight of these fallen teeth the army of gods took
to their heels.

50. Seeing the army scattering away Visnu, the younger
brother of Aditva, addressed it.

51. “Wherc do you run away giving up your valour, pride
and position. Why don’t you remember your calling, family
and responsibility ?

52. Since you get your life from Brahma, you prostrate
before that great god.”

53. Saying thus, Visnu wearing yellow garment and bear-
ing conch, disc and mace, scated himself on Garuda.

54. Then occurred the thrilling battle between Visnu and
Rudra.

55. Rudra hit Hari with the Pasupata weapon. Infuriated
at this Hari hit Rudra with the Narayana weapon.

56. Thesc two weapons fought cach other in the sky inten-
sively, cach to gain victory over the other. The fight continued
for a thousand divine years.

37. One was having a crown on his head, and the other
tresses of matted hair. One blew the conch, the other sounded the
drum.

58. One was holding a sword and the other a staff. One was
glowing with the Kaustubha gem, the other was shining with
ashes all over thc body.

39. One was whirling the mace, the other the pole. One
shone with gems round the neck and the other with a string of
skulls.

60. One was wearing the yellow garment, the other a girdle
of serpents. Thus were the two opposing weapons, one Visnu’s
and the other Siva’s in essence.

61. Seeing them combating each other, Brahma appealed
to them to calm down,

62. They did so and Brahma told Visnu and Rudra.
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63. “Both Visnu and Rudra will attain prominence in the
world. This sacrifice which was smashed, also will be completed.

64. Daksa will attain fame in the world because of the pro-
geny’’.

65. Telling thus to Visnu and Rudra, Brahma, the grand-
father of the world, asked the people to give Rudra a share in the
sacrifice.

66. (He said): “The portion to Rudra is declared to be the
foremost in the Vedas. Soyou Devas, praise this great god Rudra
the destroyer of the eve of Bhaga and the teeth of Pusa.

67. Quickly sing his praise with all his names, and he will
be pleased to grant you boons.

68. Thus asked, Devas bowed to Sambhu and sang his

praise in great reverence.

The gods said:

69-70. “Bow to the uneven-eyed, bow to the three-eyed,
bow to the hundred-eyed, bow to the bearer of trident, bow to
the bearer of Khatvanga,! bow to the holder of staff.

71. You are resplendent like the shooting flame as well as
like a crore of suns. We were foolish before seeing you, we arc
enlightened now at your sight.

72. Bow to the three-eyed Sambhu, the remover of all dis-
tress, holder of the trident, with mouth fierce, lord of all gods,
the essence of purity, immanent, omnipresent, O Rudra, be
pleased.

73. O lord of the worlds pervading the universe, O fierce
destroyer of the teeth of Pisa, with neck full of hanging serpents
with expansive body and bluish neck, be pleased.

74. O great lord endowed with all virtues, the crusher of
Bhaga’s eye, be pleased to receive the main share of the sacrificial
offering and save us all.

75. O lord that arose from Brahma, O lord of Uma, O des-
troyer of Tripura, O holder of the bowl, with ash smeared in
body, save us from all fear.

76. We find in your person, O Lord of gods, the entire

1. A mace with a skull at the head.
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creation, the Vedas with their Pada, Krama etc.,! and the
vedangas and all branches of knowledge.

77. “O Bhava, O Sarva, O Mahadeva, O Pinakin, O Rudra,
O Hara, we all bow to you, protect us all”,
78. Praised by the gods in this way, Maheévara was much

pleased, and he spoke thus to them all:

Rudra said:

79. ‘“‘Let Bhaga get back his eye and Piisa his teeth. Let the
sacrifice of Daksa also attain completion.

80. At my sight, O Devas, vou have all become animals to
me and 1 take you all to me. I thus become your master.

81-82. I am also the prime master of all knowledge. Being
thus the master of all you animals, I will attain the name Pasu-
pati (lord of all beasts) in the world.

83. Those who sacrifice for me will have the observance
called ‘Pasupati’ ™.

84. When Rudra spoke thus, Brahma told him affectiona-
tely with a smile:

“Certainly you will be hailed as ‘Pasupati’ in the world, and
the world will gain renown by your name.

85. The entire world will surely worship vou.

86. The clever Brahma then spoke to Daksa: ““As already
decided, give Gauri in marriage to Rudra’.

87. Saying so he gave the highly auspicious Gauri to Rudra
in the presence of Daksa, thus showing him a great favour.

88. When Daksa’s daughter was thus married, Brahma
gave to Rudra an abode on mount Kailasa before all gods.

89. Rudra with his attendant Bhutas then went to Kailasa.

90. Devas in great joy returned to their places and Brahma
with Daksa went to his abode.

1. Pada, Krama, Jatd, Ratha and Ghana are methods of rendering the
Veda, each word being differently combined with the preceding and follow-
ing words.
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CHAPTER TWENTYTWO

The Marriage of Gauri

Mahétapas said:

1. While they were thus living there, Gaurl got angry to-
wards Rudra, thinking of the enmity between him and her father.

2. She thought of the place! taken away by him and his
smashing the sacrifice and decided to give up her body.

3. She thought: “Being born in his house,? I shall attain the
lord by penance. How can I go to my father Daksa who has
nothing with him now ?

4. Thinking thus, the beautiful wife of Rudra, went for
penance in the great mountain Himalaya.

5. Then she allowed her body to gradually emaciate and
finally burnt it by the fire from within, and then she became the
daughter of Himavan by name Uma, also called Krsna.

6. Thus born with a beautiful and auspicious body in the
house of Himavan, she again performed penance meditating on
the three-eyed Rudra.

7. She remained in penance for a long time with the resolve:
“This (Rudra) is my husband”.

8. When she was thus performing severe pcnance in the
great mountain Himavin, god Mahesvara felt propitiated and
appeared in her hermitage in the form of a Brahmin.

9. The Brahmin was very old with crippled limbs and was
faltering at every step. He came near her with difficulty and
told her: “O gracious lady, I am extremely hungry, please give
me some food”.

10. Asked thus, Uma, the daughter of the mountain told
him: ““O Brahmin, I shall give you fruits to eat. Please take
your bath and then eat well”.

11. At this, the Brahmin got down for bath in the river
Ganga which was flowing close by.

12.  While bathing there, he created in it an illusory shark,
big and fierce, and that caught him.

13. He then told Uméa showing her the shark that had
caught him.

1. Kailasa,
2. In the house of Himavan,
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14. “O girl, a great mishap has happened. Save me from
this shark before I am mutilated by it”.

15. Hearing this Parvati thought: I touch Himavan as
my father and Siva as my husband. In this state of mind, puri-
fied by penance, how can I touch this Brahmin ?

16. If I don’t hold him by the hand and drag him out of
the water, no doubt the sin of being responsible for the death of a
Brahmin will befall me.

17. Any other transgression of righteousness can be atoned
for, but never being the cause of a Brahmin’s death”. So saying
she hastened towards him.

18. Going there quickly she held the Brahmin by the hand
and dragged him out of the water. ile then assumed his real
form.

19. The same lord Rudra to please whom Parvati was per-
forming penance was now holding her hand.

20. Seceing him she was bashful, and remembering her act
of giving up her body, did not speak.

21. Seeing Gauri silent, Rudra said with ¢ smile: “Having
held me by the hand, how can you give me up ?

22. 1If you are going to make this vain for wedlock, then I
ask you, the daugiter of Brahma, to give me food (for which I
came).

23. Olady, I am not joking; I have told you what I should”’.

She then said with a smile:

24. ““O great lord of the three worlds, all my endeavour has
been to attain you. I worshipped you as my husband in my pre-
vious life.

25. Now too you are my husband, and none else can be so.
But my master is now my lather, the lord of mountains. I shall
go to him.

26. Duly getting his consent. you will marry me”,

27. So saying, she went to her father Himavan and with
palms joined in reverence she told him thus.

28. “Rudra, the smasher of Daksa’s sacrifice, who was my
husband in my former life, has now become, as a result of my
Penance, full of love for me.

29. He came to me in my hermitage in the guise of an old
Brahmin and asked me food.
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30. I asked him to have his bath (before the meal), and
accordingly he descended into the Ganges for the purpose. He
was then caught by a shark and he cried for help.

31. Being afraid of incurring the sin of killing a Brahmin
(if I did not help him), I pulled him out by the hand, and then
he showed me his rcal form.

32. He then told me that our hands have been mutually
held together {and thus the marriage has been effected ), and that
I should not have any hesiation.

33. Being thus told by the great Sankara, 1 have now come
to tell you.

34. Whatever is proper now, you may kindly do quickly””.

35. Hearing these words, the king of mountains was much
pleased, and he told his daughter:

36. ‘O daughter, T am indeed blessed in this world in that
Rudra has by himself chosen to become my son-in-law. 1 have
become the father of a worthy daughter.

37. I have now been placed at the head of Devas by you,
ny daughter. Please wait for a while till T retarn’.

38. So saying, the king of the mountains went to Brahma,
the grandfather of all Devas.

39. Bowing to him 1w reverence, he said that he proposed
to give his daughter Uma in marriage to Rudra.

40.  Brahma, the grandfather of Devas and progenitor of the
world, gave his consent.

41. Then the king of mountains rushed back to his home.
He then invited Tumburu, Narada, Haha, Huahi, Kinnaras,
Asuras and Raksasas,

42. The mountains, rivers, hills, trees and plants all came n
their personal forins tosee Himavan’sdaughter and her marriage
with Sankara.

43. The earth became the altar for the marriage, the seven
seas the ritual pots, the sun and the moon the lamps, and the
rivers the carriers of water.

44. Making thus the materials for the marriage, the king
of mountains sent mount Mandara to Rudra.

43. Called by Mandara, Sanikara came quickly and he took
the hand of Uma in marriage according to the rites.

46. In that ceremony Parvata and Narada sang, the Sid-
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dhas danced, the trees showercd flowers and cclestial damsels
danced in joy.

47, In that marriage wherein holy water was flowing,
Brahmé, in consideration of the world, told Uma, O daughter,
you will be a model for other women in the world”, and told
Rudra “you will be a model for other men”.

48. So saying to Uma and Rudra, Brahma went to his abode.

49, Thus said sage Mahatapas to  Prajapala who asked
him. (He continued).

50. “The origin of Gaurl as well as the account of her mar-
riage has been thus said to you.”

51.  All this happened on Trtiya tithi. Therefore on Triiva
tithi day give up salt in your food.

52.  Amanorawoman who fasts on that day gets prosperity.

533-54. A man or woman in utter misery, if he or she gives
up salt and listens to this, attains all desires, acquires great wealth
and gains health, brilliance and opulence.

CHAPTER TWENTYTHREE
The Origin of Vinayaka

Prajapala said:
1. O good sage, I am eager to know how Ganapati was
born. Be pleased to tell me. '

Mahatapas said:

2. Formerly, the hosts of Devas and all the sages and saints
began to do things to gain the result.

3. It was seen that the actions of the rightcous faced nume-
rous impediments to success while the actions of the unrighteous
were unimpeded.

4. Then the gods and manes scriously deliberated on the
matter and thought of ways for creating obstacles in the actions
of the bad.

5. Itoccurred to Devas then that they may very well consult
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the highly intelligent Rudra.
6. They, therefore, went to him in Kailasa and, bowing to
him, said in great respect.

The gods said:

- 7. 0O great god with three eyes and trident in hand, it
behoves you to create (a being) for obstructing the actions of the
bad”.

8. Thus requested by Devas, Rudra with great pleasure
looked at Uma for a moment.

9. When he was looking at Uma in the presence of gods,
he was worried why no form of his was seen in the sky.

10. “There is the body in earth, there is one in water; so
also in fire and air.

11-15. How is it not there in sky 2’ So thinking he laughed.
By the power of knowledge, by what was scen by Rudra in the
sky, by what was said by Brahma formerly as the body of all
beings, by the laughter of Rudra, by all these four in the four
elements Earth and the rest, there arose a boy effulgent with
glowing face, looking like Rudra himself and stupefying Devas
with the charm of his dazzling brilliance.

16. Seeing the person of this gre~t boy, Uma remained with
eyes stuck on him.

17. Looking at the beautiful form of the boy and thinking
of the fickleness of women’s minds Rudra got angry and cursed
him.

18. ““O boy, you will attain an elephant’s face, protruding
belly and yajriopavita of serpents”.

19. He cursed him thus in great anger, and then rose up
shaking his body.

20. With each shake of the body, water fell on the earth and
from it arose numerous Vinayakas, elephant-faced and dark-
coloured, holding various weapons.

21-22. The Lord (Rudra) then got annoyed and wondered
when even one of them could do extraordinary things, how much
more will the multitude do ?

23. When Devas were thus thinking, the earth became agi-
tated by Vinayakas. Brahma then rose up in the sky in his vehicle
and said:
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924. “O gods, you are lucky. You have been blessed by the
wonderful Paramcévara (Rudra). The actions of demons will
be surely hampered”.

25. After telling them thus, he turned to the holder of fire
in the palm (Rudra): “O Lord, let him who was born out of
your mouth (i.c., laughter), Ganapati, be the chief of these
Vinayakas, and let the rest he his followers.

26. Occupying the sky as well, let him be in the other four
elements with you. And let the sky with all its parts be for him.

27. You be the master to give him great weapons.”

When Brahmi departed after saying thus, the three-cyed
(Rudra) told his son:

28-29. “May vou have the names Vinayaka, Vighnakara,
Ganesa and Bhavaputra, and may all these (other) Vinayakas
with fierce eyes and prowess be your servants, and let them with
their flowing ichor and massive body, bring about success in all
undertakings.

30. In sacrifices and ceremonies to propitiate the gods, and
in other deeds, you will bestow success if you are worshipped in
the beginning, and hanmiper the whole thing if not done so™.

31. Then Rudra as well as Devas poured holy water on him
in golden pitchers and declared him king of the Vinayakas.

32. The Devas then praised him in the presence of Rudra.
Devas said:

33. “Bow to the elephant-faced, bow to the leader of ganas
(group of Vinayakas), bow to Vinayaka (the chief), bow to the
valiant. )

34. Bow to the creator of obstacles, bow to the serpent-girdl-
ed, bow to him who rosc from the mouth of Rudra, bow to the
pot-bellied. O lord of all, we prostrate before you to remove all
obstacles”.

35. The great Ganesa thus praised by the gods, and anoint-
ed by Rudra, became the son of Uma.

36.  All this occurred in the tithi Caturthi. Hence Caturthi
Is the most important of all tithis.

37. O king, on this day if one cats only sesamum and wor-
ships Ganesa, the lord will certainly be pleased.

38. He whe recites this stotra and he who listens to it never
Chcounter any obstacles.
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CHAPTER TWENTYFOUR

The Origin of Serpents

Earth said:

1. O Varaha, be pleased to tell me how the mighty serpents
arose by contact with your body.

Vardha said:

2. After hearing about the origin of Ganapati, king Praja-
péla asked the sage (Mahatapas) in a soft voice.

Prajapala said:

3. O sage, be pleased to tell me how the crooked serpents
were born and how they got the enmity of Garuda.

Mahatapas said:

4. When Brahma was creating, he first conceived in his mind
his son Kagyapa to beget Marici.

5. Daksa’s beautiful daughter Kadri became his wife. In
her be begot many valiant sons.

6-7. Ananta, Vasuki, Kambala, Karkotaka, Padma, Maha-
padma, Sankha and Kulika were the chief among them.

8. The earth was filled by the progeny of thesc.

9. They were all crooked, heinous and violent, and with
their fangs stung people and reduced them to ashes.

10. Their contact was reducing human population day by
day severally.

11. Finding their kind thus becoming steadily reduced, men
went to the great god Brahma, the refige of all.

12. They flocked to him who was seated on the lotus, and
told him.

13. “Protect us, O god, from these venomous serpents.
Please realise that (otherwise) all men and beasts will be soon
reduced to ashes.

14. What was created by you is being annihilated by the
serpents. Please do what is it to avert this danger”.
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Brahma said:

15. Doubtless 1 xhall give vou protection. You mav all go
to your homes in confidence.

16. When they were all gone, Brahma called the serpents
Vasuki and others, and cursed them i great anger.

Brahmd said:

17. Since you are annthilating mv progeny, the men, i
another age, in the Svivambhuva manvantara, by a curse of the
mother, you will facc a sciious decline,

18. Said thus by Brahma shivering with anger, they fell

at his feet and 1mplored:

The serpents said:

19. O god, we were made crooked by nature by you. Our
venom, cruelty, and the use of eye as weapon were all given by
you. The intensity of all that was given may be reduced.

Brahma said:

20. Granting that 1 have created you crooked, what right
have you to eat away men cvery day ?

The serpents said:

21. O god, prescribe us a limit and allot us separate regions.

22. Hearing the words of the serpents, Brahma said: ‘I
shall make for you an agreement with men.

23. Listen with attention my verdict.

24. Patala, Vitala and Sutala arc the regions allotted to
you. You may all have your abode there.

25. I ordain that you shall enjoy all pleasures there and
remain there till the seventh manvantara.

26. At the beginning of Vaivasvata manvantara you will
become the relations of Devas as well as of Garuda the wise.

27. Then all your progeny will be consumed by fire but for
your own selves therc will be no danger.

28. The end of such serpents as arc fierce and insolent will
Certainly occur, but not of others. You may eat and bite a person
If he is 5o destined, and also to retaliate when somebody injures
You.
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29. You should move away in fear from persons who recite
the mantras, or take in the medicine or wear the garudamandala
(vantra) (all these being precautions against snake bite}. O Earth,
otherwise you will bring about your own disaster”.

30. Thus said by Brahma, the serpents went to the nether-
world allotted to them.

31. And gaining in the end, Brahma’s relenting mood, they
remained in Patala with satisfaction.

32.  All this happened on the Paficami tithi. So this tithi is
auspicious and capable of removing all sins.

33. If one remains austerc on that day, gives up all that is
sour in food and bathes the (images of ) Nagas in milk, they be-
come friendly towards him.

CHAPTER TWENTYFIVE
Origin of Skanda
Prajapala said:

1. O great sage, how was Skanda born out of Ahamkara
(Ego) ? Please clear my doubt in this matter.

Mahatapas said:

2. From Purusa, considered as the highest of all Tattvas.
arose Avyakta which is of three kinds.

3. Between Purusa and Avyakta, there arosc Mahat which is
also known as Ahankara.

4. Purusa is called Visnu, and is also known by the name
Siva. Avyakta is Uma or Sri (Laksi).

5. By the union of these two (Purusa and Avyakta) arose
Ahankéra, also known as Senapati and Guha. Listen O king,
I shall narrate to you his origin.

6. The first is Narayana. Out of him arose Brahma, and
then Svayambhuva, and others like Marici from the sun.

7. Thereafter came creation consisting of gods, demons,
Gandharvas, men, birds, beasts and all other heings.
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8. When the creation was thus progressing, the powers of
gods and demons began to fight cach other in order to gain vic-
tory.

9. Among the demons there were strong leaders of warlike
Hiranyakasipu, Hiranyaksa, Vipracitti, Vicitra, Bhimaksa and
Krauiica.

10. These mighty warriors were gaining victory over the
gods in the battle every day.

11. Secing the defeat of gods, Brhaspati said: “O gods, your
army is without a proper leader.

12. Tt is not possible for a single Indra to manage the whole
army. So quickly scarch for a commander.”

13. Thus told, the gods went to Brahma and prayed to him
to give them a commander.

14. Brahma then entered into serious thought to find out
what he could do in this predicament of Devas, and his mind
then fell upon Rudra.

15. Then led by Brahma, Devas, Gandharvas. Rsis, Sid-
dhas and Caranas went to mount Kailasa.

16. Secing there the great god Siva, the lord of all beings,
Indra and the other gods praised him.

The gods said:

17. O Mahesvara, the three-eved god, lord of all beings, we
supplicants bow to you. O lord of Uma, lord of the worlds,
lord of Maruts, protect us all.

18. O god everlasting and holding the trident in hand, and
illumining the whole world with the rays of the moon on the locks
of matted hair, protect us who have come to you out of the fear
of demons.

19. You are the first of gods, the best of men, Hari, Bhava,
Mahesa, the destroyer of Tripuras, all-pervading, the enemy of
demons, the most ancient, the bull-bannered. O great god, pro-
tect us,

20. You are the husband of Parvati, and the great lord
worshipped by all gods. You arc Ganesa and the lord of all

beings. For averting danger to us, protect us from the fierce
demons,

21. You are cstablished in Tattvas like the Earth; parti-
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cularly you arc of the nature of sound in the sky. You are hidden
two-fold in fire, threefold in water, fourfold in earth and five-
fold in gualities,

22, In the tree you are of the nature of fire, in stone you are
of the nature of truth, in sesamum you are of the nature of oil.
O Mahedvara, protect us who are oppressed by demons.

23. O three-cved god, when there was no stem of the uni-
verse, and there was no sun, moon or Indra, then you alonere-
maincd beyond the purview of any reasoning.

24, O Jord of gods, wearer of the garland of skulls, bearer
of the crescent moon on the head, resorter to the cremation
ground, smearer of ashes all over the body and encircled by
serpents, vou arc capable of protecting us.

25. You arc the Male and the beautiful daughter of the
mountain is vour linergv. You are fierce to the whole world with
your trident, but the three sacrificial fires (Garhapatya, Ahava-
niya and Daksina) remain in your three eyes.

26. In the form of your matted hair remain all oceans, all
great mountains and all rivers. The whole universe is your body,
though men without proper inner vision see only the physical
aspect.

27. You are Narayana, the source of the universe. Similarly,
vou are the great Brahma. By the difference in the Gunas and
difference in the fires and by the difference in the yugas you re-
main threefold.

28. O lord, all these chieftains of the gods now seek your
favour. O you Rudra, who shine with ashes, we bow to you again,
be pleased to save us all.

Mahatapas said:

29. Thus praised by Devas, Rudra asked them as to what
he was to do.

The gods said:

30. O great god, give us a commander. That is the desire
of Brahma and others.

- Rudra said:

31. O Gods, be free from anxiety. I shall give you a com-
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mander. Good time will befall the people.

32. Saving thus, he sent away Devas and then excited the
Sakti (Energy) in him for producing a son.

33. By this excitement there arose Kumara glowing like
fire, holding Sakti (lance), the embodiment of knowledge.

34. O king, the origin of Kumara is different in different
manvantaras.

35. What remains in the body as Ahankara, the same appear-
ed as Senapati for a purposc.

36. When he was born, Brahma together with Devas wor-
shipped him and Siva.

37. The Senapati was thus propitiated by all the gods,
sages and Siddhas. He then asked gods to give him a plaything
and a pair of companions.

38. Hearing this, the great Siva said: “I shall give a cock
as your plaything and Sikha and Visakha as your followers.
You are the leader of all beings and you become the commander
of the army (of Devas)”.

39.  Then Rudra and other gods all praised profusely Skanda
the commander.

The gods said:

40. O lord, Mahesvara’s son, six-faced. cock-bannered,
the issue of fire, Skanda, may you be the commander of the army
of gods.

41. O Kumara, a terror to the encmics, the smasher of the
Kraufica mountain, son of Krttika, son of Siva.

42. O the foremost of all beings, giver of joy to fire, son of
the lord of all beings, three-eyed god, we bow to you.”

43. Thus extolled by Devas, the son of Siva grew up and
became resplendent like the dozen suns and of matchless valour.

44. O king, he illumined the whole world by his effulgence.
Prajapala said:

45. How is it that you referred to him as the son of Krttika,
son of fire, and the son of six mothers ?

Mahétapas said:
46. What I narrated relates to the first birth of Skanda.
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But the gods, by their omniscience knew about the future also
and extolled him accordingly.

47. In the second birth of Skanda, Krttika, Fire, Mothers
and Parvati were the causes of his origin.

48. O great king, I have told you the sccret of the birth of
Ahankara (as Skanda) and this is a secret which pertains to self-
knowledge.

49, Skanda is a great god and he dispels all sins. During
his anointment, Brahma allotted to him the Sasthi tithi.

50. On that (Sasthi) day, if one worships him with con-
centration of mind, and cating only fruit, he becomes blessed with
child if he is childless, and attains wealth if he is poor.

51. Whatever man desires, he attains (by worshipping him
on that day).

52. He who recites the stotra of Karttikeya (Skanda), in his
house the children get health and prosperity.

CHAPTER TWENTYSIX
The Origin of Sun

Prajapala said:

1. O Brahmin, how did light attain embodiment ? Please
clear my doubt in this matter.

Mahatapas said:

2. When this eternal soul, the power of knowledge, desired
to form a second, there arose light.

3. This was known as Sturya (Sun) and Bhasvan and all
the radiance contained in it, illumined the threc worlds.

4. In it were seen all gods, Siddhas and sages. Since it was
self-born, the appellation Sirpa came into vogue,

5. From it the latent lustre assumed a body. This is called
Ravi by the Vedic seers.

6. Since it illumines all the worlds from the high sky, it is
called Bhdskara (from bhas to illumine),
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7. Since it produces the day (divasa), it is known as Diva-
kara. Since it is the beginning (ddi) of the universe, it is called
Aditya.

8. From its lustre arose twelve suns, and the principal one
among these now revolves round the world.

9. Seeing it pervade the entire universe, the gods came out
and praised it.

The gods said:

10.  “You are the first-born in the world. You protect the
world and also destroy 1t at the time of deluge. When you rise,
you enliven the whole universe. We always bow to you.

11. You spread light everywhere, You are the heat in sacri-
fices. You ride in a chariot pulled by seven steeds, fast and never
tardy.

12. You are Prabhikara, Ravi and Adideva, and the soul
of all that is moving and stationary. You are Brahma, Varuna
and Yama. You are also the past and the future, so say the Sid-
dhas.

13. You arc the Veda, you are effulgence, you destroy all
enemics. Protect us all who have sought refuge in you. You are
to be known through Vedanta. In sacrifices you are known as
Visnu.

14, Be pleased at our prayer, and protect us all, O God.”

15.  When thus extolled by Devas, the Sun assumed a gentle
form and shed lustre on thew.

16. The fierceness thus became reduced for Devas. It was
in the tithi Saptami that the sun became embodied.

17. He who worships Strya on that day, gets all desires
fulfilled.

18.  This ancient story of the sun has been thus narrated to
you, O king. Now, hcar the story of Mothers in the first man-
vantara,
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CHAPTER TWENTYSEVEN
The Origin of Matygana

Makhatapas said:

1. There was a powerful demon named Andhaka who had
made all gods subscrvient to him by a boon got from Brahma.

2. Being made his servants and driven out of mount Meru,
they were very much afraid of Andhaka and sought refuge in
Brahma.

3. Seeing the gods, Brahma asked them the cause of their
arrival there. ’

The gods said:

4. O grandfather, four-faced, we bow to you and seck vour
protection from Andhaka who is harassing us.

Brakma said:
5. “O gods, I am helpless to protect you from Andhaka.
So we will seek the help of Siva the great god.

6. But I have already given him a boon the effect of which
cannot be nullified and his bhody will not touch the earth.

7. The one person who can kill him is Rudra. So we will
all go to Kailasa and sce him”.

8. So saying, Brahma along with the other gods, went to
Siva. Siva rose up and received them and then asked Brahma.

Sambhu said:

9. With what purpose have all of you gods come to me.
Command me soon.
The gods said:

10. “Save us from the wicked and powerful Andhaka”.

11.  When the gods were thus reporting to Siva, Andhaka
came there with a big army.

12. - His aim was to kill Siva in battle with all the four divi-
sions of the army, as also to kill his consort Parvati,
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13. When the demon thus suddenly appeared ready with
all weapons, the gods ranged themselves with Rudra.

14. Rudra then called mentally Vasuki, Taksaka and
Dhanafijaya, and made for himself a waist girdle of thein.

15. The big demon called Nala then assumed the guise of
an elephant and quickly began o atiack Siva.

16. Nandin (the vehicle of Rudra; indicated the demon by
a sign to Virabhadra (the army chicl}, who thercupon assumed
the form of a lion and quickly killed himn.

17. He then pceled off the skin of that clephant dark like
collyrium and presented it to Siva who wore it.

18. From then on Siva becamce the wearer of clephant’s
skin.

19.  Wearing this skin, and ornamented with the serpents,
Siva with his trident in hand and accompanied by his Ganas,
rushed towards Andhaka.

20. Then started a fierce battle between gods and demons.
the guardians of quarters like Indra, Skanda the commander
and the gods fought in the battle.

21. Seceing this Narada guickly went 1o Visnu and informed
him of the severe fighting between gods and demons in Kailasa.

22. Hearing this, Visnu took his disc and rode on Garuda
to that place and fought against demons.

23.  Although much relieved at the intervention of Visnu,
the gods were full of despair and were taking to their hecls.

24. When the gods thus became dispirited, Rudra himself
darted towards Andhaka and engaged him in a terrible fight.

25. He pierced Andhaka with his trident, but tfrom the
blood that fell from his body, arose numerous other Andhakas.

26. Atthiswonder, Rudra caught up the original Andhaka
in the trident and began to dance.

27. The other (secondary) Andhakas that came were all
annihilated by Visnu with his disc.

28. With blood and ice in the trident, Rudra rose up in
anger.

29. By this anger, therc arose from his mouth a fierce lame.
The goddess in this form is known as Yogesvarl.
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30-32. Then Visnu produced another goddess having his
own form: so did Brahma, Karttikeya, Indra and Yama. Visnu
then created another having his form at the time of raising up
the earth. These together with Mahesvari and Mahendri are
the eight Mothers.

33. I have thus told you about the cause as well as the form
of these goddesses.

34, The cight goddesses have as thelr aspects love, anger,
greed, pride, stupefaction, rivalry, malignity and tolerance res-
pectively.

35-37. Know love to be Yoges$vari, anger as Mahegvari,
greed Vaisnavi, pride Bralunani, stupcfaction Kaumari, rivalry
Indraja, malignity Yamadandadhard and tolerance Varahi.

38. The group love ete., consttute their bodies. They
assumed the forms as 1 have told vou now.

39. When the blood of Andhaka was compietely drawn by
these goddesses, his Mayd (magical power) became extinet and
he became a Siddha.

40. 1 have now told you all this which is the nectar of self-
knowledge.

41, O king, he who listens to this account of the origin of
Mothers, can get protection everywhere.

492. He who recites this, becomes blessed in the world and
finally attains the world of Siva.

43. "To these Mothers the titht Astami was ordained by
Brahma. By worshipping them {on that day) with devotion
eating only Bilva, one attains their favour, wealth and health.

CHAPTLER TWENTYEIGHT
Origin of the Goddess Durga
Prajapala said:
1. How was the auspicious Durga, who is Katyayani and

Maya, born with a separate body out of the primordial subtle
state.



—

28.2-15 97

<

Mahatapas said:

2. Once there was a valiant king named Sindhudvipa, a

manifestation of Varuna. He was performing scvere penance in

the forest with a view to begetting @ son who would kill Indra.
3. With this determination he stood fast in constant pcnance

emaciating his body.

Prajapala said:
4. How was he offended by Indra that he wished to get a son
to kill him ?

Mahatapas said -

5. In his former birth, he was the son of Tvasta, and being
immune against the attack of any weapon, he was killed with
foam.

6-7. Killed by foam, he was dissnlved in it. Then he was
born in Brahma’s line as the valiant Sindhudvipa, and he per-

2
formed penance always thinking of his eamitv to Indra.
‘ D Pl
8. After a long time, the auspicious river Vetravati assumed
(e 3 i
a beautiful human form and went to the place where the king
was engaged in his austerities.
9. Secing her in that beautiful form the king’s mind was
fw >
disturbed and he asked her who she was.

The river said:

10. “I am the wifc of Varuna, the lord of waters and my
name is Vetravati. T came here loving you.

11, He who rejects a woman who approaches him  with
intense desite, although she belongs to another, brings upoa him-
self a sin like the one on killing a Brahmin. Knowing this, accept
me”’.

12, Said thus, the king enjoyed her heartily.

13, In Vetravati was born immediately a son named Vetra-
Sura who was resplendent like the dozen suns, mighty and bril-
liant, .nd he became the king of Pragjvotisa,

14-13.  In duc course he became a powerful and courazeous
youth, much lucky, and he conquered the whole world consist-
Ing of seven islands and then, going up the Mera mountain, con-
quered Indra, then Agni and then Yama.
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16. Indra, when vanquished, - went to Agni, Agni when
vanquished went to Yama, Yama when vanquished went to
Nirrti, and Nirrti when vanquished went to Varnna,

17. Varuna with Indra and others went to Vayu, and Vayvu
went to Kubera with them. '

18. Kubera went to his friend Siva, The Asura was chasing
them all with his club, and so he too came to Sivaloka.

19.  Siva, knowing that he could not be easily killed, took
the gods to Brahma worshipped by Siddhas and others.

20-21. There Brahma, having created the world, was engag-
ed in meditating on Gavatri, the Maya of the Supreme  Being,
within the water which was flowing from Visnu's feet.

At this Devas cried aloud:

22. O Brahmi, protect all of us Devas and sages, who have
now come to vou being harassed by the demon (Vrtra)”.

23. Prayed thus, Brahma looked at Devas and contemplat-
ed on Maya by whose prowess there will be no Asuras or Raksa-
sas (left to harass them).

24-26. Then appeared there out of the water the great God-
dess, a maiden wearing garlands and crown, clad in white cloth,
with eight hands each holding a divine weapon, disc, conch,
mace, rope, sword, bell, bow (and arrow) and with a quiver,

riding on a lion.

27. She fought with the Asuras with great agility for a thou-
sand divine years and with various divine weapons.

28. Finally the demon Vetrasura was killed by her in battle
and there was then a great shout of joy in the ranks of Devas.

29. When the Vetrasura was thus killed, the gods bowed in

reverence. Siva uttered praise.

Mahesvara said:

30. “Hail goddess Gayatrl, Mahamaya, the great Devi, the
highly auspicious.

31. 1 bow to vou O Mahcévari, mother of Vedas, with celes-
tial sandal smeared over the body adorned with celestial garlands
and necklace, and remaining n letters. ‘

32. (I bow to) vou who remain in all the three worlds, in
the threc Tattvas, in the threc fires, hold the trident, have three
eyes and are ficrce in face and eyes.
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33.34. 1 bow to you Sarasvatl, the daughtcr of Brahma,
Mahamaya, lotus-eved, shedding ambrosia, omnipresent, the
lord of all beings, Svaha, Svadha,! O Mother.

35. (I bow to vou) who arose from Bhava, the Perfect,
resembling the moon in lustre, with resplendent body, the great
knowledge, capable of being known only by the great, the destro-
yer of mighty demons.

36. O you goddess who rose from the great Intellect, free
from sorrow, the goddess of the hunters, vou are justice, you are
fortune, you are speech, you are the cow, you are the everlasting,

37. Ibow to you, O great goddess; you are intelligence, you
are opulence, you are the Pranava, you arc the Tattvas. You do
good to all beings.”

38-39. When she was thus extolled by the great Rudra and
hailed by the gods, Brahma came out of the water and saw her
fully gratified.

40. Seeing her and knowing that the purpose of Devas had
been accomplished, he spoke to them thinking of the future.

Brahma said:

41. “Let this beautiful goddess go to the mountain Himavan
and all of you go there and offer her worship.

42. She should be worshipped with all concentration of
mind on Navami tithi. She will then certainly give boons to the
whole world.

43. On the Navami day if a man or wornan fasts taking only
some flour, he or she gets all desires accomplished.

44. He who recites the above stotra by you every morning,
will get all boons from you and the goddess, and will also
surmount all calamities.

45. Having said thus to Siva, Brahma spoke to the goddess:

46. O goddess, you have to render us another great service
in future by killing the demon Mahisisura”.

47. Then, O king, Devas left the place and installed her in
the Himalayas and paid her homage. Since she was thus honour-
ed (nandita) she came to be known as Nanda.

48. He who listens to this account of the origin of the goddess
and recites it himself, gets freed of all sins and attains salvation.

. L
n fire

‘Svaha’ and ‘Svadha’ are cxpressions uttered when offering oblations
respectively to Devas and Pis.
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CHAPTER TWENTYNINE
Origin of Diks

Mahatapas said:

1. “O king Prajapala, listen intently to the story of the
origin of diks (quarters) from the ears {of Brahma).

2. When the first creation was in progress, Brahma became
anxious as to who would hold all that he created.

3. As he was thinking thus, there arose from his ears ten
radiant girls.

4. Among them six were more important, namely Parva
(East), Daksina (South), Pratici (West), Uttara (North),
Crdhva (the upward direction) and Adhara (the downward
direction).

5. Then amidst them arose four, particularly attractive,
auspicious and endowed with great dignity.

6-7. They asked the sinless Brahma earnestly to give them
their quarters as well as husbands to live with there.

Brahma said:

8. “O lovely girls, this universe is ten crore broad and in
this vast expanse you can choose to your liking and tell me soon.

9. I shall also create sinless and beautiful husbands for you.
Go you each to the place you like.

10. Thus told, they went to the regions they liked. And
Brahma soon created the powerful guardian deities of the quar-
ters.

11. Then Brahma arranged their marriage.

12-13. One he gave to Indra, another to Agni, the third to
Yama, the fourth to Nirrti, the fifth to Varuna, and one each to
Vayu, Kubera and Isina. Urdhva he himself took and gave
Adhara to Sesa.

14. Then Brahma allotted the tithi Dasami to them. Dasami
became their favourite.

15. He who observes vow on that day taking in ecnly curd,
becomes cleansed of his sins by their favour.

16. He who listens to the account of the origin of Diks,
undoubtedly gets a secure place in the world of Brahma.
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CHAPTLER THIRTY
Origin of Kubera

Mahatapas said:

1. Listen to the holy story of the origin of the lord of wealth
from the body of Vayu.

2. Vayu was originally within the primordial body, but was
later on given a concrete body with a purpose.

3. That was how Vayu came to possess a concrete shape.
Listen to me for details.

4. When Brahma was creating, there arose from his mouth
this air (Vayu). It was coming out showering stones. Brahma,
therefore, stopped it and gave it a concrete shape saying “Assume
a finite shape and become calm”.

5. When that form was obtained, Brahma ordained that the
new being may be the keeper of the wealth of Devas. Thus came
into being Dhanapati (Kubera).

6. Then being pleased, Brahma allotted to him the tithi
Ekadadi. On that day, if one remains pure and takes in only
uncooked food, Dhanada becomes pleased and gives him every-
thing.

7-8. Such is the body of Dhanapati capable of clearing one
of all one’s sins. He who listens to (the story of) his origin or
recites it, accomplishes all desires and attains heaven.

CHAPTER THIRTYONE
The Origin of Vispu

Mahatapas said:
) 1. Manu about whom we learn now, is only a manifestation
In specific form of the great Visnu.

2. O king, to the Supreme Being, Nariyana, an anxiety
arose, as he was bringing about creation.

3. “I have now brought into being this creation and I have
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to protect it myself. It is nat possible to establish the performance
of duties without a body. Therefore, I shall create a body for
the protection of the world”’.

4. O king, while the great Being was thinking thus, the
whole creation appeared embodied before him.

5. Lord Narayana then saw himself entering into it and all
the three worlds constituted his person.

6. Then the Lord remembered the assurance he had to fulfil
and gave boons.
7. “You are omniscient and omnipotent and you are wor-
shipped by the entire world. You be the eternal Visnu governing
the three worlds.

8. You should always look after Devas and do whatever
Brahma wants. Doubtless you will be knowing everything.”

9. The Lord then withdrew to his original form. And Visnu
evoked his own intellect.

10. The great Lord then mentally summoned Yoganidra
(cosmic slumber) and lodging therein all the creatures that
arose out of the senses, entered into slumber.

11. While thus sleeping, there arose from his belly a big
lotus.

12-13. Itwasspreading over all the seven islands of the earth
and all thewaters and forests and extended upto the nether world.
In its interior was Meru and at its top Brahma.

14. Seeing the new being come out of his body, Vayu (air
within) was delighted and produced the atmosphere (and said}):

15. ““Hold victory over illusion in the form of a conch and
a sword to cut off ignorance.

16. Bear this disc which represents Kalacakra {the course of
the world) and a mace to crush unrighteousness.

17. Let there be round your neck this garland which repre-
sents the string of beings, and the sun and the moon in the form
of Srivatsa and Kaustubha.

18. For quick travel you have Garuda. Let the great god-
dess Laksmi be always with you. ’

19. Dvadasi shall be your tithi. Any person who takes in
only clarified butter on that day and meditates on you, attains
heaven, be the person man or woman.”
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20. He is Visnu and his body is constituted of Devas and
Asuras. From his own self he creates, protects and destroys.

21. In every yuga he pervades everything. He is verily the
Vedantapurusa. No one should take him as an ordinary man.

22. Hec who listens to this holy account of Visnu, acquires
great fame and attains heaven.

CHAPTER THIRTYTWO

The Origin of Dharma

Mahatapas said:

1. Now listen, O king, I shall tell you about the origin of
Dharma, its greatness and the tithi associated with it.

2. Formerly, the cternal and pure Brahma, who is inferior
only to the Supreme, thought of creation as well as the protec-
tion of the created.

3. Then from the right side of his body came out a person
with body smeared with white unguent and wearing white gar-
land and white earrings.

4. Seeing him who was four-footed and bull-shaped, he
said: “You be the foremcst of my creation and protect all these
beings™.

5. Thus ordained, he protects the world with all the four feet
in Krtayuga, three feet in Tretayuga, two fect in Dvaparayuga
and a single foot in Kaliyuga.

6. Dharma was established with six divisions in Brahmins,
three in Ksatriyas, two in Vaisyas and one in Sadras. This lord

(Dharma) is prevalent everywhere in all the jslands in the earth.

7. His four feet are acclaimed as Guna {quality) .Dravya
(substance), Kriya (action) and Jati (genus).

8. 1In the Veda he is considered as having three horns, Sarn-
hita, Pada and Krama.! He is Orikara and has two heads and
seven hands.

L. Samhita isthe Veda with the words conjoined, Pada with the words
S . . S .
Parated, and Krama with each word joined with its succeeding word.
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9. He was bound by the three svaras, Udatta, Anudatia
and Svarita.! Such was Dharma.

10-11. Dharma was persecuted by Soma (moon) desirous
of (getting for himself) Tara, the wife of his own brother Angi-
rasa, and somehow escaping from him, he resorted o the ex-
pansive forest.

12-13. When Dharma was gone, the groups of gods began to
wander about desiorus of killing Asuras, being bereft of dharma.
The Asuras too similarly wandered about in the abodes of gods.

14. As a result of Soma’s sin based on the woman, Devas
and Asuras fought cach other with numerous weapons.

15, Seeing them at war with cach other Narada came to
his father Brahma and spoke about it.

16.  Brahma then mounted his swan and forbade them from
fighting, and asked them about the causc of fight.

17. They all said Soma to be the cause, and then he was able
to sce that his son Dharma had resorted to the forest because of
persecution,

16. Then Brahma went there quickly with Devas and Asuras
and saw him therc four-footed, bull-like and white like the moon.

Brahma said:

19, This is my first son, the sage by name Dharma, harassed
by the moon desirous of the wife of his own brother.

20. O Devas and Asuras, propitiate him so tnat vour
former position may be established.

21. Thus knowing his identity through Brahma, Devas and
Asuras extolled him.

Devas said:
22. “Bow to you, O lord of worlds, moon-like in comp-
lexion, bow to you with divine form, the guide to heaven’s path.

23. Bow to you of the form of Karmamarga (the path of
action) and omnipresent. The earth is governed by you, in fact
all the three worlds.

24. The other worlds like Jana, Tapas and Satva arc also
P )

I. Udaita is the high tone, 4nuddatta the low tone and Swarita a com-
bination of the two.
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govcrned by you.Without you there is nothing, moving or station-
ary.
925-26.  Without you the world perishes in 2 moment. You
are (the qualitics) Sattva, Rajas and Tamas respectively mani-
festing in the good, the common and the bad people.

27. Bow to vou the bull-shaped one with four feet, four
horns, three cyes, seven hands and three joints.

28. O lord, without you, we all go astrav. So give us the
right path as we are ignorant. You are our great refuge.”

29. Thus praised bv gods, the lord of beings in bull’s form,
became pleased and spoke with benignity.

30. By the very look of Dharma Devas became freed
from ignorance and attached to righteousness. So too Asuras.

31-32. Then Brahma said: O Dharma, from today on-
wards let your tithi be Trayodasi. He who fasts on that day and
worships you will attain you and become freed of sins.

23. This forest where you have been wandering long will
be known by the name ‘Dharmaranya’.

34. The world will see you four-footed, three-footed, two-
footed and single-footed respectively in the yugas Krta, Treta,
Dvapara and Kali, and extending over earth and heaven, pro-
tecting the whole universe”,

33.  Saying this Brahma disappeared while Devas and Asuras
were looking on. They too went to their homes fearlessly.

36. He who recites to others this story of Dharma and he
who propitiates his Pitrs with milky food on Trayodasi, goes to
heaven and remains with gods.

CHAPTER THIRTYTHREE
The Origin of Rudra

Mahatapas said:

1. “Nowyoulisten to anotheraccountof the firstappearance
of Rudra,” so said the great sage Mahitapas who had cut down
the tree of Adharma (evil) and whose weapon was forbearance.
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2. The creator with great prowess came into being and real-
ising knowledge to be the greatest principle, was desirous of
performing creation. But sceing that creation did not proceed
forth, he got highly agitated in mind.

3. He was then performing penance, but there camc out of
himself a person reddish blue in colour with tawny eyes, valiant
and free from Rajas and Tamas.

4. The person was crying (rudan) and Brahma asked him
not to cry (md ruda). He thus became Rudra (one who cries).
He then said to himn that he was competent to carry on extensive
creation.

5. Told thus, he plunged himsell in water. And Brahma
then produced mentally his son Daksa who carried on the pro-
cess of creation.

6. As it was proceeding, Indra performed a sacrifice to
Brahma and then Rudra came out of the water to crcate the
world and gods.

7. He stopped the sacrificc and was very angry to see Devas,
Siddhas and Yaksas, and discarding even the beautiful damsel
(Daksa’s daughter), asked who created the world without him.

8. ‘Ha, ha’ he said and there issued forth from his red face
flames of fire and there appeared multitudes of ghosts, goblins
and vampires.

9. When the sky, earth and quartcrs were densely cover-
ed by them, out of his omniscience he made a bow twentyfour
cubits long.

10. He then made the bowstring three-fold and took up
quiver and divine arrows. He then pulled down the teeth of
Pisa, the eyes of Bhaga and the testicles of Kratu.

11. Stripped thus of his testicles, Kratu ran away through
the north-western part of the sacrificial altar. Devas became like
beasts and prostrated before him.

12. Brahma then came there and embraced gods who were
thus prostrating before him, although they were offended by him.

13.  Seeing Rudra he said, ““O Rudra, enough of your anger,
the sacrifice is obstructed”. Hearing the words of Brahma,
Rudra spoke in anger.

Rudra said:

14. T was formerly created by you. These are also yours.
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Then why do they not give me a share in the sacrificial offering.”
This form of mine which arose out of the sacrifice, made these
bereft of knowledge.

Brahma said:

15. O Devas, for regaining vour (lost) knowledge may you
all propitiate Rudra by prayers. Let Asuras also do the same.
Rudra will thus become pleased and will give you back your
knowledge.

Thus instructed, Devas praised the great Rudra.

Devas said:

16. “Bow tothegreat god, three-eyed and red-eyed, wearing
matted hair and crown.

17. Bow to him who is served by ghosts and goblins, who has
the snake as his sacred thread (yajiiopavita}, who is sthanu (the
permanent one) and whose mouth is with terrific laughter.

18. Bow to him who uprooted the tecth of Plsa and the
eyes of Bhaga and who will have the bull as his emblem.

19. Bow to Bhairava whose matted hair is tied upwards,
who wears the elephant’s skin and who resides in Kailasa and
who will kill Tripuras and Andhaka.

20. Bow to him who is fierce with tongues of fire and who
bears the moon on the head.

21. Bow to him the great Lord bearing the sharp trident
who will undertake Kapalivrata and destroy Daruvana.

22. Who is blue-necked, holds trident, has serpents as
bracelets, gives blows with his mighty hands and has a fiery face.

23. Who is the creator of the three worlds, who is the embodi-
ment of sacrifice but destroyed Daksa’s sacrifice and who is
known through Vedanta.

24. Bow to Mahadeva, Siva, Sambhu, Bhava, Kapardin,
Karala, Visvesvara.”

25. Praised thus by Devas, Rudra the eternal, holding a
fearful bow, told them that he was the god of gods and asked
them to say what he could do for them.

Devas said:

26.  Give us, O god, the knowledge of the Vedas and - Sastras






